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LINGUISTICS and LANGUAGE HISTORY

AZERBAYCAN’DA ‘DIiVANU LUGATI'T-TURK’ UN
TURKCE’YE CEVRILMESINE iLK KATKIYI SUNAN
MUHSIN iBRAHIMI

© Ali $amil Hiiseyinoglu
Azerbaycan Bilimler Akademisi Folklor Enstitiisii, Bakii, Azerbaycan

MUHSIN iBRAHIMi: PIONEER
OF THE FIRST TURKIC TRANSLATION
OF “DIWANU LUGHAT AL-TURK” IN AZERBAIJAN

Keywords: Muhsin Ibrahimi, “Diwanu Lughat al-Turk”, Mahmud Kasgari, scholars, Turks.

Abstract: The 19" century was a century of significant administrative and military
changes in the Ottoman Empire. These developments at the state level naturally reflected
in social life and literature. Mehmed Esad Muhlis Pasha, who never ceased to engage in art
and literature alongside his administrative duties, was one of the prominent figures of this
century. Raised with a Sufi education due to his family’s background, Esad Muhlis Pasha
also developed himself within the bureaucracy, becoming a respected bureaucrat through
his various roles in state affairs. Today, we have a Divange of Esad Muhlis Pasha, whose
acumen and merit in his statesmanship can also be felt in his poetry. When we examine his
poems, written in various poetic forms, we encounter a poetic world nourished by tradition
and reflecting the social and political developments of his time. Until now, studies on Esad
Mubhlis Pasha’s art and poetry have utilized the lithograph edition of his Divance. This article
aims to introduce the manuscript of his Divinge in the author’s handwriting and another
manuscript copied from the lithograph edition, while exploring the poetic universe of Esad
Muhlis Pasha.

Giris

Hayatin1  kiltirimiziin - 6grenilmesine, korunmasina ve tanitilmasima
adayan Ali Emiri, 1914 yilinda eski kitaplarin satildig1 bir sahaf diikkdnindan
aldig1 elyazmasi ile adini 6liimsiizlestirmistir. Ali Emiri, kitab1 goriir gormez ne
kadar degerli oldugunu anlayarak onu biiyiik bir 6zenle korumustur. Bu eser,
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11. yiizyillda yasamis Kaggarlh Mahmudun
“Divant Lugati’'t-Tirk” adli eseriydi.

“Divant  Lugati't-Turk™in Ali Emirinin
elinde bulunduguna dair haber, kisa siire iginde
Istanbul aydinlarinin  dikkatini gekmistir.
Ancak kimse bu eseri ondan alip okuyup
inceleyememigtir. Bunun {zerine aydinlar,
durumu Osmanli Devleti'nin Bag Nazir1 Talat
Pasa’ya iletmiglerdir. Birinci Diinya Savasi'nin
tim dinyay1 kasip kavurdugu ve Osmanl
Devletinin tim giciinii savasa verdigi bu
donemde, Talat Pasa kitabin degerini ve
konunun ciddiyetini anlayarak, Ali Emiri'den
eserin yayimlanmasina izin vermesini rica
etmistir.

Muhsin Ibrahimi Iyice diisiindiikten sonra, Ali Emiri, iinlii

bilim insan1 Rifat Kilisli'nin “Divanii Liigati’'t-

Turk™in kopyasini almasma ve yayimlamasina izin vermistir. Ardindan Rufat

Kilisli, 1915-1917 yillar1 arasinda eser tizerinde ¢alisarak onu matbaa usuliiyle

yayimlamugstir. Savas ve kargasa dolu yillarda, insanlarin geleceklerinden endise

duyduklar1 ve hayatlar1 igin korktuklar bir donemde, Tiirk aydinlarinin tarihlerine

ve milli kimliklerine sahip ¢ikarak “Divani Lugti't-Tirk™i yayimlamalar:
gercekten takdire sayandir.

Azerbaycan ise 100 yildan fazla bir siiredir Rusyanin boyundurugu altindayd.
Birinci Diinya Savag: sirasinda Azerbaycan, Osmanli Devleti ile savasan Rusya
Imparatorluguna bagli oldugu icin Azerbaycanlilarin Osmanli’ya gitmeleri
kisitlanmigti. Savag sona erdikten sonra ekonomik ve kiltiirel iliskiler yeniden
canlanmaya baglamistir.

Kasgarh Mahmud’un “Divanii Liigati't-Tiirk” eserini Azerbaycan'da ilk kez
yayimlayan Ramiz Asker, soyle yazmaktadur:

Ancak sunu soylememiz yeterli olacaktir ki, Divan'in Azerbaycan dilinde
negri, Tiirkiye'den yaklagtk 60 yil, Ozbeklerden 40 yil, Uygurlardan 20 yil ve
Kazaklardan 10 yil sonra gerceklesmistir. Oysa Divan'in Azerbaycan dilinde
yayimlanan ilk terciimesi, gecen yiizyihn 30'lu yillarinda yapilmistir. Aymu
dénemde Divan hakkinda bazi aragtirmalar da yapilmistir. Daha 1924 yilinda
unlii edebiyat aragtirmacisi Henefi Zeynalli, Divan ve Kaggarh Mahmud
hakkinda kendi goriislerini belirtmistir. 1926 yilinda Bakiide diizenlenen
1. Tiirkoloji Kongresi'nde, Bekir Cobanzade (1893-1937) Divan’in materyalleri
tzerinden Tiurk sivelerinin yakin akrabaligi hakkinda bir bildiri sunmustur.
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Cobanzade, Ferhad Agayev ile birlikte yazdig: Tiirk grameri tizerine bahsederken,
yeri geldikce Divan'dan sz etmistir (9sgor 2008:13).

1919-1926 yillarinda Istanbul Dariilfinun'da 6grenim gérmiis ve “Azeri
Tiirklerinin Edebiyati” (Qhmadov, $amil 2020) konusunda doktora tezi yazmig
Azerbaycanli Emin Abid, Tirkiye'de yazmay1 planladigr 6 ciltlik “Azerbaycan
Tiirklerinin Edebiyati Tarihi” (Samil, Ahmedov2016) adli eserinin birinci cildinde
de, Bakii'de yayimladig1 “Hece Vezni'nin Tarihi (Edebiyat Teorisi Uzerine)” (Abid
1927:3(23), 4 (24), 6-7 (26-27) ve “Tiirk Halklar1 Edebiyatinda Mani Nevi ve
Azerbaycan Bayatilarinin Ozellikleri (Bes bin bayati-mani iizerinde yapilmis bir
incelemedir)” (Abid 1930: 4-5 (9-10) makalelerinde de Kaggarli Mahmud’un
“Divanu Lugati't-Turk” eserlerinden yararlanmistir.

Emin Abid, ister atasozlerini, ister mani ve bayatilari, isterse Alp Er Tonga
destanini analiz ederken “Divanii Liigati't-Tiirk’ten (DLT) yararlanmustur.
Dikkate deger bir nokta ise, 0 donemde DLT nin Azerbaycan'da heniiz Tiirkge'ye
cevrilmemis olmasidir. Orneklerde gésterilen kaynakgalardan anlagilmaktadir ki,
metinleri Emin Abid kendisi ¢evirmistir.

Mubhsin Ibrahimi'nin 1924 yilinda Bakii'de Latin alfabesinde negredilen “Yeni
Yol” gazetesinde Mirza Muhsin imzast ile yayimladigi bes makaleden su kaniya
varilabilir ki, aragtirmaci, Kaggali Mahmud ve DLT’ni tamitmakla kalmamus,
DLT’yi gevirmeye de gayret etmis. Bu, Azerbaycan'da “Divanii Lugati't-Ttirk™in
terciimesine yonelik yapilmus ilk girisimdir (Hiiseyinoglu 2008: 58).

Mirza Muhsin Ibrahimi kimdir?

Mirza Muhsin Ibrahimi’nin hayatinin ve edebi kisiliginin pek bilinmemesinin
bir sebebi onun her zaman KGB baskas: altinda olmasi ise, ikinci sebebi de onun
kendini ve eserlerini tanitmaya meyilli olmamasidir.

Azerbaycan tarihinin 20. ytizyil belgeleri esasinda aragtiran Adalet Tahirzade,
Muhsin Ibrahimi hakkinda sdyle yazmaktadir: “Adi bir sira belgelerde “Mévsiin’,
“Movsim”, “Mirza Movsim han”, “Mirza Mohsiin han” olarak not edilmis
Ibrahimzade gibi bir filologumuzun hayati ve edebi kisiligi hakkinda maalesef ki
simdiye kadar bir yazi yazilmamustir” (Mardanov, Tahirzads 2019: 411).

Azerbaycan'da imzalarin degerli aragtirmacisi Gulam Memmedli, Muhsin
Ibrahimi’nin bir kag¢ makalesinin yayimlandig: eserleri gostermistir (Mammadli
1977: 72). Ancak kitabin genigletilmis yayiminda (Mammadli, 9liyeva 2010:
275) Muhsin Ibrahimi hakkinda ek bilgi verilmemistir.

Adalet Tahirzade su sekilde yazmaktadir: “Ibrahimzade Paris Universitesi
mezunudur. Ik ve son faaliyyeti hakkinda elimizde bilgi yok. Bildiklerimiz
asagdakilardan ibarettir.
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Azerbaycan Cumbhuriyeti doneminde o, Halk Maarif Nazir1 Hamit
Bey Sahtahtinski'nin 10 subat 1920 yili tarihli 52 sayii emri ile Baki
Dariilmiiallimininde (Erkek Ogretmenler Kolejinde) 3 Subat’tan itibaren
muallim olarak atanmis ve bu konuda ona 15 Subat’ta 2226 sayili bildiri mektubu
gonderilmis.

O, 10 Ocak 1921 yilindan Bakiide 6gretmen hazirlayan Farsca kurslarinda
ogretmen olarak ¢aligmistir.

1924 yilinda onu Azerbaycan Erkek Ogretmenler Enstitiisii'niin Fars edebiyati
tarihi 6gretmeni olarak gormekteyiz.

Elimizde 15 Ekim 1926 tarihinde Yiiksek Pedagoji Enstitiisi'ne Ogretim
Gorevlisi olarak kabul edilmeden 6nce doldurdugu “sahsi kitapgasi” ve “sahsi
sayfasi” bulunmaktadir. Kitapca ve sayfa sayesinde Mirza Muhsin Ibrahimzade’nin
(Ibrahimi) 1878 senesinde Tebrizde dogdugunu 6grenmekteyiz. Ana dili
Tirkgedir, Tirkce disinda Farsca, Fransizca, Arapga da serbest konugabilmektedir.
Bunlarin yanu sira Fars¢a, Fransizca, Almanca, Ingilizce ve Rusca yazmaktadur. 1ki
bilimsel aragtirma ve ¢aligma igin yabanci iilkelerden Avusturya, Almanya, Isvigre,
Belgika, Hollanda, Fransa ve Ingiltere’de bulunmustur. Memur ve sanatcidur,
yiiksek tahsillidir, Fransa'da “Alyans Fransiz’da yiiksek felsefe ve hukuk kurslarinda
okumustur. Genel olarak felsefe, hukuk, edebiyat ve dil bilimi 6grenmis, ihtisas:
edebiyat ve dilbilimidir. Ayn ihtisas iizerine 25 sene ¢aligmis (onlarin 20 senesi
Bakii'de gecmistir). Yiiksek Pedagoji Enstitiisiine gelmeden dnce Dariilfiinunda
calismus, vazifesi muallimdir. Evli ve iki ¢ocuk babasidir. Bityitk Minare sokag1'
No.12'de yasamistir. Hi¢ bir parti mensubu olmamis; devrimci ve sosyal
faaliyetlerde bulunmamistir. 1920 yilindan itibaren Maarif Hizmetlileri Ittifaki'nin
tiyesidir. Iran tebaasidir.

Azerbaycan Halk Maarif Komiseri Mustafa Guliyev’in 20 Kasim 1926 tarihli
119 sayili emri ile “yoldag Mirza Muhsin Ibrahimzade” 15 Ekim'den itibaren
Yiiksek Pedagoji Enstitiisi'ne miidiir olarak atanmigtir (Mardanov, Tahirzade
2019: 411). Adalet Tahirzade’nin ayn1 ¢alismasina gre, Ali Samil, Muhsin Bey’in
Kasgarlh Mahmud’'un “Divinii Liigati't-Tiirk” eserinin Azerbaycan Tiirkgesine
terciime edilmesine dair aragtirma yapan ilk aragtirmaci oldugunu da belirtmigtir
(Mardanov, Tahirzads 2019: 411).

Muhsin Ibrahimi, Kaggarli Mahmud Hakkinda

Muhsin Ibrahimi “Kaggarli Mahmud” makalesini su sézlerle baglar:

“Miladi 11. ytizyilda biiyiik bir Tiirk filologunun Araplara Tirkgeyi 6gretmek
amaci ile Tiirkgenin eski sivesinde yazmis oldugu “Divanii Liigati’t-Tiirk”, Tiirk

! Giiniimiizde Asef Zeynalli sokag1 olarak geger.
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dili ve edebiyat: igin biiyitkk 6nem tagir. Incelemelerde tespit edildigine gore,
Macar Bilim Komisyonu Dil Bilimi Subesi 13.ytizyilin sonunda kaleme alinmig
Tirkge kitaplar hakkinda yazilmis bir muhtirada en eski Arapca Tiirk¢e olmak
tzere “Divani Liigati’t-Tirk” isminde bir eserin mevcudiyetini Tiirk alimi Katib
Celebi’ye atfen haber vermekteydi. Gergekten de, Katib Celebi “Kesfii’z-zuntin
an esami’l-katiibi ve’l-funin” adli eserinde mezkur divandan azicik malumat
vermektedir “Divant Liigati't-Tirk™in miellifi: Mahmud ibni Hiseyin ibni
Muhammeddir” (Osmanli, Qasimli 2004: 73-74).

Muhsin Ibrahiminin makalesindeki “464 seneyi hicriyenin semadil-ula
kurresinde yazilmaya baglanarak 466 cemadil ihrasinin onuncu pazar ertesi
gunii bitirmis oldugunu ve “Abdiilkasim Abdullah ibni Muhammedi Mukredi
bi emirullah halifeyi Abbasi’ye hediye edilmist ir” ciimlesi bu giin 6nemsiz
gortinebilir. Ama 1924 yilinda oldukga 6nemli bilgi sayilmakta idi.

Aragtirmaci ilk makalesinde dikkati Kasgarlh Mahmudun 6n soziine
yoneltmistir. O, soyle yazmaktadir: “Kitabin mukaddimesinde s6ylendigi gibi bu
Tirk oglu Tirk; Tirk elleri, Tiirk obalar1 ve Tirk bozkirlarini karis karig gezmis,
dolagmigtir. Sonra Tiirk sivelerini toplamis ve uzun incelemeler sonrasinda eseri
yazmustir” (Osmanli, Qasimli 2004: 73-74). Bu da sebepsiz degildir. Bagka
kaynakgalarda Kaggarli Mahmud ve onun eseri hakkinda bilgi olmadig: icin
aragtimaci esas kaynak olarak “Divant Lugati’'t-Tirk™i gormektedir. Arapgayi,
bilim ve kiiltiiriinii “pek iyi bilen” yazar1, “Tiirk tarihi ve cografyasina efsanelerine
ve halk edebiyatina “iyiden iyi asina” olan biri olarak degerlendirmektedir. Eseri
ise bir lugat kitab: telif ettigi halde bir ¢ok deyimleri, sarf kaidelerini, siirleri,
hikmetli ciimleleri ve halk edebiyatinin giizel 6rneklerini yansitan zengin bir
hazineyi ortaya ¢ikardig: icin alkiglamaktadir.

Giintimiizde dillerde ezber olan “Tiirkgeyi 6grenin, ¢iinkii onlarin uzun bir
saltanativardir” hadisine dikkat geken Muhsin Ibrahimi eserden agagidaki ciimleyi
de yazmaktar: “Su hadis sahih ise (ravilerin boynuna) Tiirk dilinin égrenilmesi
seriaten vaciptir, eger sahih degilse s6z konusu dilin 6grenilmesi mantik olarak
zorunludur” (Osmanli, Qasimli 2004: 73-74).

Bolseviklerin milli disiinceli aydinlari Pantiirkizm ile suglayip kursuna dizdigi,
hapis ve siirgiinlere gonderdigi bir zamanda Mirza Muhsin'in Bakii'de yayimlanmus
devlet gazetesinde bu tarz makale yayimlatmasi biiyiik cesaret 6rnegi idi. Yazar
makalesinde Tiirklik meselesine 6nem vererek Kasgarlh Mahmud’tan asagidaki
alinty1 yazmugtir: “Gordiim ki, yiice Tanri devlet giinesini Tirklerin burcunda
dogurmus, felekler dairelerini onlarin saltanatlar1 cevresinde dondiirmiis,
Tiirk adin1 onlara kendisi takmis, hakanlig1 onlara kendisi vermis, zamanimizin
padisahlarini hep onlardan tegkil etmis, diinya halklarinin alevlerini onlarin eline
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birakmus, saadet-i beser i¢in onlar1 sebep yaratmus, dogrulukta her zaman onlara
yardimci olmusg, onlara mensup olanlari, hizmetlerinde bulunanlar aziz kilmus,
hadimleri istedikleri amaglarla kullanmis, uygunsuzluklarin miinasebetsizliginden
kurtarmigtir”

Bu, Bolseviklerin Azerbaycan1 iggal ettikleri 1920 yilnin Mayis ve Nisan
aylarindan 1921 yili Eylil ayina kadar 42 bin vatanperveri kursuna dizdikleri zor
zamanlar idi. Ulkeden kagmaya mecbur ettikleri, hapis ve siirgiine yolladiklart
insanlarin sayis1 hakkinda ise net bilgi bu giine kadar mevcut degildir. Sunu
da unutmayalm ki, Bolseviklerin 42 bin insani1 kursuna dizdikleri zaman
Azerbaycan’da niifus sayis1 2 milyon bile degildi.

“Divanii Liigati’t-Tiirk”ii Cevirmeye Ilk Girisim

Mirza Muhsin “Divéanii Liigati't-Tiirk”ii gevirmeye baglarken Azerbaycan Erkek
Muallimler Enstitisi'niin Fars edebiyati tarihi 6gretmeni olarak calistyordu.
Ona “Divani Liigati't-Tirk i ¢evirmek igin hig bir tegkilattan gérev veya talimat
verilmemigtir. Tabiri caizse, sosyal fikri gekillendirmek, aydinlarin ve bilimsel
kurumlarin dikkatini bu esere ¢ekmek istiyordu. Amacini su sekilde ifade etmistir:

“Arapca yazilmis eseri anlayan Azeri Tiirklerinin az oldugunu goz 6niinde
bulundurarak genel bir kullanim kaynagi olsun diye bu degerli eserin en
mithim yerlerini Tiirkgeye gevirmeye karar verdim” (Osmanli, Qasimli
2004: 75).

Burada Muhsin Ibrahimi'nin neden eserin hepsini ¢evirmek gibi amaci
olmadigina dair soru ¢ikagelir. Onun yetenegi, bilgisi ve ¢ok dil bilmesi “Divanii
Lugati't-Tark™i  ¢evirmesinin mimkiin oldugunu gostermektedir. Fakat
doénemin sartlarina baktigimiz zaman buna dénemin teknik ve maddi imkaninin
yetersizliginin sebep oldugunu gormekteyiz. Azerbaycan'da Arap alfabesinin
degistirilmesi ile ilgili miithis savas vardi. Sadece “Yeni Yol” gazetesi Latin alfabesi
ile yayimlaniyordu. Bagka gazetelerde ise bazi makaleler, bazen sayfa Latin alfabesi
ile yayimlaniyordu. Bakii matbaalarinin hepsinde “Divanii Liigati't-Tirk™d
yayimlatmaya gerekli yazi tipi yoktu. “Yeni Yol” gazetesi Mirza Muhsin’in “Kaggarl
Mahmud” makalesinin birinci kismun1 26 Haziran 1924 tarihinde yayimlanan
21.sayisinda soyle yazmakta: “Matbaada mezkur harfler mevcut olmadigindan
(makalenin devami — A. S.) yayimlanmadr”.

Makalenin devami yaz1 tipi elde edildikten sonra, yani 11 Agustos 1924
tarihinde ¢ikmis 23.sayisinda yayimlanmugtir. Mirza Muhsin “Divanii Ligati’t-
Tirk”ten Tirk¢emize ¢eviri yaparak onu bilim insanlarina takdim ettigini
yazmaktadir. Bilimsel 6nemini goz oniine alarak gosterdigi 6rneklerde eski imlay:
aynen koruyarak bir kez daha yeni imza ile yazdigini da belirtmistir.
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Aragtirmacrya gore agsagidaki 18 harf bunun Tiirkge sivelerini ifade etmektedir.

Ikinci makale “Divanii Liigati’t-Tiirk"ten ¢evirmedir. Burada Tiirkge telafuzda
bulunup da yazida bulunmayan 7 harfin izahi verilmistir. Hemen ardindan
sundugu bolimde a, ¢, 5, §, q, k, g, |, m ve v harfleri hakkinda bilgiler agik ve
anlagilir bir dil ile verilmistir.

Mirza Mubhsin ti¢iincii makalesinde Tiirk kabileleri ve Tiirk dilleri hakkinda
bolimden bir parga, dérdiincii makalesinde Tiirk sozliiklerinin farkliligi hakkinda,
besinci makalesinde ise sarf kurallar1 hakkinda bolimlerden pargalar ¢evirmistir.

Cevirmenin gazetede yayimlattigi pargalardan agikca goriilmektedir ki, o,
“Divanu Lugati't-Tirk”te gramerden ¢ok Tiirk sivelerine ve onlar1 bir birinden
farklilagtiran 6zelliklere 6Gnem vermistir.

Ne yazik ki, Mirza Muhsin'in bin bir zahmetle hazirladig1 ceviriler bekledigi
sonuglar1 vermemis ve bilim camiasi caligmasina sessiz kalmigtir.

Sonug

Muhsin Ibrahimi, yiiksek okullarda ders vermekle yetinmemis, bilimsel
aragtirmalar ylirtitmiis ve geviriler yapmustir. Onun, Ali $ir Nevai hakkinda 1925
yilinda yayimladigi makale, bugiin de bilimsel 6nemini korumaktadir. Edebi geviri
alaninda da galigsan aragtirmacinin, Ebu’l-Kasim Firdevsi'den ¢evirdigi destan,
1934 yilinda Veli Huluflu'nun genel editorliigii ile Bakii’de Azernegr tarafindan
yayimlanan “Sahname: Se¢ilmis Destanlar” kitabinda yer almigtir.

Mubhsin Ibrahimi’nin argivi korunmadigindan, onun “Divanii Liigati't-Tiirk”
terciimesi tizerinde yaptig1 degisiklikleri bilemiyoruz.

1878 yilinda Tebrizde dogmus Ibrahimi hakkinda 1936 yilindan sonra
herhangi bir bilgiye rastlanmamaktadir. 1937 yilinda Azerbaycan'da baskilar
artmaya baglamigtir. Mirza Muhsin’in ise Iran vatandagi olmasi, Avrupada
egitim almug ve birkag dil biliyor olmasi nedeniyle Sovyet KGB'si tarafindan
casusluk ve antidevrimcilikle su¢lanmis olabilecegini diisiinmekteyiz. Bu sebeple,
hapsedilmis, kursuna dizilmis ya da Azerbaycan'dan Iran’a sinir dig1 edilmis olmast
muhtemeldir.

1929 yilinda Azerbaycan Devlet Ilmi Aragtrma Enstitiisiiniin kurulmasi,
tlke genelinde bilim insanlarinin bir araya gelmesi i¢in olumlu bir ortam
yaratmugtir. Enstitii, 1932 yilinda SSCB Bilimler Akademisi Zakafkasya (Giiney
Kafkasya) Subesinin Azerbaycan Béliimiine, 1935 yilinin Ekim ayinda ise
SSCB Bilimler Akademisi Azerbaycan Subesi'ne donustirilmugtir. Ayni yil,
Kaggarli Mahmud’un “Divénii Liigati't-Tiirk” eseri, Akademide calisan, Istanbul
Dariilfiinun mezunu, Ozbek asilli iinlii dilbilimci Halid Sait Hocayev’e verilmistir.
Hocayev, gorevini titizlikle tamamlayip ¢eviriyi 1937 yilinin Haziran ayinda
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Leningrad’a gondermeye hazirlaniyordu. Ancak hapsedilince isi yarim kalmugtur.
Sonraki yillarda eserin iizerinde bir¢ok aragtirmaci galigmig olsa da pek basarili
olamamugtir. 1980’li yillarin ortalarinda bu eser kaybolmusgtur. Aragtirmacilar
eseri bulmaya caligsa da bir sonug elde edememistir. 2023 yilinda, Akademinin
Dilbilimi Enstitiisit Bagkan1 Nadir Memmedli, Halid Sait Hocayev’in gevirdigi ve
bagka bilim insanlarinin da tizerinde galistig1 “Divanii Lugati’t-Tirk i bulmus ve
2024 yilinda tg cilt halinde yayimlatmstir.
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SAIR VE DEVLET ADAMI ESAD MUHLIS PASA’'NIN
SIIRLERI UZERINE BAZI DEGERLENDIRMELER
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SOME EVALUATIONS ON THE POET AND STATESMAN
ESAD MUHLIS PASHA AND HIS POEMS
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Abstract: The 19" century was a century of significant administrative and military
changes in the Ottoman Empire. These developments at the state level naturally reflected
in social life and literature. Mehmed Esad Muhlis Pasha, who never ceased to engage in art
and literature alongside his administrative duties, was one of the prominent figures of this
century. Raised with a Sufi education due to his family’s background, Esad Muhlis Pasha
also developed himself within the bureaucracy, becoming a respected bureaucrat through
his various roles in state affairs. Today, we have a Divince of Esad Muhlis Pasha, whose
acumen and merit in his statesmanship can also be felt in his poetry. When we examine
his poems, written in various poetic forms, we encounter a poetic world nourished by tra-
dition and reflecting the social and political developments of his time. Until now, studies
on Esad Muhlis Pasha’s art and poetry have utilized the lithograph edition of his Divdnge.
This article aims to introduce the manuscript of his Divdnge in the author’s handwriting
and another manuscript copied from the lithograph edition, while exploring the poetic
universe of Esad Mubhlis Pasha.

Esad Mubhlis Pasa’nin Hayati ve Ailesi

Esad Muhlis Paganin hayatina dair en kapsaml ve derli toplu bilgi, Divdnge-i
Esad Paga’nin bas kisminda bulunmaktadir. Oglu Said Bey’in himayesiyle basimi
yapilan bu Divdnge’'nin mukaddimesinde Pasa'nin dogumundan vefatina kadarki
hayat1 6zetlenmistir. Bundan bagka Esad Mehmed Efendi ve Ibniilemin Mahmud
Kemal Inal'in tezkirelerinde onun hayatinailigkin ayrintii malumat bulunmaktadur.
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Daha sonra yazilan biyografik kaynaklarda daha ziyade bu bilgilerin tekrar edildigi
gorillmektedir.'

Esad Muhlis Paga’nin soyu, Ankara’nin manevi mimar1 Hac1 Bayram-1 Veli'nin
halifesi Biinyamin-i Ayasi’ye kadar uzanmaktadir.> 1780 yilinda Ayag’ta diinyaya
gelen Esad Mubhlis’in babasi, Biinydmin-i Ayasinin ahfadindan Ayas Miftiisii
Hasan Efendi'dir. Kaynaklarda bu yiizden Miifti-zade olarak da anilan Esad Mubhlis,
cocuklugunda iyi bir tahsil gormiistiir. Heniiz geng yaslarda Ayas voyvodaligin
deruhte etmis, sonrasinda silahgorluk payesine nail olmustur. 1806'da Dergah-1 Ali
kapicibagihigr kendisine tevcih edilmistir. Boylece Dersaadet yolu agilmis, burada
devletin st kademesiyle kurdugu ikili iligkiler sayesinde ¢ok ge¢meden 6nemli
memuriyetlere tayin edilmistir. Mirdhurluk, humbaracibagiligi, basbéaki kullugu
gibi gorevlerinden sonra onun esas sohretini saglayan valilik seriiveni baglamistir.
Sirastyla Cirmen Mutasarrifligl, Bursa, Konya ve Erzurum valiliklerinden sonra
merkeze ¢agrilarak Meclis-i Vald azaligi verilen Esad Muhlis, 1839'da Bogaz
Mubhafizi olarak tayin edilmistir.

! Ornek olarak bk. (Muallim Naci 2000: 284; Bursali Mehmet Tahir 1972: 89-90, Ayas Kiiltiir Der-
negi 1948: 13).
* Esad Mubhlis Pasa, soyundan geldigi Binydmin-i Ayasi i¢in bir manzume kaleme almis ve bu siir
Ayag’ta bulunan Biinyamin-i Ayasi Camii'ne asilmustir (Sahin 1992: 491):
Nesl-i pak-i mefhar-1 kevneynden ibn-i Yamin
Mustafadur nami Biinyamin Ayasi sohreti
Ol semiyy-i fahr-i ‘4dlem oldigindan d&’ima
Stunnet-i Peygamberi idi siilak u sireti
Héci Bayram-1 Veli kim ser-firdz-1 evliya
Ittifakidiir zamaninda anun kutbiyyeti
Himmet-i valasin ol kutbun alup irsad ile
Mesned-i fermade-i ‘1a havf’a vardur ritbeti
Oyle riitbet kim Hac1 Bayram'dan sonra anun
Dtisina kutbiyyetiin iks olind hil’ati
Nar-1 mihr-i Ahmedi'den lem’a-yéab-1 feyz olup
Evliya burcinda bedr old1 anun méhiyyeti
Masivadan dar idiip meyl-i dertin-1 pakini
Guise-i vahdetde buldi lezzet-i kurbiyyeti
Ya'ni mah-1 zir-i ebr-asa nihan-1 nés olup
Itmedi diinyéya asla ‘arz-1 rity-1 ragbeti
‘Azim-i dergah-1baki olicak ‘izzet ile
Meymenet-bahs oldi bu c4 i¢re yiimn-i tiirbeti
Es’ad ahsen-i edeble kil ziyéretle du'a
Evliyanun da'imidiir feyz-i rihaniyyeti
‘Afv u magfur eyleye ziivvarini Rabb-i Gaftr
Enbiy4 vii evliyd vii etkiyas: hiirmeti
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Tanzimat'in {lant ile birlikte Paga'nin yeni bir valilik seriiveni baglamig; bu defa
sirasiyla Sivas, Halep ve Sayda valiligi kendisine tevcih edilmistir. Arada 20 giinlik
bir azil siiresinden sonra ikinci defa Erzurum, ikinci defa Sivas ve sonrasinda Musul
ve Diyarbakir valilikleri Esad Muhlis Paganin duraklari olmustur. Yag1 yetmisi
geemis oldugu halde, Diyarbakir Valiligi esnasinda zatiilcenp (akciger iltihabi)
hastaligindan 6tiiris Hicri 1267 senesinin Rebiiilevvel aymnn yirmi birinci giinii’
ahirete irtihali vuku bulmustur (Esad Muhlis Paga 1268: 2—4; Esad Mehmed
Efendi 2018: 159-160; Inal 2000: 1352-1354; Sahin-Subagi 1995: 350).

Esad Muhlis Paga, Abdurrahman Paga’nin kizi1 Afife Hanim ile evlenmis fakat bu
evlilikten bir ¢ocugu olmamugtir. Bes erkek, bes kiz ¢ocugu diinyaya gelen Pasamin
tim ¢ocuklar: cariyelerindendir. Erkek ¢ocuklarinin isimleri Yusuf Siddik, Mehmed
Nusret, Mehmed Said, Mehmed Sadullah ve Mehmed Ragib; kiz ¢ocuklarimin isimleri
ise Ayse, Saide, Seniha, Feride ve Zeynep'tir (Akyildiz 2011: 2—4; Yildiz 2010: 219).
Ogullarindan Mehmed Nusret Bey babasiin sair tabiatini, Mehmed Sadullah Bey
ise burokrat tarafini temsil edecektir. Ne var ki Nusret Bey heniiz yirmili yaglarda
hayatini kaybetmis, Sadullah Paga ise Viyana sefirligi sirasinda intihar etmistir. Misir
Valisi Kavalali Mehmed Ali Paganin Osmanli'y1 zayiflatmak maksadiyla Anadolu'da
baglattig1 isyanlardan olan Tahmiscioglu Isyani’nin bastirilmasinda biiyiik yararlihklar
gosteren Hact Mesud Aganin da Esad Muhlis Paganin kardesi oldugu bilinmektedir
(Akyildiz 2011: 4).

Esad Mubhlis Paganin ogullarindan sair Mehmed Nusret Bey’in babasinin
vefat1 izerine heniiz on sekiz yasindayken kaleme aldig1 ve Divdnge’nin girisinde
de yer verilen mersiyesi soyledir:

Sahib-i seyf i kalem 4lim @ seyhii'l-viizera
Ibn-i Miifti-i Ayas Hazret-i Es’ad Pasa
Mahlas1 Muhlis olup $'ir-i méhir idi kim
Siihan-1 gevher-i ni-yab idi beyne’s-su’ara
Emr-i sdhane ile vardigi mansiblarda
Negr-i ‘adl-ile ahéliden alur idi du’a
Mansib-1 hiri hem Hitta-i Kiirdistan olup
Hitkm-i kintn ile eyler idi emrin icra
Yetmisi sinni tecaviiz idicek Amid'de
Irci’i* emri geliip eyledi ‘azm-i ‘ukba
Herkesiin ‘dlem-i fanide ser-encami budur

3 Miladi 24 Ocak 1851 tarihine tekabiil etmektedir.
4 “Sen O’ndan razi, O da senden hosnut olarak rabbine dén” (Kur’an-1 Kerim, Fecr 89/28)
ayetinden iktibas edilmistir.
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Cesm-i em’an ile bak bir pula degmez diinya
Dide hin-4be-fesan sine piir-ates olarak
Pederiin fevtine mersiye iderdim inga
Didi tarihini Nusret iderek Hakk’a niyaz
Ki ola kasr-1 cinin merkez-i Es’ad Paga
(Esad Muhlis Pasa 1268: 4-5)

Yukaridaki beyitler Esad Muhlis Pasanin soyuna, sairligine, adaletli
yoneticiligine ve vefatina iligkin ilk agizdan bilgiler icermesi bakimindan Esad
Mubhlis biyografisi igin dikkate deger olmasinin yani sira Nusret Bey’in sairligine
dair de ipucu vermektedir.

Divinge-i Esad Pasa’nin Niishalarina Dair

Takvimhane-i Amire Niishasi (Tas Baski Niisha, T)

Esad Mubhlis Paga’nin Divdnge’sinin biri tas basky, ikisi el yazmasi ti¢ ayr1 niishas
bulunmaktadir. Bunlardan tag baski niisha onun vefatinin hemen ardindan
Takvimhane-i Amire'de basilmustir. Ibniilemin’in “niishasi nadir” (Inal 2000:
1354) olarak niteledigi bu baski kirk yedi sayfadan miitegekkil olup tipki yazma
eserlerde oldugu gibi serlevhaliilk sayfasinda “Hiive’l-aziz” esmasi bulunmaktadur.
Eserin son sayfasinda ise su bilgiler yer almaktadur:

“Isbu Divan-1 belagat-unvinin tab’ u temsili saye-i ma‘rif-perveri-i
asayis-veri-i devlet olan es-Sultin ibnii’s-Sultdn es-Sultin Abdilmecid
Han Efendimiz hazretlerinin siye-i devletlerinde Takvimhéane-i Amire'de
Recéi kullarinin nezéretiyle bin iki yiiz altmis sekiz senesi Ramazan-1
Serif evd’ilinde stret bulmugtur”

(Esad Muhlis Pasa 1268: 47).

Bu bilgilerden eserin Sultan Abdiilmecid devrinde Recai isimli birinin
gozetiminde basildigini da 6grenmekteyiz. Bu niisha giiniimiize gelinceye degin
yapilan c¢alismalarda kullanilan niishadir. Bu niisha dizerinde biri kitap yayini
digeri yiiksek lisans tezi olmak tizere iki ¢alisma yapilmistir. Bunlardan Cogenli vd.
(1992) tarafindan hazirlanan geviri yazili metinde tag baski niishanin giriginde yer
alan Esad Muhlis Pasa biyografisine yer verilmedigi goriilmektedir. Ote yandan
Serdaroglu (1994) tarafindan hazirlanan yiiksek lisans tezinde ise ok fazla okuma
hatas: tespit edilmisgtir.

Tas baski niishaya, Mehmed Nusret Bey “Tarih-i Tab1 Divinge” bashgiyla
tarih digmugtir:
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Olicak defter-i asér-1 cenab-1 Muhlis
Dahil-i silk-i devéavin-i glirth-1 su'ard
Tab’ u temsiline Nusret didi tirih-i tamam
Negr i1 1’lan ola Divéange-i Es’ad Paga
(Esad Muhlis Pasa 1268: 47)

Bu dortligiin son misrasindaki harflerin ebced degeri, Divdnge’nin baski tarihi
olan 1268’ tesadiif etmektedir.

Milli Kiitiiphane Niishas1 (MK)

Ankara Milli Kitiiphane'de Yz. A 2236 numarada kayith bu niishanin Esad
Mubhlis Paga'nin elinden ¢ikmig olmasi muhtemeldir. Eser ad1 katalog kayitlarinda
“Divan / Es'ad Mehmed Mubhlis Pasa Ayasi” olarak ge¢mektedir. 26 varaklik
bu yazma niisha 222 x 127 mm Ol¢ilerindedir. Yaz: tirdi rikadir. S6z baglar
kirmizi, manzum kisimlar siyah miirekkeplidir. Satir sayisi her sayfada degisiklik
gostermektedir. Muhtelif renkte yapraklara sahip bu niisha karton ciltigerisindedir.
Miellif hatt1 oldugunu disiindiigiimiiz bu niisha miirettep degildir. Telif tarihi
belirsiz olan niisha,

Y4 Rab bu ‘abd-i ‘4cize kudret ‘ata kilup
Itsem hezar hamd u sen4 her nefes sana

beyitiyle baglayip

Bam nevbet mi-zened der-kal’a-i Efrasyab
Perdedari mi-kiined ber-ték-1 Kisra ‘ankebut®

beyitiyle sona ermektedir. Bu ntishanin miellif hatti niisha olmasim
diisinmemizdeki temel sebeplerden birincisi eserde tas baski niishada ve
ondan istinsah edilen niishada gorillen yazim yanlislarindan kaynakli vezin
bozukluklarinin olmamasidir. Diger bir sebep bazi musralar iizerinde diizeltme
(silme, karalama) isaretlerinin bulunmasidir. Bu diisiinceyi kuvvetlendiren en
onemli hususlardan biri de yazma niishada baz1 beyitlerin yanina konulan sah
kayitlaridir.

Tiirk ve Islam Eserleri Miizesi Niishas1 (TIEM)
Istanbul Tiirk ve Islam Eserleri Miizesi “Tiirkge Divanlar” koleksiyonunda
Ktb. 2027 numarada kayitli bu niisha Takvimhane-i Amire niishasindan istinsah

5 Sadi-i Sirazi’ye ait olan bu beyite Divange’de bir tasir (ona tamamlama) bulunmaktadir.
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edilmigtir. Mistensihi Mahmud Esad et-Trabzonidir.® Eserin adi kayitlarda
“Divan” olarak geg¢mektedir 33 varaktan miitesekkil bu istinsah niisha bordo
megin ciltli ve mikleplidir. Cildi ve miklebi oldukg¢a tezyinath olup altin yaldizl
semse motifi iglenmistir. Yazi tiirii nesihtir. S6z baglar1 kirmizi, manzum kisimlar
siyah murekkeplidir. Satir sayist 1S olup tezhipli serlevhaya sahiptir. Cetvelleri
altin yaldiz ve muhtelif renklerle ¢ekilmigtir. Miirettep olan bu niishanin 2b—4b
varak numaralar1 arasinda Esad Muhlis Paga’nin “terciime-i hal”i bulunmakta,
siirler Sb’'den itibaren baglamaktadir. Manzum kisim

Y4 Rab bu ‘abd-i ‘dcize kudret ‘at4 kilup
Itsem hezir hamd u seni her nefes sana

beyitiyle baglayip miistensihe ait olan

Nazmina incii gibi diirli ma'ni dizilr
Kim ki insaf ider ol zé4ta ‘ayé4n ‘arz itdim

beyitiyle sona ermektedir.

Niishanin son kisminda yer alan su ifadelerden istinsah isinin, Esad Muhlis
Pasa'nin ogullarindan Mehmed Said Bey’in arzusuyla yapildig1 ve Hicri 1306
yilinin Recep ayinda tamamlandig1 anlagilmaktadr:

“Nazim-1 merhtimun igsbu Divéan-1 beldgat-unvan1 mahéadjm-i kirdimlarindan
olup hila Defter-hdne-i Hikini Nezireti Senedat-1 Umtimiyye Idaresi miidiirii
bulunan atifetlii es-Seyyid Mehmed Said Beg Efendi hazretleri tarafindan
gosterilen emel @ arzuya mebni isbu bin tigyiiz alt1 sene-i Hicriyyesi sehr-i
Recebii’l-ferdinin yedinci Cumartesi giinii marifet-i daiydnemle bi-mennihi’l-
Kerim ketb ii tahriri hiisn-i hitama reside olmustur.” (TIEM 31a).

Esad Muhlis Paga’nin Siirleri Uzerine Degerlendirmeler

Osmanli Dénemi sairlerinin biyografileri ve sairliklerine iliskin en 6nemli
degerlendirmeler siiphesiz suara tezkirelerinde bulunmaktadir. Kimi sairlerin
siir kudreti olsa bile farkli saiklerle tezkirelere alinmamasi da miimkiindir. Bu
noktada Esad Muhlis Pasa’ya ayr1 bir yer agmak gerekmektedir. Her ne kadar
biirokrasideki esas yiikseligini Istanbul’da bulundugu vakitler elde etmisse
de Omrinin biyik kismini tagrada gecirmis bir biirokrat olarak ¢agdas: ve

¢ Mahmud Esad Efendi, Trabzonlu olup ulema ve hattatinden reisii’l-kurra Mirzade Hasan
Riisdi Efendi’nin ogludur. ibniilemin, Son Hattatlarnda Mahmud Esad’1 siiliis, nesih ve talik
yazida hiiner sahibi bir hattat olarak tavsif etmektedir (Inal 2021: 172-173).
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sonraki tezkire yazarlarinin dikkatini ¢ekmis olmasi onun siir kudretinden ileri
gelmektedir. Gorece ve sayica az siir kaleme almasina ragmen siir otoriteleri
tarafindan takdir edilmesi ve hal terciimesine tezkirelerde yer verilmesi,
karsimizda edebi zevki yiiksek bir devlet adaminin oldugunu belgelemektedir.

Fatin Davud, Hdtimetii"l-Esdr'inda Esad Mubhlis Pagsa’nin siirinden 6vgiiyle
bahsederek “... bir kit’a divange-i eg’driyle ceride-i 4lemde ibkd-y1 ndm u s4n
eylemistir” demektedir (Fatin Davud 2017: 440). Paga'nin biyografisine en uzun
yer veren tezkirecilerden biri olan Esad Mehmed Efendi, Bagce-i Safd-endiiz’unda
onu, Ali Sir Nevéyi'ye benzeterek yed-i tal4 sahibi bir kimse olarak tavsif eder:
“... muhibb-i evliyd ve miirebbi-i fuzald-mekin-i mekéin-1 vekér-1 ser’i ve mer’i
miingi-i ibni ‘Ibad ve ‘adil-i sithan-sdz-1 Mir ‘Ali Sir-misil belagat-semir-i kalem-i
miskifane-i rakami her hatda sahib-i yed-i ttla ve hafiza-i dakayik-1 lahizalar
gencine-i cevahir-i fiintin-1 gettd kerim-i kdmran ve véahid-i devran...” (Esad
Mehmed 2018: 160).

Tezkire yaziclhigmin son temsilcilerinden Ibniillemin ise Son Asir Tiirk
Sairlerinde “Muhlis” mahlasi altinda ele aldigi Esad Muhlis Pasa boliimini
oldukca genis ve teferruath islemistir. Ibniilemin, Esad Muhlis’in sairliginden
¢ok sahsiyetinden bahsetmis, onun giinliik hayatta ve ikili iligkilerinde sergiledigi
tavirlar1 gozler 6niine sermistir. Tezkire yazarmin Esad Muhlis'in diline iliskin
degerlendirmelerini iceren su bolimii buraya nakletmekte fayda gorilmektedir:

“Divan’in bagina yazilan terciime-i halden naklen “Sehidi” imzasiyla Hazine-i
Fiintin'a dercedilen makalede:

“Ehibbasindan bir zatin kavline nazaran tagrali olmak miinasebetiyle lisan1 pek
kaba imis. Esarina bakilinca lisan1 kaba bir 4demin boyle rakik, latif miinakkah
siir soyledigine taacciib olunur.” deniliyor. Bu miilahazaya da taacciib olunur. Dili
kaba olmasiyla yazinin da kaba olmasi icab etmez. Ciinkii yaziy1 yazan dil degildir,
kalemdir.” (Inal 2000: 1354).

Buradaki ifadelerden Hazine-i Fiinun mecmuasinda ¢ikan bir yazida, Esad
Muhlis Paga'nin tagrali ve dilinin kaba olmasina ragmen oldukga ince ve giizel
siirler soylemesinin yazi sahibi tarafindan hayretle karsilandig: anlagilmaktadir. Bu
durumun ayni oranda Ibniileminde sagkinlik yaratttig1 gériilmektedir. Nitekim
Ibniilemin’e gére tagrali olmak veya kaba bir dile sahip olmak incelikli siirler
soylemenin 6niinde bir engel degildir.

Esad Mubhlis’in sairligi tzerine tezkireler disginda da degerlendirmelere
rastlanmaktadir. 19. ytizyilin Gnlii devlet adamu ve tarihgisi Ahmed Cevdet Pasa
onu “Meshur sair-i méahir Esad Pasa” diyerek anar (Ahmet Cevdet 1301: 98).
Ismail Hikmet Ertaylan “Esad Muhlis Paga, Osmanli vezirlerinin geref ve haysiyet,
ri’yet ve ehliyetle sohret bulanlarindan biri oldugu gibi siir ve sanat, edeb ve
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belagatle de bendm olanlarindandir” (Ertaylan 2011: 411) demekteyken Muallim
Naci “Sairlerin mahirlerinden idi’ diyerek onu 6vmekte (Naci 2000: 284 ), Bursali
Mehmet Tahir onun siirlerini “hakimane” olarak nitelemektedir (Bursali 1972:
89).

Edebiyat tarihinde kaynaklarda Esad Mubhlis siiri i¢in 6vgii dolu ifadelerle
kargilagirken kendisi, nazmu (siiri) i¢in miitekebbir tabiatina yaragir bir sekilde su
ifadeleri kullanmaktadir:

Mahsiil-i kan-1 tab’'umi Mubhlis cihan bilir
Halis ‘ayar nazmuma olmaz mihek gerek
(Esad Muhlis Pasa 1268: 22)

Tab’umun Muhlis ‘ayarin bi-mihek herkes biliir
Sikke-i nazmumda gis yokdur mis @i erzizden
(Esad Muhlis Pasa 1268: 24)

Bitin bu degerlendirmeler bize gostermektedir ki Esad Muhlis Pasa
idareciliginin yan1 sira sairligiyle de dikkatleri {izerine gekmeyi basarabilmis,
boylelikle edebiyat tarihinde miistesna bir yer edinmigtir. “Divdn’inda 11 farkh
nazim sekliyle yazilmis manzumeler vardir ki bunlar degerlendirildiginde
Esad Mubhlis Pagsanin devrinin 6nde gelen sairlerinden oldugu kanaatine
varilabilir” (Arslan 2020). Onun siirlerinde gelenekle zamanin ruhunu ayni anda
okuyabilmekte, devrinin sosyal ve siyasi hadiselerine dair izlere erigsebilmektedir.
Terekesinde kayith divanlarin sayisindan hareketle Esad Muhlis Paganin ayni
zamanda iyi bir siir okuru oldugunu, ayrica vurgulamak gerekir (Yildiz 2010:
220-228).

Bir alt baghkta onun siir evrenine girilerek kimi zaman ince, latif hayallerle
suslii siirlerinden Orneklere yer verilecek kimi zaman edebiyat tarihine oldugu
kadar Tirk tarihine de 1s1ik tutan manzumeleri irdelenecektir.

Esad Mubhlis Pasa Siirlerinde One Cikan Unsurlar: Muhlis mi Esad Mi?

Esad Muhlis Pasa siirlerinde iki mahlas kullanmugtir. Bunlardan biri Esad, digeri
Mubhlis’tir. Bu mahlaslarin kullanim siklig1 incelendiginde daha ziyade Muhlis’in
tercih edildigi miisahede edilmektedir. Oglu Nusret Bey de Divdnge’nin baginda
yer alan siirinde babasinin Muhlis mahlasini kullandigini dile getirmektedir:

Mahlas1 Muhlis olup §&’ir-i mahir idi kim
Siihan-1 gevher-i ni-y4b idi beyne’s-su’ara
(Esad Muhlis Pasa 1268: 4)
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Simdiye kadar sadece ti¢ yerde rastlanan Esad mahlasinin kullanimina bir
ornek soyledir:

Saye-i sahaneyi Hak halka itsiin siyeban
Ber-karar oldukga cetr-i bi-siittin-1 4smén
Hénede semsiyyede her yirde Es’ad bendesi
Bu du’a-y1 hayri eyler dd'ima vird-i zeban
(Esad Muhlis Pasa 1268: 45)

Diger Dillere Hikimiyeti

Mubhlis Paga'nin herhangi bir Bat1 diline vukufiyeti olup olmadigi noktasinda
kaynaklarda ve kendi siirlerinde bir belirtiyle kargilasamasak da Arap¢a ve Farscaya
siir soyleyecek kadar vakif oldugunu bilmekteyiz. Divdnge’de biri dért beyitlik
digeri iki beyitlik iki siir bastan sona Farsga soylenmekle birlikte baz1 siirlerinde
Farsga sdz obeklerine de tesadiif edilmektedir. Onun Istanbul iizerine Farsca bir
beyiti soyledir:

Sehr-i Istanbul-ra her dem be-nezd-i ‘4rifin
Ciiz cinan-11in cihén giiftes sitayis ni-be-cést
(Esad Muhlis Pasa 1268: 9)

[Arifler nezdinde Istanbul sehrini, bu diinyamin cennetlerinden baska bir seyle
dvmek her zaman yersizdir].

Bagka Sairlerle Etkilesimi

Esad Mubhlis Pasa siirlerinde klasik Tiirk siirinin biiytik isimlerinden etkilenme
ya da esinlenme de soz konusudur. Asagida verecegimiz gazelinde, Fuzdli'nin
Leyld ve Mecniin mesnevisinde Mecnun dilinden sdyledigi “Oyle sermestem ki
idrak etmezem diiny4 nedir / Men kimem saki olan kimdir mey-i sahb4 nedir”
beyitiyle baglayan gazelinin sesini duymaktayiz:

Mest-i ‘agkam bilmezem agyér kim dildar kim
Hasm-1 dil-azér kim yér-i vefa-kirdar kim
Cesm-i piir-gtt gamze-i cadtisina hayretdeyim
Sorsalar fark itmezem ceffar kim sehhér kim
Olsa meyves neg’e her esya-y1 hiilrmetgirde

Ol zamé4n ma’ltm olur mey-har kim hugyér kim
Zer gibi erbab-1 cih olsaydi muhtic-1 mihek
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Biliniirdi layik-1 serkar kim ‘ayyér kim
Kimse bilmez bildigiim vahdet-sar4y-1 ‘askda
‘Asik-1 didar kim ma’sik-1 giil-ruhsar kim
Kendii eyler nikbetin da’vet Misirlular gibi
Olmayan farkinda hidmetkér kim hiinkar kim
Muhlisa meclisde stifiye nigiin saki didiin
Mest-i ‘agkam bilmezem agyar kim dildar kim
(Esad Muhlis Pasa 1268: 22-23)

Divinge’de yer alan bir bagka gazelinde ise devrinin meghur devletadamlarindan
Akif Paga'nin (6. 1845) bir gazelini tahmis ettigini, “Tahmis-i Gazel-i Merhum
AKkif Paga” kaydindan ve mahlas beyitinden anlamaktayz:

Yiterken Muhlis’e endth-1 cevr @i naz-1 cdnéne
Felek bir mihnet-i gurbet de tahmil eyledi cine
‘Aceb mi ¢aki-i ceyb-i tahammiil inse ddméne
Gam-1 hicrdn geker bir yane baht-1 tire bir yane
Giriban-1 hayaliim ‘Akifa vakf-1 kesikesdiir
(Esad Mubhlis Pasa 1268: 35-36)

Gurbet Siirleri

Esad Mubhlis Pasa gorevi icabr hayatinin biyiik boliimiinii tagrada gegirmisgtir.
Bu gorevler onun Istanbul'dan ve ailesinden uzak kalmasina sebep olmustur.
Bu ayriliklar ve ayriliglardan zuhur eden gurbetlik hissi ve vatan hasreti Paganin
siirlerine de sirayet etmigtir. Vatan hasretinin Esad Mubhlis siirinde yansimalarin
gordugiimiiz sanatla oriilii birkag beyit asagida siralanmugtar:

Gurbetde vatan yadi kalbe getiiriir sadi
Gegmis giini sohbetde bir bagka safd vardur
(Esad Muhlis Pasa 1268: 13)

Zevk-i gurbetle gider her keder ammé Muhlis
Neyleyim mevki*i sidide vatan yada gelir
(Esad Muhlis Pasa 1268: 18)

Halk-1 ‘4lem bi’t-tabi” hubb-i vatan mecbtridiir
Bin giilistana degismez btim bir virdneyi
(Esad Muhlis Pasa 1268: 31)
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Bu beyitlerde, her ne kadar makam ve mevki sahibi olsa da Esad Muhlis’in
gurbetteyken vatan hasreti (aile hasreti) gektigini sarih bir sekilde okumaktayiz.

Esad Mubhlis’ten Nasihatler

Okuyucuya nasihat etmek maksadiyla hikmetli s6z séyleme geleneginin Esad
Mubhlis’te dekarsilikbuldugu goriilmektedir. Onun muhtelif gazellerive beyitlerine
sikistirilmig hatta zamanla darbimesel niteligi kazanmis soézleri bulunmaktadur.
Bunlardan belki de en meshuru, akilli kimseye enaniyetin yaragmayacagini,
4dlemde herkesin bin makam alti, bin makam iistii oldugunu hatirlattig su beyittir:

Laf-1 da’va-y1 endniyyet ne layik ‘4kile
Herkesiin ‘dlemde bin mé-fevki bin ma-dani var
(Esad Muhlis Pasa 1268: 18)

Divinge'de “Der-Nasihat-i Ferzendan” baghgini tasiyan gazelinde dogrudan
cocuklara nasihat etmekte ve baba ile evlat arasindaki iligkileri veciz bir sekilde
ifade etmektedir. Gazelin ilk ve son beyitleri syledir:

Z4de-i Ntiha seref virmeyicek hazret-i eb
Aharun oglina bilmem ne viriir “izzet-i eb

Muhlisa Hazret-i Hak'dan budur aksa-y1 niyaz
Veled-i na-halefe diismeye hi¢ hacet-i eb
(Esad Muhlis Pasa 1268: 8-9)

Babadan (eb) sonra evlad redifli bir gazelinde, ebeveynlere hitap ederek “géz
aydinligr” olarak tarif edilen ¢ocuklarin diinya hayatinda ne anlam ifade ettigini
hatirlatir:

Nahl-i nesl-i begere mive-i terdiir evlad
Bahr-i sulb-i pedere tize githerdiir evlad
Kurreti’l-aynidur valide vii validiniin
Dide vii rth u dile ntir-1 basardur evlad

Kesb-i ‘ilm i edebe sa’y idicek imm i ebe
Muhlisé cén u dil i dide vii serdiir evlad’
(Esad Muhlis Pasa 1268: 13)
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Paganin hatir yikarak 6miir binasini berbat eylememeyi, Allah'in lutfuyla
mamur olmak i¢in goniiller yapmay tavsiye ettigi bir beyiti de soyledir:

Bina-y1 ‘6mri berbad eyleme tekdir-i hatirla
Gonil yap lutf-ile ma'mtir u 4bad olmak istersen
(Esad Muhlis Pasa 1268: 22-23)

Sair bagka bir beyitte okura seslenerek Allah'in huzuruna ¢ikacagin giinii
dusiinerek gafleti terk et diye uyarida bulunmaktadir:

Fikr it huztr-1 Hakk’s hemén terk-i gaflet it
Divan-1 $4h'a hazir olan er uyanmali
(Esad Muhlis Pasa 1268: 29)

Sadakat ve sebat1 pergel benzetmesiyle anlattig1 bir beyiti su sekildedir:

Istikaimetde gerekdiir revis-i sidk u sebat
Kademin merkeze kor devrde pergirun uci
(Esad Muhlis Pasa 1268: 29)

Divdnge’de bunlardan bagka satir aralarinda nasihat odakli pek ¢cok ifade bulunsa
da, yeri geldiginde nasihatin de bazen muhatabina ulagamayacagini bildiren su
beyitle bu baghga son verelim:

Na-ehli terbiyet kati bi-htide kardur
Giig-1 giran-1 hugk-sere nush u pend ‘abes
(Esad Muhlis Pasa 1268: 11)

Cografya ve Mekan

Esad Mubhlis siirinde goriilen 6nemli 6zelliklerden birisi de bol miktarda cografi
yer ad1 ve mekéan ismi icermesidir. Onun bu 6zelligi de ¢ok yer gezip gérmesiyle
agiklanabilir. Bilhassa valilik vazifelerinden dolay1 ¢ok fazla yer degistiren ve
Osmanli Imparatorlugu'nun bibirinden farkli yerlerinde bulunan Esad Muhlis
Pasa’nin siirlerinde de bu cografyalarin izdiigiimlerini gormek miimkiindiir.

Ayas, Erzurum, Kan, Istanbul, Begiktas, Bebek, Findikli, Kagithane, Konya,
Meram, Mugla, Mentese, Nigde, Halep ve Olacak bu yerlerden sadece bazilaridir.
Erdem Sarikaya bu konuda tafsilath bir makale” kaleme aldig1 igin burada ayrintiya
girmeden birkag 6rnek vermekle iktifa edilecektir:

7 Bk. (Sarikaya 2018).
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Esad Muhlis'in Begiktas ve Bebek’i veciz bir sekilde siire dahil ettigi beyiti su
sekildedir:

Bilis ¢ikduk Bebek’de bir biit-i bi-gane-mesreble
Besiktag'da ¢ocukken sevdigiim bir nev-ctivindur bu
(Esad Muhlis Pasa 1268: 25)

Divingede “Bu gazel Haleb-i sehbada soylenmistir” kaydiyla yer alan bir
gazelinde ise Haleb'’i s6yle anmaktadur:

Fiztindur hiirmet-i sagar Haleb'de sir i sekkerden
Tolandur bezme séki gih ‘arak geh bade sehbada
(Esad Muhlis Pasa 1268: 27)

Tarih Diisiirmeler

Divan edebiyatinin bedii sanatlarindan sayilan “tarih digirme sanati’na
Divénge-i Esad Muhlis Pasa’da pek ¢ok 6rnek bulunmaktadir. Bu tarih diigiirmeler
ayn1 zamanda Esad Mubhlis’in tarihgi kimligine de isarettir. Nitekim “sairler tarih
disiirmede, bu manzumelerine kisaca ‘tarih’ ve kendilerine de ‘miiverrih’ adin
ver miglerdir” (Karabey 2015: 53). Esad Muhlis’in tarihleri incelendiginde, I1.
Mahmud tarafindan Edirne’de inga ettirilen Asékir-i Manstire Kiglasi'na dair iki, II.
Mahmud’un diinyaya gelen ogullar1 Sehzade Muhammed ve sehzade Nizameddin
i¢in birer, Yenigeri Ocagr'min kaldirilmasina dair bir, Mustafa Resid Paganin ikinci
kez sadarete getirilmesine dair bir, Erzurum’a vali olarak atanmasina iligkin bir
tarih distirdigi gorilmektedir.

Mustafa Resid Paga'nin sadaretine iligkin soyledigi tarihin son beyiti soyledir:

“Vezir-i sébikina mihrini kilup ihsan
Keramet-i seh-i ddn4 cihdna old1 “ayan”
(Esad Muhlis Pasa 1268: 41)

Ikinci misradaki harflerin Arapga yaziliglarinin ebced hesabryla toplami 1264
yilina tekabil etmektedir.
Paga'nin Erzurum’a vali olarak atanmasina iligkin diistirdigii tarih ise soyledir:

“Mubhlisa vali bulunduk hayr ide Rabb-i endm

Erzuriim lafz1 bu sale oldi tarih-i tamim”
(Esad Muhlis Pasa 1268: 42)
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Bu beyitte de “Erzurum” kelimesinin Arapga harflerle yaziliginin ebced
degerlerinin toplami, Esad Muhlis’in Erzurum’a vali atanma tarihi olan Hicri 1247
yilin1 vermektedir.

Manzum tarihlerin daha ziyade II. Mahmud devriyle alakali olmasi, Esad
Muhlis Paga'nin padisah tarafindan takdir ve taltif edildiginin bir gostergesidir. Bu
durum padisah tarafindan kendisine gonderilen belgelere de yansimistir (Saydam
2021: 1323, 1325).

Kalibin Disina Cikan Siirler

Divan siirinde bazi mahalli veya avami olarak nitelenebilecek kelime ve
kavramlarin siire girisi 18. ytizyilla beraber baslar ve sonraki ytizyillarda da artarak
devam eder. Esad Muhlis’in siirleri de bu gelismelerden nasibini almustir. Birkag
yuzyil 6nce siirde kullanilmas1 abes olarak nitelenecek bazi unsurlar artik diger
sairlerde oldugu gibi Pasa’nin siirlerinde de goriilecektir. Kireg, kiremit, tugla bir
beyitte su sekilde karsgimiza ¢tkmaktadur:

Hiisn-i bindya ragbeti yok Menteseli'niin
Hi¢ gormediik kireg kiremid tugla Mugla'da
(Esad Muhlis Pasa 1268: 25)

Gonliinde ates, basinda duman, goziinde yas oldugu hilde asigin deniz
tizerinde yiizen vapura benzetilmesi de Esad Muhlis siirinin farkli yanlarindandir:

Dilde 4tes serde dtd u esk yem dii dide ¢arh
Cism-i ‘4g1k stretd vapur seklin gosteriir
(Esad Muhlis Pasa 1268: 21)

Paga, vapuru siire dahil etmekle yetinmeyecek, belki de vapurda siir soyleyen
ilk sair olacaktir (Ozgiil 2006: 274). “Isbu gazel vapurda séylenmistir” kaydiyla
soylenen bir gazeli soyledir:

Oyle mecrttham sinan-1va'd-i hulf-Amizden

Dil bu zahmi ¢ekmemisdi gamze-i htin-rizden
Gah havf-1ihtirdk u gah hevl-i igtirak

Mihnet-i vapur kalmaz renc-i rusta-hizden
Firkatiinle ol kadar ctig u hurts eyler ki dil

Fark olunmaz nehr-i eskiim bahr-i mevc-engizden
Neg’e-i ikbaliin idbar-1 humérin fikr ile
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El geker sermest-i dan4 sdgar-1leb-rizden
Gamdan itsem her kime gekva tesellisi bana
Be-g'zered mé-ba'dina terkib olan in nizden
Kadr-i mithda tuhfe-i na-¢izi redden men’ ider
‘Add ider ricl-i ceradi mar-1 destévizden
Nev-hevesler kim ider tanzir $i'r-i kimilan
Sohbet-i sadra karigmak gibidiir dehlizden
Bu zeminde seyr iden Sebdiz-i himem ciinbigin
Zann ider kalmig bana ol Husrev-i Perviz'den
Tab'umun Muhlis ‘ay4rin bi-mihek herkes biliir
Sikke-i nazmumda gis yokdur mis @i erzizden
(Esad Muhlis Pasa 1268: 24)

Ozgiil'e gore Esad Muhlis bu gazeliyle genglere yeni bir ufuk kazandirmistir ve
bunun da farkindadir (Ozgiil 2006: 274).

Sonug

Osmanli Devletinin son doneminde yetisen devlet adamlarindan Esad Muhlis
Paga gerek devlet adamhginda gosterdigi basarilar gerekse sanat ve edebiyat
alaninda telif ettigi eserlerle siyasi ve edebi tarihimizin 6nemli isimleri arasinda
yerini almistir. Bu makalede onun Divdnge’sinden hareketle edebi yoniiirdelenmis,
siirlerinin muhteviyati incelenmistir. Bu incelemeler neticesinde sairin ¢ok yonli
kisiliginin siirlerine de sirayet ettigi 6rneklerle gozler 6niine serilmistir. Ayrica bu
calismayla Divinge-i Esad Muhlis Pasa’nin biri muellif hatt1 olmak tizere el yazma
niishalar1 da giin yiiziine ¢ikarilmis ve tanitilmgtir.

Klasik Tirk siirinin son doneminde, bir nevi gegis ya da arayis doneminde
hayatin1 stirdiiren Esad Muhlis’in dslubunda daha ziyade gelenegin izleri
goriilmektedir. Bununla birlikte bilhassa Tanzimat ile birlikte yenilenen zihniyet
dinyasinin yansimalari onun siirinde de zaman zaman tezahiir etmistir. Cagdaslar
ve kendinden sonra gelen edebiyat tarihgileri tarafindan ¢okga takdir edilen Esad
Mubhlis’in siirlerinde vatan hasreti, hikmet, sosyal ve siyasi hadiseler, cografya ve
mekan, tarihi hadiselere tarih diigiirme sik rastlanan unsurlar olarak kargimiza
cikmigtir. Ote taraftan bu denli mahir bir sairin sinirh sayida siirinin bulunmas,
Tiirk edebiyat: tarihi igin talihsizlik olarak degerlendirilmektedir. Onun sanat ve
siir diinyasina bir nevi giris denemesi olan bu makalenin daha sonra yapilacak
caligmalara kaynaklik etmesi timit edilmektedir.
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Abstract: This article is an attempt to study ancient mythological characters and cults
associated with the feminine principle among the Karakalpaks. The mythological characters
Khauwa Ene and Ana Zher studied in this article are considered as representatives of a divine
maternal figure, protector, and patroness in the Karakalpak worldview. The character of Ana
Zher symbolizes the fertility and vital energy of the earth that nourishes and cares for all life
on earth. Particular attention is paid to female cults like Paigambar kyzy, Mazlumkhan Sulu,
Anbar ana, Pirim Bibi Patpa. Special attention is paid to the role of female characters in the
culture and religious practices of the Karakalpaks and the ritualism associated with them.
Through the analysis of mythological texts, archaeological discoveries and ethnographic
data, an attempt is made to reveal the meaning and symbolism of female characters in the
context of the cultural heritage of the Karakalpaks. An analysis of traditional ideas associated
with the feminine principle shows that female characters constitute a complex system that
included elements with their various historical, social roots and genesis that belong to
different periods or social layers. All of them, with no exception, were transformed by Islam
to different degrees and, having determined its local specificity, they were delivered to us in
a changed form.

Woman cults own a special place in the mankind history reflecting deep
aspects of faith, mythology and social life. From ancient to modern times female
deities and cults have accompanied people inspiring, protecting and filling their
lives with meaning. In this article we will consider the world of female cults of the
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Karakalpaks, explore their role, meaning and influence on various aspects of the
traditional culture of the people.

Information about beliefs and traditions associated with female mythological
characters and cults among the peoples of Central Asia is included in the
studies of M. S. Andreyev (Andreyev 1927: 3-19; 1953: 247), N. P. Dyrenkova
(Dyrenkova 1928: 133-138), S. M. Abramzon (Abramzon 1990), G. P. Snesarev
(Snesarev 1969), T. D. Bayaliyeva (Bayaliyeva 1972), L. P. Potapov (Potapov
1973: 265-286), O. Murodov (Murodov 1979), V. N. Basilov (Basilov 1994:
49-76), O.V. Gorshunova (Gorshunova 2001: 219-231) and others.

The article “Central Asian version of Cinderella (Cendrillons)” by
M. S. Andreyev published in 1927 represents a particular interest and attempts
to systematize the ideas about female patron saints among Uzbeks and Tadzhiks
(Andreyev 1927: 3-19). In another thesis Andreyev addresses the topic of sacred
and demonic female characters presenting data on widespread beliefs associated
with the character of Albasty (Andreyev 1953: 54).

Various aspects associated with the deity Umai including her role in
motherhood, fertility, protection of family and children among the Turkic-
speaking peoples of the Sayan-Altai and individual Turkic communities in Central
Asia were described in detail in the paper of N. P. Dyrenkova (Dyrenkova 1928:
134-139).

The connection between the cult of the female deity and the water element
was developed in the thesis of G. P. Snesarev (Snesarev 1969). The researcher
paid special attention to the cult of Saint Anbar Ana, as well as the female saint
Khur Kyz. G. P. Snesarev associates both characters with the cult of the goddess
Anakhit (Snesarev 1969: 243).

V. N. Basilov devoted a special article to the demonic character Albasty in
which he conducted a detailed analysis of this character. Initially, Albasty was a
good goddess, the patroness of fertility and hearth but gradually was presented
as one of the worst spirits. Based on his own materials V. N. Basilov presented
a detailed description of the origins and transformations that occurred with
this character. He supported the hypothesis of M. S. Andreyev regarding the
connection between the character of Albasty and the ancient female deity, making
some significant clarifications and additions regarding the original functions and
prototype of this demon (Basilov 1994: 51-52).

In the studies of Karakalpakstan ethnographers the issue of studying the
character of women in the representations of the Karakalpaks was not the subject
of special research, however, there are theses in which this problem is addressed.
For example, we should mention the manuscript of one of the first Karakalpak
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ethnographers U. Kusekeyev in
which he provides information
about beliefs widespread in the
region associated with such
creatures as Peri, Dau (dzu),
Martuu (Kusekeyev 1934: 34,
35). Certain aspects of the
existence of Peri and Albasty are
touched upon in a study devoted
to traditional family rituals
(Kamalova 1996: 80).

The spiritual culture of the
Karakalpaks, as part of the Turkic
world, was formed under the
influence of such religious beliefs
as Tengrism, Zoroastrianism,
and Islam. Religion also had
a significant influence on the
formation of female characters
in spiritual culture, which was
reflected in several mythological
and epic works of the people.

Among the  Karakalpaks
folklore there are myths in which
a woman is illuminated as the Mother of God, the creator of all life on earth. One
of them is Khauwa Ene, wife of Adam Ata, that is a symbol of a powerful benevolent
force. According to etymology, the term “Khauwa” is associated with the Mother
Goddess who represents the basis that fills the endless expanses of the universe
with life. In the Turkic worldview, the need to designate all life on earth with the
word “mother” emphasizes the depth and breadth of the spiritual world of the
people. The mother is perceived as a force that creates, protects and develops life,
and her qualities were highly valued by the ancestors. The phonetic similarity of
“Khauwa” to “havva” and “eva” emphasizes its correspondence with the biblical
Eva. According to legend, she convinced Adam to taste the forbidden fruit and
because of that both were expelled from paradise. After the expulsion, according to
legend, they met near Mecca, where they lived, and after death, they were buried
nearby (Encyclopedic Dictionary 1992: 277).

The closeness of the character of Khauwa Ene with the Mother Goddess comes
from her fundamental functions assigned to her. According to the views of the

Fig. 1. Unai
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Karakalpaks its most important task was to ensure the reproduction of the human
race and life in general. Khauwa’s functions include not only physical birth, but
also spiritual birth, ensuring harmony and well-being on earth. Her role in the cult
and mythology of the Karakalpaks reflects deep archaic ideas that had a significant
influence on the character of women in ancient societies.

The cult of the Earth occupied an important place in the ideas of the
Karakalpaks. The earth, as a being that produces every necessary thing, has
long been the subject of special veneration. The Karakalpaks considered her
a living being and represented her in the form of a woman — Ana Zher. It was
endowed with purifying powers and was considered a source of fertility.

The cult of the Earth among the nationalities of the Central Asian region has
ancient roots and is closely connected with local religious and cultural traditions.
The earth was perceived as a maternal and fertile entity, possessing vitality and
capable of bearing fruit. The birth of the Earth cult in this territory is associated
with the worship of nature, cyclical agricultural rituals, also beliefs in the
connection between man and the environment.

Umai is one of the most important characters in the traditional culture and
mythology of the Turkic peoples. Her character is imbued with deep historical
roots reflecting the diverse aspects of life and beliefs of the ethnic groups living
in the region. Mother Umai is depicted among almost all Turkic-speaking
nationalities as the spiritual patron of women and babies. Porkhans (quacks),
shamans (healers), and kindik sheshe (the woman who cut the newborn’s funicle)
asked mother Umai for protection.

Material evidence of the existence of female deities on the territory of the
Southern Aral Sea region is represented by discoveries of Umai statuettes at the
monument of the Kerder culture (Yagodin 1999; Mambetullayev 2000). The
veneration of the deity Umai had a profound impact on the spiritual and cultural
life of the region, forming unique ideas about the connection of man with the
world around him.

The results of archaeological research indicate that the cult of Umai was
widespread among the early medieval population of Kerder. The culture of Kerder
played a big role in the ethnic formation of the Karakalpak people. Archaeologists
delineate the territory of Kerder within the Aral delta of the Amu Darya and part
of the Ustyurt plateau (Yagodin 1971: 69-74). By comparing archaeological
and ethnographic data, V. Yagodin comes to the conclusion that the cult of Umai
was widespread among the population of the early medieval Kerder, which was
widespread among the Turkic nationalities from the early Middle Ages to modern
times (Yagodin 1999: 93).
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Fig. 2. Statuette from Sadvar

The sculpture of the goddess Umai found at the site of Kurgancha represents
a woman in rich robes and jewelry, wearing a helmet-shaped headdress and
wearing a tiara or diadem with a three-horned headdress on top of it. According
to L. R. Kyzlasov the three-horned tiara on her head was worn by the common
Turkic goddess Umai who was part of the triad of the highest deities of the Turks
(Kyzlasov 1949: 50).

Statuettes with a three-horned headdress kindle researchers’ interest in the
context of their possible connection with the representation of the goddess
Umai. Some scholars see in this symbolism attributes correlated with the
goddess Umai in Turkic mythology, such as the symbolism of cornucopia
and vitality (Kyzlasov 1998: 39-53; Yagodin 1971: 69-74; Dluzhnevskaya
1978: 230-237). Other researchers suggest that this character is more likely
associated with shamanic symbolism (Akhinzhanov 1978: 65-79; Baipakov,
Ternovaya 2005), where it is not the “everyday rendering of a female character”
that is presented, but the ‘three-horned’ character acts as the spiritual
patron of warriors when fighting with enemies” (Tabaldiyev 1996: 69-70).
Yu. Khudyakov expressed doubts about this interpretation due to the lack of
convincing interpretations: “None of the currently known characters of ancient
Turkic, Western Turkic, Turgesh and Yenisei Kyrgyz women in ‘three-horned’
headdresses can be properly interpreted as a reproduction of characters of the
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supreme god Tengri, the female deity Umai or other characters of the divine
pantheon of medieval Turkic nomads” (Khudyakov 2010: 99).

The absence of a clearly defined iconographic character of the goddess Umai
creates certain difficulties in attempts to identify characters and sculptures
associated with this deity. This uncertainty in the visual representation of the
goddess Umai leads to a wide variety of interpretations and debates among
researchers and archaeologists. However, based on the available evidence we are
inclined to assume that the statuettes with three-horned headdresses may represent
characters of the goddess Umai. This hypothesis is supported in the works of
L. Kyzlasov and V. Yagodin and was also confirmed in the study of E. E. Nerazik
where authors suggested that this deity was the patroness of the rulers of Kerder
(Nerazik 2013:122). Archaeological discoveries and the context of their discovery,
as well as ethnographic parallels, allow us to strengthen the assumption that these
statuettes may be associated with the cult of the goddess Umai.

Based on ethnographic parallels and context, the helmet-shaped headdress
with semicircular earpieces found on the Kurgancha statuette suggests its analogy
with the traditional Karakalpach headdress saukele. This headdress has ritual
specificity and was used as a wedding attribute, symbolizing the likeness of the
bride to the heavenly queen and goddess Umai. Karakalpak saukele represents a
soft round deep hat with earflaps made of felt covered with red cloth and variously
decorated. To decorate it the embroidery and jewelry were used in the form of
silver pendants and plaques of scaly or filigree work with eyes of carnelian and
corals. Researchers associate the genesis of this headdress with the combat
helmets of warriors of the Saq-Massaget and Sarmat-Alan tribes among which the
traditions of matriarchy prevailed and women along with men often occupied high
posts and leadership positions (Morozova 1963: 138; Zhdanko 1971: 161-163).

The cult of the goddess Umai is closely connected with the ritual practices that
accompanied the birth of a child and aimed at providing protection of both the
afterbirth and the baby itself. According to the ancient traditions of the Kyrgyz
if a son appeared in the family, then his afterbirth was buried in the house under
the threshold along with a sheep astragalus, known as assyk, which was one of the
symbols of the goddess Umai (Fiel'strup 2002: 94). Among the Karakalpaks the
placenta of a child regardless of the sex of the newborn was buried by the father
under the threshold of the dome to the left of the entrance. When a girl was born,
millet was buried along with the afterbirth. These actions are considered as one of
the forms of manifestation of the cult of ancestors and the desire to save the lives
of subsequent children. The boy’s afterbirth was buried along with a bone for the
game assyk (astragalus, alchik). Assyk and millet symbolized the semi-sedentary
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life of the Karakalpaks (Yesbergenov, Atamuratov 1975: 136). A similar ritual is
known among the Turkic peoples of Altai, where, according to ideas, the soul of
a baby was called Umai. This is what they called the baby’s navel cord which they
buried in the house (Potapov 1973: 271, 276).

With the advent of Islam, the cult of Umai underwent changes, and its aspects
and symbolism were reflected in the worship of the Islamic saints Bibi Fatima and
Zukhra who symbolized the female deity.

Ardvisura Anakhit — the goddess of water and fertility in Zoroastrianism took
the place of one of the three akhuras who headed the pantheon of Zoroastrian
gods (Bojs 1987: 17, 76-77). The divine character of Anakhita in the Avestian
tradition is a synthesis of the features of several goddesses who were worshipped
by the nationalities living in the Middle East and Central Asia even in the period
before Zoroastrianism. Particularly close to this deity are the goddess Apa, the
patroness of waters, and her relative Kharakhvati who symbolized the mythical
river that flowed into the sea and who were revered in ancient Zoroastrianism.

Unlike the Mother Goddess the prototype of Anakhita, associated primarily
with the earth, is the Zoroastrian goddess personifying the water element.
S. P. Tolstov suggested that the agriculture with a developed irrigation system
became the main reason for identifying the female fertility deity with the
water element. In particular, he associated the character of Ardvisura-Anakhit
with the great waterway of Central Asia, the Amu Darya (Tolstov 1948: 200).
G. P. Snesarev, sharing this opinion, writes the following:

“It was precisely due to the fact that in the agricultural regions of Asia the
life depended primarily on water sources and artificial irrigation those
characters of fertility goddesses, personifying the water element, could
establish themselves and acquire independent significance in developed
pantheons” (Snesarev 1969: 231).

Scientists have long identified the water stream personified in the character of
Anakhita with the Amu Darya. Itis of no coincidence that in the Amu Darya basin
— in Khorezm, along the middle course, on the territory of ancient Bactria, in the
valley of the Zarafshan River, which was once its tributary — archaeologists found
such an abundance of images of Anakhit, in the form of terracotta statuettes.

Islam, as one of the most important religions in Central Asia, had a significant
influence on the formation of women’s cults in this region. With the advent
of Islam, female cults and ideas about female deities underwent changes and
revaluation in accordance with the principles of the new religion. In Islam, women
received a new status and role that influenced their representation in culture and
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religious practice. Although Islam introduced strict rules and regulations regarding
religious practice, including cultic rites, it also introduced new ideas about female
spirituality, morality and responsibilities. As a result of the formation of women’s
cults in Central Asia under the influence of Islam, there was a combination of
traditional ideas with new interpretations and religious practices that affected the
cultural and religious diversity of this region.

Above thousand years of Islamic rule have not completely erased popular
ideas about the feminine principle. In due course of time the old characters were
replaced by new, already Islamized venerations. And in the Muslim era we see the
character of saint Anbar Ana.

Anbar ana who replaced the ancient goddess of water, fertility, childbirth, the
patroness of ancient Iranian women Anakhit and other similar goddesses of the
ancient East is well known from several legends.

A. Vamberi during visits of these places have recorded the myth that Anbar
Ana — patroness of women lived on Mnazhat-tau (on the north of the graveyard
of Sultan Baba). “Lady Amberena was like Zulaikha by her beauty, Fatima by her
virtue, and for accepting Islam she was hated and expelled by her husband who
was the sworn enemy of this faith. And she would have died of hunger unless

T

> o

Fig. 3. Grotto Anbar ana. Photo 1982. Archive of the Archeology Department
of the Karakalpak Research Institute of Humanities
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every day a female deer, which was milked by the hermit, appeared at the entrance
of her cave,” where she was subsequently buried (Vambery 1868: 123-124). The
spirit of the owner of the area Mnazhat-tau is Anbar ana in the appearance of a
woman. Mnazhat-tau is the place of pilgrimage for the “healing” of sick people,
children, especially childless women. There is a grotto on Mnazhat tau which,
according to the beliefs of pilgrims and the local population, belongs to Anbar
ana and it is revered to this day.

Cult of Pirim Bibi Patpa among the Karakalpaks is preserved to this
day as the patroness of women, a Pir of women’s crafts. Before starting
independent activities in honor of the patroness of Pirim Bibi Patpa they
performed a prayer for fruitful and prosperous work on the product. The cult
is associated with Fatima, daughter of the Prophet Muhammad. As noted by
O. A. Sukhareva, this cult is widespread mainly among women and “acquired the
character of a typical female cult, with its archaic appearance and limitations that
locked it in specifically female areas of living” (Sukhareva 1950: 170). Previously
M. S. Andreyev expressed the opinion that Fatima was considered the patroness
of spinners, replacing the ancient patroness of spinning — Bibi-seshanbi — (Lady
Tuesday) under the influence of Islam (Andreyev 1927: 3). He noted that she was
especially worshipped among women. And this cult was widespread only in those
locations of Central Asia where spinning and weaving from cotton was developed
(Andreyev 1927: 18). O. A. Sukhareva, delving into the analysis of this cult,
comes to the conclusion that it is not associated with weaving in general, but only
with cotton processing. The connection of the veneration of Bibi-seshanbi with
the processing of cotton, but not wool, indicates that it was originated in a higher
stage of cultural development associated with the cultivation of a plant such as
cotton. These features of the cult indicate the antiquity of the cotton culture and
processing of cotton fiber here (Sukhareva 1950: 174).

Karakalpaks still revere the patroness of weavers Bibi Patpa as a kind old
woman of great skill. The beginning of the process was necessarily accompanied
by an address to the Pir with the words “Oh, my Pir Bibi Patpa, support me, give
me good luck in the business I started” (Author’s field materials — hereinafter
AFM 2023: No. 23).

Cult of Pirim Bibi Patpa is closely integrated into the daily life of Karakalpak
society and shows stability at the present time. Karakalpak women practice this
cult before starting any business. For example, before starting work, master
weavers say the following words: “This is not my hand but the hand of Pir Bibi
Patpa, help us weave a beautiful carpet. Preservation of relics of the patronage
of the cult of Bibi Patpa associated with the patronage of crafts is manifested in
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the rituals of the children’s cycle. To this day before bathing a baby Karakalpak
women say: “This is not my hand but the hand of Pir Bibi Patpa, help this child to
become a master of his craft in the future” (AFM 2024: No. 1).

As in other types of craft, weavers had a school for transferring experience and
skills from teacher to student — ustaz-shakirt. Before starting to learn the craft,
in order to receive a blessing from the craftswoman, the student presented her
with a piece of fabric and a scarf. After which she blessed her — petia bergen. The
craftswoman presented her student with tools for work as a gift. Craftswomen had
their own names for the days of the week like the following manner:

Duishembi — azhaiyp kun, Monday is a wonderful day
Siishembi — aumetli kun, Tuesday is a successful day
Sarsenbi — satli kun, Wednesday is a favorable day
Piishenbi — Mubarek kun, Thursday is a happy day
Zhuma — muqaddes kun, Friday is a holy day

Shembi — Kewilli kun Saturday is a soulful day
Ekshembi — Payizly kun Sunday is a pleasant day

(Tureniyazova 2023: 285)

The day of the week on which work on the product began was considered to
have a significant impact on the subsequent process of its manufacture.

The widespread development of crafts among the Karakalpaks is confirmed
by folklore: “Business of a non-mastery person is ineffective”, as well as in several
proverbs:

“A mastery youth will not suffer, will not perish’,
“A mastery one will not fail, a non-mastery one will persist in misery”.
(Qaraqalpaq ao’yzeki halyq déretpeleri 1990: 96)

Women’s cults play a significant role in the traditional culture of the Karakalpaks.
Particularly revered cults are Mazlumkhan Sulu (Beautiful Mazlumkhan) and
Payambar kyzy (Daughter of Prophet). The cult construction of Mazlumkhan
Sulu was considered the abode of the soul. Anciently, on the night from Thursday
to Friday, porkhans' gathered in the vault of the mausoleum and held dhikr. The
majority of dhikr participants are women, while the porkhans are men. Porkhans
were considered as specialists in fortunetelling, prediction and treatment,
especially for female infertility. The performance of rituals in the mausoleum,

! porkhan — shaman
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and the cruciform layout of the mausoleum indicate its original purpose — “chille-
khana” - the abode of spirits, the souls of the dead that pass to the mother of the
child at certain periods, etc. (Kurbanova 2010: 33).

The population treats this shrine with special reverence. The functional
significance of the mausoleum has changed somewhat. Today it is an object
of pilgrimage, mainly for women, and a considerable part of them are young,
unmarried women. The graveyard is visited for various reasons: on religious
holidays, to get rid of illness. Most young women visiting the mausoleum make
a pilgrimage to ask the saint for happiness in family life, good luck and health
(Kurbanova 2010: 33).

In the Kungrad region near Kuba Tau there is a graveyard (sacred place) of
Paigambar Kyzy dating back to the 9"-14" centuries. According to legend, she
was the daughter of Shamun Nabi from Khodzheyli and the sister of Mazlumkhan
Sulu. According to another version, she was the daughter of Hakim Ata (Karlybaev
2021: 148). Another legend is presented in the message of S. Yesbergenova which
notes that Paygambar kyzy was the daughter of a mullah that fail to pay off his
creditor (merchant — Z. K.) and was forced to give him his daughter. She sets a
condition for the merchant: “I, together with my friends, will turn into a pigeons.
We will flutter and peck grains near human habitation. If the groom catches me,
I will become his wife.” Pigeons kept in a flock. They pecked the grain and let
the merchant come close. However, when he reached out his hands to grab the
bird the pigeons flew away. The merchant chased for a long time, but could not
catch it. Then angry merchant decided to kill pigeons. Got frightened the birds
turned into girls. Fleeing from the merchant, they approached the mountain with
a prayer and asked it to open the gates of salvation. The mountain opened up
covering the girls” (Yesbergenova 2021: 48).

Today, the cemetery of this holy person is a place of pilgrimage for childless
women. According to the ritual, it is necessary to spend the night in the cemetery
3,5, 7,9 times on Thursday. Women that stay overnight at the cemetery devote
the night to prayers during which they turn to God with a request to give them a
child (AFM 2017: 11).

The character of a female deity is seen in some female characters of Central
Asian demonology. One of the most striking, archaic and peculiar demons of the
local pandemonium is a creature called Albasty. The area of distribution of ideas
about this character covers almost the entire Eurasian continent; this demon is
known to peoples professing different religions and speaking different languages.
It is not surprising that the character of Albasty carries a variety of properties
(sometimes contradictory) starting with the details of the external appearance of
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this character and ending with its functions. However, there are several consistent
features that are repeated in various descriptions of Albasty that make it possible
to distinguish it into a separate category.

Most local myths are drawn by Albasty in the form of an anthropomorphic
female creature, whose distinctive features are flowing red or blond hair, long
breasts thrown over the shoulders behind the back. It was believed that Albasty
could cause illness and nightmares but was especially harmful to women in
childbirth and newborns.

Some scientists trace the character of Albasty to ancient times.
S. M. Andreyev suggested a connection between this character and the character
of the ancient deity of fertility (birth). In his opinion, the homeland of the demon
Albasty is precisely Central Asia from where “it spread to Europe in ancient times”
(Andreyev 1953: 81).

In Karakalpak folklore, this character turned out to be surprisingly tenacious.
According to popular beliefs Albasty does alot of harm to people: he steals people,
harms young women, steals the minds of children. If Albasty steals a child’s mind,
the child becomes clueless. If Albasty touches the breast of a woman that recently
given birth, her milk will disappear (Ao’yzeki gurrinler 2014: 369).

In 201S, during an ethnographic expedition, various stories about Albasty
were recorded that are still current among the population and delivered from
generation to generation. One of them recorded from the words of our informant
is given below: “My father was riding a horse, suddenly Albasty rose in front of
him. He immediately grabbed her, without hesitating, pulled out the tooth and cut
off alock of hair. According to the Karakalpaks if you take away a tooth and alock
of hair from Albasty then she loses her strength and becomes submissive to man.
Having lost her strength Albasty begged her father to return her tooth. To prevent
Albasty from stealing the tooth, it must be protected. But father got tired and fell
asleep, then she took the advantage and stole the tooth” (AFM 2015: No. 21).
The stability of this character among the population remains to be determined
through more-in-depth researches.

Albasty, according to some scientists, originally was a good goddess, the
patroness of fertility, the hearth and home, as well as wild animals and hunting,
that with the spread of more developed mythological systems, was relegated to
the role of one of the evil undermost spirits. This theory seems to be close to the
truth. With the advent of Islam the deity becomes “evil spirits”, a creature that
is hostile to people. Such a transformation is quite understandable, because this
character has been studied little in the folklore tradition, although there are many
interesting points that would be interesting to explore.
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According to the field materials we collected, the most common spirits are
those that live in the element of water: wells, lakes, rivers — Suu peri (Aranlar).
We can find an analogy of Suu peri among other peoples: mermaid, ursula. In the
minds of the people she had the character of a woman of enormous stature and
great physical strength. She lived in reservoirs and protected the water but people
could only encounter her in the dark. In the dark, she could suddenly stun with a
blow someone who carelessly approached the water and even drown. Therefore,
anyone who was heading to the water in the evening or at night had to cajole Suu
peri with gentle words, beg her not to cause harm and allow to draw water.

She is most harmful towards women, especially young women. Therefore, they
tried not to send women for water after nightfall or they should be accompanied
by one of the men. Before taking water from the well it was necessary to ask
permission from Suu peri.

While many have heard about Albasty, we were not able to collect much
information about another harmful female creature Martuu (Algyslar ham
Kargyslar 2014: 547). The most interesting information is about where this
creature came from. According to the story of our informant, Martuu is nothing
more than a child left in the womb of a woman who suddenly died. The child
somehow survives and comes into the world. This creature is popularly called
Martuu (AFM 201S: No. 17). The respondent’s information is confirmed by
records made in the 1930s by ethnographer U. Kusekeyev. In the manuscript by
U. Kusekeyev Martuu appeared as a result of a dispute between Adam ata and
Hauwa Ene the subject of which was to find out who was the progenitor of man.
During the dispute, both extract liquid from themselves (it is not specified which
liquid is under discussion - Z. K.), they place it in a bottle and wait 9 months and
10 days. When they check the vessels after the expiration of the term, Hauwa Ene
discovers that there is a piece of meat in her bottle, and there is a man in the Adam
Ata’s bottle. Realizing that she lost the argument, she throws the content of her
bottle into the water and admits this to Adam Ata. Then he complains that it was
necessary to show him first, but now Martuu will be born from this piece of flesh
that will harm women until the end of the days (Kusekeyev 1933: 35).

It is known that Martuu is a harmful creature, arose from the flesh of Hauwa
Ene, the mother goddess and ancestor of humanity. The fact that only women
are harmed is obviously due to the fact that Martuu was generated by a woman
and not recognized by her. In retaliation for this the creature harms specifically
women.

Today, in the memory of the population, Martuu is associated with a person
of small stature, but possessing such negative qualities as anger and deceit (AFM
2015: No. 22).
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Mamelek is a creature in Karakalpak beliefs that leads travelers astray. Some
disagreement in determining the gender of this creature persists to this day but
the majority of people we interviewed are inclined to believe that it is a woman.

Mamelek is a common demonic character. To this day there are many stories
about her. Let us give one, the most typical story: “One night, when we were
returning from a medical consultation we saw a cowshed among the sands. We
drove away from it but having made a circle we found ourselves again and again
in the same place. My travelers became alarmed and began asking “What’s the
matter’? The driver himself was discouraged, he drives correctly but still returns to
the same place. Then one of the older ones began to read a prayer. Only after this
we arrived safely. Later we realized that it was Mamelek who confused us” (AFM
2015: No. 20).

In the village of Shakhaman we recorded an interesting story about an old
woman — a giantess — Dau kempir. In the village there is a place called “Dau kempir”
and one of the old-timers told us where the name came from.

Previously a lonely old woman lived on the outskirts of the village. One night
she heard a rustling and groaning outside the door. She went out to look and
saw a wounded tiger. The tiger injured his paw and could not walk due to pain.
He asked the old woman for help. The old woman removed the object that was
causing pain to the animal and sprinkled the ashes from the felt on the wound.
The tiger left. After some time, the old woman again heard a noise outside, and
when she came out she saw the very tiger that she had healed. The tiger brought
her the animal he had caught. Thus thanking the old woman. Since then the old
woman was nicknamed Dau kempir that means a giant old woman, and the area is
also named accordingly Dau kempir (AFM 2015: No. 17).

The presented materials on demonology show what a strong influence Islam
had provided on ancient pre-Muslim ideas. Almost all demonological characters
have undergone a significant transformation and have lost many ancient features.
At the same time, as a result of the interaction of Islam and ancient beliefs, these
characters turned out to be viable, as evidenced by the transformed forms of these
ancient ideas that exist today.

In conclusion, it can be emphasized that female characters and cults in the
Karakalpak mythology are an amazing reflection of the richness and diversity of
the ethnic traditions of the region. They are not only symbols of female strength,
motherhood and fertility, but also a reflection of the sociocultural aspects of
the ancient societies’ life. Study of these characters allows us to improve the
understanding of the unique cultural characteristics of the peoples of Central Asia
and their interaction with the world.
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Abstract: In this paper — whose title is inspired by Abulgazi Bahadur Khan's Sécdri-i Tiirk
- number of theoretical aspects in the study of the history of Turkic statehood is addressed>.
The goal is to problematize the notion of what is a “Turkic state” in order to explore this topic
further. The author argues that one must first agree upon what the definition of a “state” is,
after whatis “Turkic” (Tiirk) must be difined. A beliefis substantiated that it is only by defining
the terms and introducing theoretical rigor into this discussion that one can make progress
towards achieving the research goals. At the same time, such view angle will allow to address
in an academic manner some approaches which the author considers to be problematic.

Definitions of “state”

How does international academic theory define the “state”, in other words,
“what is a state?” We need to accept that there is a difference in definition between
the modern state and different kinds of pre-modern states. Modern states have
fixed boundaries, offer a definition of who is a citizen with specified rights
guaranteed to citizens, and have a constitution (in most cases) and laws defining
and regulating political institutions. The number of definitions of a “state” is also

' This research was supported by Nazarbayev University Collaborative Research Program
Grant 091019CRP2119. An earlier version of this paper was presented in Turkish at the
Ist Turkic Statehood History Congress organized by the Turkic Academy (Cholpon-Ata,
Kyrgyzstan, 14—15 September 2023). The earlier version of this paper will appear in Turkish
in the proceedings of that conference to be published by the Turkic Academy. This English
paper is a revised version of the earlier paper.
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nearly as numerous as the number of scholars who write about the subject. Plato’s
Republic offers an ideal picture of a state with a philosopher-king. The outstanding
Turkic work from the 11* century, the Qutadgu bilig, offers the sovereign guidance
in governing his affairs. Meanwhile Thomas Hobbes in Leviathan imagines a
society without a state.

In modern social science many prominent scholars have offered well-known
definitions. A minimalist definition is offered by Weber, who famously writes
that “a state is a human community that (successfully) claims the monopoly of the
legitimate use of physical force within a given territory” (Weber 1946: 78). Charles
Tilly offers a more detailed definition relevant for European states over the past
millenium:

A state’s essential minimum activities form a trio: statemaking: attacking
and checking competitors and challengers within the territory claimed by
the state; warmaking: attacking rivals outside the territory already claimed
by the state; protection: attacking and checking rivals of the ruler’s principal
allies, whether inside or outside the state’s claimed territory. No state lasts
long, however, that neglects a crucial fourth activity: extraction: drawing
from its subject population the means of statemaking, warmaking, and
protection.

At the minimum, tribute-taking states stayed close to this indispensable
set of four activities, intervening in the lives of their nominal subjects chiefly
to impose ruling-class power and to extract revenues. Beyond a certain scale,
however, all states found themselves venturing into three other risky terrains:
adjudication: authoritative settlement of disputes among members of the
population; distribution: intervention in the allocation of goods among the
members of the subject population; production: “control of the creation and
transformation of goods and services produced by the population” (Tilly
2006: 96-97).

Perhaps Tilly’s most-often quoted observation is: “War made the state, and
the state made war” (Tilly 1975: 42).

The views of Weber and Tilly give a sense of the two ends of the broad
spectrum of definitions which are possible. In the interest of space, I will
only cite two standard reference summaries, from two different editions of
the International Encyclopedia of the Social Sciences. Fried (1968) explores
various approaches to the concept of state, including the definition of the state,
territoriality, sovereignty, legitimacy, state and economy, state and religion,
state and law, state and nation, and state and war. Fried writes:

51



52

Bulletin of the Turkic Academy Ne1/2024 e-ISSN 3078-6851 ISSN 3078-6843

Aristotle had provided for at least three polarities, monarchy, aristocracy,
and polity, each with its nonideal form, tyranny, oligarchy, and democracy”
He continues: Nineteenth-century theorists, whether in moral philosophy
or the emerging disciplines of political science, sociology, and anthropology,
accepted a more or less rigid concept of the state as a complex of specific
mechanisms of government which could be described in their own
contemporary societies and which could be recognized in some form in the
classical Mediterranean civilizations.

In the late 19" century, the emergence of functionalism led to a decline in
the analysis of the state as a complex of concrete institutions. In the 20" century
there were new ways of looking at the state influenced by parallel developments
of behavioral and operational approaches. Later, the analysis of political systems
as a whole, the implicit focus of evolutionary studies, was abandoned on the
ground that the state, taken as a totality, was too complicated and an unwieldy
research subject. He also discusses those situations in which kinship rather than
territoriality furnishes the basis of association. Some scholars will consider that a
state, but not all do.

In the more recent edition of the International Encyclopedia of the Social Sciences,
Barrow classifies states into four kinds: (1) ancient city-states, (2) ancient empire-
states, (3) modern city-states, and (4) the modern nation-state. The origins of
the state are generally traced to the late Neolithic period (3000-4000 BCE). The
first archaic states emerged on the banks of the Tigris and Euphrates Rivers in
Mesopotamia, the Nile River Valley in Egypt, the Yellow River Valley in China,
and the Indus River Valley in South Asia (Barrow 2008: 102). These states were
all sedentary. I would add that since pastoral nomadism in Eurasia arises during
the Bronze Age (ca. 2500-1000 BCE), any state formations among the pastoral
nomads in Eurasia would necessarily date to later than the beginning of this form
of socio-economic organization. We may also recall that during this period there
were relatively small sedentary centers across the forest-steppe zone such as the
site at Arkaim (Kohl 2007).

The definition of “state” in pre-modern Eurasia

When it comes to the nomadic states of Eurasia, there is a specialized body
of literature on this, too, but it is a highly problematic body of theory from the
perspective of the study of Turkic statehood. In the words of Peter Golden:

Something resembling statehood was always embryonicamong the nomads,
who moved along a scale ranging from structurally loose, sometimes
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acephalous tribal unions (often containing a number of leading clans, but
no supreme leader) to statelike confederations. These were polities with
varying degrees of hierarchical and administrative organization, ranging
from the minimal to “nomadic statehood” or “nomadic empires” (the
Tiirks, Uyghurs, and Khazars are examples of the latter). The question
of what precisely constitutes a “nomadic state” or “nomadic empire” and
the causes or stages of its development remain in dispute. They have been
categorized as “chieftaincies,” “advanced chieftaincies,” “super-complex
chieftaincies,” “pre-states,” “early states,” and “xenocracies” (i. e., polities in
which nomad elites and their core tribes rule over subordinated peoples).
Central to these categorizations is the determination of the degree of central
political authority exercised by the “leader” and the extent of administrative
apparatus (Golden 2018: 322-323; cf. Golden 1992: 148-149).

In what follows I offer a brief summary of some aspects of this classification in
order of progression as chiefdoms, complex chiefdoms, super-complex chiefdoms,
pre-states, early states, and xenocracies (see also Di Cosmo 2002: 167-174). 1
only cite arelevant selection of works from this large body ofliterature, see Golden
(2018) for a selection of additional works not cited here. I hasten to add that this
summary does not reflect my own personal views.

Chiefdoms

In the view of Kradin, the theory of the chiefdom is one of the important
achievements of political anthropology. He cites Service’s characterization of
a chiefdom as a socio-political organization with centralized direction and a
hereditary clannish hierarchy of theocratic chiefs. In a chiefdom, inequality of
social status and property occurs, however, there is no formal and legally repressive
machinery enforced (Kradin 2011: 95, citing Service 1975).

Complex chiefdoms

The term complex chiefdom is generally used to distinguish simple from
complex chiefdoms based on the complexity of its hierarchy. For simple chiefdoms
one level of hierarchy is characteristic. Their population is generally not high and
comprises approximately several thousand people. Complex chiefdoms consisted
of several simple chiefdoms. Their population reached already tens of thousands
of people. Among the characteristic features of the complex chiefdoms are also
probable ethnic heterogeneity as well as exclusion of the administrative élite and
a number of other social groups from the immediate production activity (Kradin
2011: 96).
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Super-complex chiefdoms

More recently scholars have introduced the category of super-complex
chiefdoms. The principal difference between complex and super-complex
chiefdoms consists of a new principle rather than in the number of hierarchy
levels. The weakness of complex chiefdoms lies in the fact that when they have
many links, the supreme chief cannot overcome the separatism of sub-chiefs and
the structures quickly break up. In super-complex chiefdoms, the ruler removes
sub-chiefs and appoints his supporters to control the separate segments (Carneiro
2000; Kradin 2000). This allows the ruler to consolidate multinational polities of
several hundreds of thousands (Kradin 2011: 96).

Pre-states

According to many current theories of the state, the main distinction between
statehood and a pre-state forms lies in the fact that the chiefdom’s ruler has only
consensual power, ie., in essence authority, whereas in the state, the government
can apply sanctions with the use of legitimated force... In this view, the power
character of the rulers of the steppe empires is more consensual and prevented a
monopoly of legal organs. The chanyu, khan, or khagan is primarily a redistributor
and his power is provided by personal abilities and know-how to get prestige
goods from the outside and redistribute them among subjects (Kradin 2004: 510,
following Service 1975; Claessen and Skalnik 1978).

Early states

Early states are characterized in part by food production yielding regular
surplus used to maintain the specialists and the privileged categories; scale;
level of sociocultural and political complexity; and appreciable social and wealth
stratification; and emergence of strata, or classes of the rulers and ruled (Grinin
2004: 104).

Xenocracies

These are polities in which nomad élites and their core tribes rule over
subordinated peoples. In the transformation from a tribal pastoral system to a
nomadic xenocratic empire, the only change which is observed is a growth in the
total population. The political system becomes more complexand the totalnumber
of hierarchical levels increases. In Kradin’s view, the xenocratic empires of nomads
represent the limits reached in the increasing complexity of pastoral societies,
since nomads did not independently evolve beyond this stage of integration
(Kradin 2004: 502, 514). Golden considers Kradin’s “xenocratic,” “super-complex
chiefdom” to be virtually the same as Barfield’s “imperial confederacy” (Barfield
1989; Golden 2018: 322-323).
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This body of theory necessarily leads scholars to the conclusion that nomads in
ancient and medieval Eurasia could not have had a state by definition. For example,
Golden questions whether the Hsiung-nu (Pinyin Xiongnu) actually formed a
state (Golden 1992: 64). Elsewhere he writes: Scholars have based most of their
analyses of “nomadic states”/ “empires” on the Xiongnu or Mongol realms, which
according to the various schools of thought, met or did not meet the prerequisites
for “statehood” (Golden 2018: 322-323).

In considering what signs of an early state can be found in the Xiongnu
confederation, Kradin sees the conservation of clan-lineage relations as
characteristic, but also observes the case of some extra-clan relations in the
management subsystem. The other sign indicating an early state is related to the
means of income acquisition by the administrative élite. Here, the financial source
of the functionaries is fed at the expense of their subjects as well as by wages from
the center. Nomadic elites have always received presents from pastoralists. The
chanyu of the Xiongnu had no money to pay wages to the chiefs and patriarchs, so
he gave presents to their companions-in-arms. One of the most important signs
of the early state is the presence of a written code of laws, which the Xiongnu
are lacking. The Xiongnu power, like other nomadic empires, had an autocratic
and state-like appearance on the outside, as it was established to withdraw surplus
products from outside the steppe, but it was based on tribal relations on the inside.
Such polities can be called xenocratic (Kradin 2011: 86, 94).

This body of theory, which consists in large measure of Soviet and post-Soviet
scholarship, has another inherent shortcoming for which reason it has been
criticized — with good reason, in my view — by Khazanov:

The Soviet studies of pastoral nomadism, however serious and important
they were in many respects, suffered from one important deficiency. Their
fundamental premise was the Marxist concept of universal and progressive
socioeconomic formations. In accordance with this, every society had to
develop in a similar way and in the same direction, and the nomads were
in no way considered an exception. Thus, ideology forced Soviet scholars
to deal with an unsolvable problem: how to prove that the nomads were
developing toward higher economic systems (Khazanov 2004: 485).

I must admit that this sampling of rarified views taken from the theoretical
discussions focusing on nomadic empires in medieval Eurasia does not inspire
great confidence in me as a specialist on the history of the Golden Horde. I do
not consider that these definitions allow me to develop better insights into the
structure of that state (which by definition I apparently should not even consider
to have been a state, in the view of this body of theory). These definitions and
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many more points which I have not mentioned seem to hold an inherent bias
in favor of sedentary states with agricultural production, a monetary economy,
a well-developed writing system, and a bureaucracy (cf. Di Cosmo 2002: 173).
Definitions based on such inherent biases would necessarily exclude pastoral
nomadic polities from consideration as a state.

Another approach which should be mentioned here is offered by Di Cosmo
(1999),who emphasizes the role of crisis, militarization, the charismaticleaderand
sacral investiture, centralized government structures, and revenues and territorial
expansion in the formation of steppe empires in Eurasia. His periodization of
these empires into tribute empires (209 BCE-551 CE), trade-tribute empires
(551-907), dual-administration empires (907-1259), and direct-taxation
empires (1260-1796) seems to focus entirely on the way nomadic empires extract
resources from hapless external societies.

In conclusion, I am not sure whether we can identify a universal definition of
“state” or one for pre-modern Eurasia which would suit our purposes here well.
The received theory seems to deny that there were nomadic states in medieval
Eurasia (or, more precisely, that the nomadic polities in medieval Eurasia qualified
as states). I am very skeptical about the usefulness of such an intellectual dead
end, since it does not allow us to discuss Turkic statehood until the establishment
of late medieval or early modern empires, or in some cases perhaps even modern
nation-states? On the other hand, there is also the question of the purpose or
goals of the state, which is an altogether different issue. I have just noted as well
that one prominent scholar defines the role of the pre-modern polity as extracting
resources from its population. (One would think that no scholar of nomadic
empires has ever paid taxes to a modern state... ) In contrast, in modern times, the
goals of the state are often considered to be based on liberal or universal values,
or are related to the notion of guarding the boundaries of the state, the currency,
and the welfare of the population. If international academic theory cannot offer a
working definition of a complex pre-modern nomadic polity or — upon providing
a definition of a “state” — agree that nomadic empires formed states, then there is
a very large problem in the international theoretical scholarship which deserves a
considered response. Otherwise, in the view of this body of theoretical literature
we cannot talk about states formed by pastoral nomads in medieval Eurasia or
earlier by definition.

Who is a “Turkic” sovereign?
I do not mean to be flippant, but this leads me to pose the fundamental
question: “Who is a Turk?” (on the name Tiirk see Golden 1992: 115-117). If we
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go back to the earliest Turkic state, the First Tiirk Qaganate established in 552, we
have ample reason to suppose that the first rulers of the first state we are accepting
as “Turkic” may not have been of Turkic origin, and/or not even speakers of a
Turkic language. As many scholars have observed, the name [7] 52 5[5 A-shih-na
(Pinyin Ashina) denoting the royal family which established the dynasty of the
First Tiirk Qaganate likely has non-Turkic origins. Needless to say, there are many
different reconstructions of the pronunciation of this name. To cite just one view,
according to Beckwith the reconstruction of the name pronounced in modern
Chinese as A-shih-na itself transcribes Old Turkic arsilas, which is a borrowing
from the Tokharian A title drsilasici~arsilas “noble (arsi) king (las)” (Beckwith
2016: 43). Thus, according to this interpretation, the name refers to the lineage as
a noble one, without denoting any particular language or ethnicity.’

When it comes to the names of the earliest Tiirk rulers, we see a long list of
names offered by Golden, including: A-pang-pu (Pinyin Abangbu), No-tu-lu/
No-tu-liu (Nodulu/Noduliu), A-hsien (Axian), T’u-wu (Tuwu ), Bumin, T u-men
(Tumen), Istimi, *Muqan/Mugan, *Taspar, *Nivar/Nibir, and Nabuk/Nivuk.
Most of these names are not readily recognizable as Turkic names in the sense of
being related etymologically to the modern Turkic languages of today. In the case
of many of these names (No-tu-lu/No-tu-liu, “Mugan/Mugan, *Nivar/Nibir,
Nibuk/Nivuk) they are unlikely to be of Turkic origin linguistically because of
the initial nasal consonant m-, n-, i- (Golden 1992: 121-122). We may certainly
assume that the first generation or two (or possibly even more?) of rulers of the
First Tiirk Qaganate may not have been speakers of a Turkic language (see also
Sinor 1990: 289-290). While the question of what language they spoke is an
interesting question for all scholars, it is not the most pressing consideration for
understanding the origins of their state. It can be of concern, however, for the
national history of modern Turkic nation-states, which is an entirely different
matter and not our direct concern here.

On the other hand, the dominant language of the majority of the population of
the state was probably Turkic, for which reason we see the linguistic Turkification
of the dynasty by the time of the Second Tiirk Empire. There is no doubt that
Sogdian had played a role as a lingua franca before the 8" century as evidenced by
the Bugut Inscription (late 7% century), but the Old Turkic runiform inscriptions
of the early 8" century offer clear evidence that the sovereign was addressing his
subjects in the language which they spoke and which the sovereign evidently
commanded at a very high level, especially since the texts offer evidence ofliterary

* Additional new insights for addressing this matter are to be found in Beckwith 2023. I hope
to return to this topic in a future contribution.
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features and some of the passages echo the language of the later Turkic oral epics.
I have also discussed the role of the Plague in the Time of Justinian as speeding
the demise of Sogdian as a lingua franca in Mongolia and the dominant written
language in Central Asia, opening the way to the rise of new vernacular-based
written Turkic languages, albeit in two phases (Schamiloglu 2017b).

Thus, the founders of the earliest Turkic state may not have spoken a Turkic
language (o, if they did, perhaps as a second language). Instead, they were from
the Arsilas noble lineage whose ethnic or linguistic roots were distinct from that of
speakers of Turkic languages. Over time, however, the rulers of the Tiirk Qaganate
no doubt became speakers of a Turkic language. Certainly by the beginning of
the 8th century at the latest, the earliest rulers of the Second Tiirk Qaganate were
no doubt speakers of a Turkic language as their native language, and perhaps
as their only language. This is parallel to the case of the Golden Horde by the
time of Ozbek Khan (if not earlier). It is clear that within a century following the
establishment of the Mongol World Empire by speakers of the Mongolian language
(predominantly?), the Golden Horde had become a thoroughly Turkic-speaking
state, assimilating to the dominant linguistic community residing in the territory
of the state. In this way, the Chinggisid empire’s originally Mongolian-speaking
élite became Turkic-, Persian-, and Chinese-speaking élites in the territories of the
Golden Horde and the Chagatay Khanate, in the II-Khanate, and in Yiian China
respectively. Following the collapse of the Golden Horde, the Chagatay Khanate,
and the Il-Khanate, the post-Chinggisid rulers were usually speakers of a Turkic
language through the beginning of the 20" century.

What is the title of a “Turkic” sovereign?

I would say that all pre-modern Turkic polities were led by a ruler whom
we may term the “sovereign” As we have already seen, not all scholars classify
these pre-modern polities as states, so for this reason it is necessary to state the
obvious. The title of the sovereign in the First Tiirk Qaganate was gagan. The
qagan underwent sacral investiture, was raised on a felt carpet, turned around 9
times, paraded on horseback, and ritually strangled with a silk scarf. Just as he
was about to lose consciousness, he was asked how many years he would serve as
ruler, which he then explicitly stated (Liu Mau-Tsai 2019: 20; Golden 1992: 147).
The gagan ruled over a complex socio-political organization which we may call a
“state”. This tradition then continued in the many states which descended from
the First Tirk Qaganate.

Before I proceed any further, I should say a few words about the question of
the title xagan ~ qagan and whether it is related to the term xan used later (EDT
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1972: 611). According to Doerfer, xagan ~ gagan is a Hsien-pi (Pinyin Xianbei)
title *xa'an borrowing into Juan-juan (Pinyin Rouran) (TMEN 1963-197S, I1I:
141-180). Janhunen and Schonig consider the Xianbei to have been speakers of
a Para-Mongolic language (Janhunen 2003: 391-393; Schonig 2003: 405-406).

There is also disagreement about the relationship between the terms
xagan~qagan and the terms xagan and xan. For me, the evolution of xagan ~
qgagan > xaqgan or the parallel evolution among the Chinggisids of (qagan >)
gaan > xan (the first used by the Chinggisid imperial historians) seemed to make
the most sense, especially since the latter is a regular development from Middle
Mongolian to New Mongolian. As we will see below, the title xagan ~ qagan has
such a long history that it makes sense to see this as a very stable single term (or
institution?) borrowed back and forth, rather than a cluster of unrelated terms.
On the other hand, others believe, on reasonable grounds, that the distinction
between gagan and xan was maintained in the Chinggisid period, with the former
the term for “supreme ruler” and the latter term for just “ruler” (Vovin 2007: 179).
I am increasingly swayed by this approach.

Intheend, the “chicken oregg” question remainsunanswered (orunanswerable)
for now, namely: “Which came first, the first Turkic sovereign or the first Turkic
state?” In other words, did the first Tiirk gagan precede the establishment of the
First Tiirk Qaganate and therefore create it, or did the establishment of the First
Tirk Qaganate elevate its ruler into a sovereign bearing the title gagan? One
question we may ask is whether the ruler of the First Tiirk Qaganate had to meet
certain requirements for proclaiming himself gagan, or whether any leader of
any polity was allowed to proclaim himself gagan in the spirit of “success breeds
success.” Was being a scion of the Arsilas noble lineage sufficient? What were the
consequences of proclaiming yourself a gagan if you did not already have both a
noble lineage and a powerful organization backing you? Was there only one form
of qaganate, or was there already variation among the states with sovereigns using
this title in the period of the First Tiirk Qaganate or earlier? We observe that the
title gagan was passed down to the Western Tiirk Qaganate and then on to the
Khazars, which is why many features associated with the gagan in the Khazar state
such as the investiture ceremony are identical with those described in the sources
for the earlier Tiirk Qaganate and other states (Golden 1982: 46-47, 59-60;
1991: 240).

Nor do these terms have a single path moving forward. The term xagan is known
in the Qaraxanid period (as used famously by Kaggari), but the ruler to whom the
Qutadgu bilig is dedicated is Tavgag Ulug Bugra Xan, thus showing that the two
titles co-existed in an Islamic Turkic milieu already in the 11* century (see the
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discussion in Vovin 2007), regardless of whether the possible original distinction
between the two was maintained. As already noted above, Vovin argues that the
distinction between gagan ~ qaan and xan was maintained in the Chinggisid
period, with the former the term used to designated the “supreme ruler” and the
latter term for just “ruler” (Vovin 2007: 179).

The title xaqan is used later by the Safavids and Qacars, whereas the Ottoman
sultan used the title xan (modern Turkish han), among many other titles. Of
course, since this title (or titles) was used in the Mongol World Empire and the
fate of a large part of the Turkic world was to merge with the Chinggisid state
tradition, this begs the question of whether we can also see the Chinggisid state
tradition as a neo-Turkic state tradition because it adopts titles associated with the
earlier Turkic state tradition while also incorporating elements of earlier Uygur
bureaucratic traditions. If not, would it be more accurate to consider the later
Turkic khans of the Later Golden Horde and the post-Timurid states of Central
Asia as representing a unique new synthesis of the Turkic and Chinggisid state
traditions, and therefore distinct from each of them?*

What is the prehistory of “Turkic” sovereignty?

In this section I am concerned with the pre-history of the state tradition which
culminated in the establishment of the First Tiirk Qaganate and its institutions.
As I noted above, there is much evidence suggesting that the first generation(s)
of rulers of the First Tiirk Qaganate did not speak a Turkic language. Therefore, it
should not be surprising that the titles connected to the institutions of the First
and Second Tiirk Qaganate appear to be largely or even completely of non-Turkic
origin (i.e., their names cannot be etymologized on the basis of modern Turkic
languages). Indeed, as already noted, many scholars believe that much of the
political system of the Tirk derives from the Rouran, whom the Tirk first
overthrew, with some elements going back to the Hsien-pi (Xianbei) and even
back to the Hsiung-nu (Xiongnu) (Golden 1992: 71-72, 146). On the Rouran
see further Kradin (2005) and de la Vaissiére (2024: “Index thématique”). For a
different perspective, see He and Guo (2008: 19ff,, 147-149).

This also begs the question of the ethnic and linguistic composition of the
Xiongnu. Vovin offers the controversial argument that the language they spoke
was an ancestor of Ket, a Yeniseian language. On the other hand, Beckwith
(2019) has argued that the name of the Xiongnu suggested that they were

*1 hope to explore this topic in greater detail in a paper to be presented at the 2nd Turkic
Statechood History Congress organized by the Turkic Academy (Almaty, Kazakhstan, 4
October 2024).
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actually Eastern Iranians, in other words Scythians. Schonig argues that there
is evidence for Turkic components among the Hsiung-nu (Schénig 2003: 405;
see also Tekin 1993). Dybo sees the Xiongu words transcribed in Chinese to be
partially of Eastern Iranian origin and partially of Turkic origin (see Dybo 2007:
82-115 and the summary on 114-115; Savelyev and Jeong 2020: 5-6 and Table
1). All this is consistent with the view that the Xiongnu confederation was most
likely multi-ethnic and multi-lingual including ancestors of the Rouran, Xianbei
(*Serbi), and Turks (see also Di Cosmo 2002: 161-166; on their genetic diversity
see most recently Lee et al. 2023). Based on a variety of evidence, Savelyev and
Jeong argue that the Turkic component was, in fact, predominant (Savelyev and
Jeong 2020: 4-6, 12).

Whether speakers of an earlier Turkic language were a predominant portion of
the population of the Xiongnu or not, the leader of the Xiongnu was not a gagan, he
bore instead the title chdnyi EE - (see Pulleyblank 1991: 48, 381).5 Pulleyblank
has suggested that the title chanyu (formerly read shanyu by Sinologists) may
be reconstructed as *dan-hwah, suggesting that the Chinese pronunciation was
originally an approximation for later Mongolian *darxan (EDT, $39-540; Golden
2012). Since it forms its plural in -t in Old Turkic, it suggests that this word must
have been a Mongolian or Para-Mongolic borrowing in Old Turkic (Vovin 2007:
182). Most recently, Beckwith has proposed that it reflects the Scythian title
*Danava “the (great) river” (2023: 197-198), parallel to the other Eurasian titles
based on a vast body of water. In other words, it is unlikely that the title chanyu is
of Turkic origin etymologically. On the use of the title chanyu (see most recently
Miller 2024: 220-232).

What about the title gagan, then? Scholars have argued variously that gagan was
a term of Turkic, Mongolian, Iranian, or even Kettic origin used for the first time
by the sovereign of the Hsien-pi (Xianbei) or *Serbi (Golden 1992: 71-72, 146).
According to Pulleyblank, the Rouran title goes back to the Xiongnu title hiyii 5&
T reconstructed as Old Chinese *hwax-hwih representing an original *§*ag"a or
*GaGa (Pulleyblank 1962: 261; Vovin 2007: 178, 180-181). This Xiongnu term
was renamed from the Left Virtuous King B F.° Dybo suggests a possible
Iranian etymology (Dybo 2007: 119-120; cf. Benveniste 1966: 33). Vovin (2007,
2010) argues the Xiongnu title huyu reflects an original word *ga-qan “great-qan”
(*qa- “great, supreme”) which is not of Altaic origin, but which he derives rather

5> See Wiktionary: https://en.wiktionary.org/wiki/%E5%96%AE%E4%BA%SE . Accessed: 1
February 2024.
¢ See Wiktionary: https://en.wiktionary.org/wiki/%E8%AD%B7%E4%BA%SE . Accessed: 1
February 2024.
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from the reconstructed Yeniseian morpheme meaning “big, great” He explains
gan ~ xan (“qan”) as the same in Yeniseian but without that initial morpheme.
He offers the same explanation for the titles of their wives, *gagatun and *qatun,
respectively (TMEN 1963-1975, I1I: 136; Volin 2007: 177). For our purposes
here, suffice it to say that apparently the title huyu did not to mean “supreme ruler”
among the Xiongnu, although once in the sources the huyu was said to be in line
to succeed the chanyu (Pulleyblank 1962: 261).

Finally, against this backdrop, let us simply list some additional Old Turkic
names representing titles or institutions: qatun (EDT 1972: 602-603), yabgu
(EDT 1972: 873), sad (EDT 1972: 866), tegin (EDT 1972: 483), eltebir (EDT
1972: 134), irkin (EDT 1972: 225), tarxan (EDT 1972: 539-540), 1sbara (EDT
1972: 257), sadpit (EDT 1972: 867), tudun (EDT 1972: 457), cor (EDT 1972
427-428), totoq (EDT 1972: 453), beg (EDT 1972: 322-323), kiil (EDT 1972:
715). Some of these are appointees of the ruler, possibly even related to him
(yabgu, sad), others appear to be leaders of tribes presumably not appointed
by the ruler (beg) (see also He and Guo 2008: 59-60, 83-86, 89-91). Some
appear to be ancient titles predating the First Tiirk Qaganate by many centuries
(yabgu), a few may be explained etymologically on the basis of modern Turkic
languages (for example totoq?; but cf. Hao 2021: 31, 61, 250). Without a more
definitive description of the institutions and social organization of the First
Tiirk Qaganate (Golden 1992: 146-149, Tasagil 2022: 24, 120-138) and more
detailed information about the prior states preceding the First Tiirk Qaganate
from the time of the Xiongnu on, all we can do is note that some of these names
are attested well before the time of the First Tiirk Qaganate and that most are
not to be explained on the basis of the earliest attested Old Turkic or modern
Turkic languages. This suggests that these names, and possibly the institutions
they represent, also existed in earlier states and somehow became a basic part of
the state tradition from which the First Tirk Qaganate arose. For the most recent
treatment of many of these titles and institutions, see de la Vaissiére (2024: “Index
thématique”).

How may we define a “Turkic state”?

As a medieval historian, I would suggest that in a nomadic polity in medieval
Eurasia, the sovereign would have organized the people and governed them in that
polity relying both on appointed subordinates ruling over subject peoples as well
as independent heads of lineages ruling over units which we may call “tribes” The
sovereign, who ruled as a sacral king, safeguarded the welfare of his population,
promoted increased economic activity (including commerce) and the generation
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of income (including taxation), and used the income derived from such activity to
maintain security and the loyalty of his followers. This may include the defense of
that polity’s lands and population (which was key to its livelihood) and expansion
of that polity’s lands and population through the conquest of new territories and
by adding the loyalty of new subject peoples. Fixed urban centers served the
projection of political and religious authority and the promotion of trade, along
with income from the taxes collected from that trade and its transit through
commercial hubs. Perhaps these features were common to all historical nomadic
polities and may have even been universal, especially in those areas which were
part of a larger network of transregional trade. This begs the question of whether
this is enough to be called a “state”. In my view, the answer is affirmative.

Many studies of medieval Turkic states emphasize the role of the “charismatic
qagan” and/or the “sacral ruler”. Is this, indeed, the defining characteristic of a
“Turkic state”, or just a characteristic of pre-modern (and even some modern)
sovereigns? In Eurasia the Chinggisid tradition continues this aspect; but how do
we relate this to the Middle Eastern tradition as in the case of the Ottoman sultan
(whose titles also included khan, sultan iis-selatin, and khagan), for example?
Given the proximity of the southwestern end of the Golden Horde territories to
northwestern Anatolia, might there even a basis for investigating possible ties of
the Ottoman dynasty to the Chinggisids, a tantalizing question the groundwork
for which has been laid by Heywood (2000, 2012)?

What was the role of a “Turkic state”?

When it comes to the question of the “role” of a Turkic state (compared with
the modern notions of state), one may have various approaches from organizing
the people for some ideological purpose (in order to organize a state, as reflected
in the Old Turkic inscriptions), perhaps even to bring religious order to the world.
I would like to focus here on what I believe to be one of the bases of the nomadic
state, and therefore of many (or all) premodern Turkic states, namely economic
redistribution so the sovereign may maintain the loyalty of his followers (cf.
Tagagil 2022: 128). This universal principle would not be limited to Turkic states,
of course.

According to the Jiu Tangshu’s description of the Tiirges ruler Su-lu (Suluk) (d.
738) in Transoxiana:

“Every time he campaigned, he distributed among his generals, officers and
members of his hordes all the booty he had taken. His subjects loved him
and were entirely at his service”.
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The Jiu Tangshu notes that when he began to keep more of the booty for
himself, his popularity declined (Golden 1992: 140).

We know that Chinggis Khan also insisted on controlling the distribution of
booty, I would argue for the same reason. According to Rashid al-Din, Chinggis
Khan entrusted Jochi with the conquest of Otrar. After capturing and destroying
the fortress in 2019, he made his way to his father in Samarqand, subjugating
the regions along the way. Once there, Chinggis Khan sent him and his brothers
Chagatay and Ogddey to capture Urgench (Gurganj) in Khorezm (Boyle 1971:
117-118; Thackston 1993, Vol. 1: 253-255). The Secret History of the Mongols
informs us that their subsequent failure to share the booty from Urgench with
their father incurred the wrath of Chinggis Khan (Atwood 2023: paragraph 260).

I will cite only one additional example from the 17 century, namely from
Evliya Celebi’s description of efforts of the new Crimean khan “Coban Giray”
(Adil Giray, r. 1666-1671) to collect the periodic tax on slaves:

“After the legal authority to collect S kurus per slave was granted, they
counted the slaves in 24 kad: districts and arrived at a figure of 400,000
Cossack slaves. The khan decided to distribute hundreds in alms-tax (esir
zekatr) to the mirzas and soldiers, 100,000 to the karagis and their people
and the palace troops, and 100,000 to the religious class. Out of the 100,000
remaining to himself he also distributed funds to members of his retinue.
Thus, he was able to convince the entire class of notables to agree to the
tax” (Evliya Celebi/Cevdet, 8: 33-38, Evliya Celebi/Cevik, 8: 5-8; Evliya
Celebi/Dankoff et al., 8: 195b-197a; Schamiloglu 2020: 305-306).

Searching for such descriptions of economic redistribution from the 8" century
to the early century 20™ century might be an interesting project for a well-versed
doctoral student, but it is beyond the scope of what I am trying to accomplish
here. If collected, however, I believe that economic redistribution will emerge as a
consistent principle underlying the maintenance by the sovereign of the loyalty of
his followers. I am sure that this has relevance for how we understand the Khanate
of Kazan (and its failure, due to internal politics), the Ottoman Empire, the Safavid
Empire, and the Khanates of Khiva and Kokand as well, were we to approach
it from that point of view. (I am sure that there are many studies regarding the
Ottoman state which would be relevant here, but I will not try to cite any of the
relevant literature here).

A Turkic state without a sovereign, or stateless formation?
Let us recall that Golden (2018) frames the article which I have cited in
the preceding as the “stateless nomads of Central Eurasia”. In Golden’s view,



History and Archaeology Ne1/2024 e-ISSN 3078-6851 ISSN 3078-6843

the Polovtsians/Qumans/Kipchaks constituted a case of “stateless adaptation”
(1991). Of course, as noted earlier, this is also dependent on the definition of
“state” which one follows. Various sources describe that there was no central
authority among the Kipchaks, only leaders within each tribe (Golden 1992:
279-281).How can we characterize the relationship between the individual tribal
formations (see Golden 1992: 278-279). Is the key to understanding whether
they develop a state or not the economy (Golden 2018: 319)? Golden describes
the report of Bonek the Elder howling like a wolf on the eve of a campaign as
harking back to the wolf-myth of the A-shih-na Tiirk origins. Should this be
understood as a widespread practice, or does it suggest some real (or possibly
fictive) claim to that lineage (Golden 1992: 281)? I should also note that while
we do not have enough conclusive information on whether the Kipchaks had a
khan, one can see the Kipchak chieftain Koten referred to sometimes by the title
“khan”.

A contrasting approach is offered by Sneath (2007) who argues that aristocratic
power and state-like processes of administration were the true organizers of life
on the steppe. Since the colonial era, representations of Inner Asia have been
dominated by images of nomads organized into clans and tribes, but Sneath
argues that these representations have no basis in historical fact. Rather, he views
them as the product of nineteenth-century evolutionist social theory, which saw
kinship as the organizing principle in a nonstate society. This book has not been
received well by some specialists in medieval Eurasian history, see for example
Golden (2009) and other reviews, plus the rejoinder by Sneath (2010). As will
be seen from what follows, I have a strong basis for disagreement with Sneath, too.

What was the role of individual units below the level of the state?

In addition to the importance of defining terms such as state and sovereign, yet
another term which requires definition is the socio-political units which form a
core part of a polity, as well as other socio-political units which fall outside of the
polity (“subject” or “allied” peoples). One of the problems we face in the study of
the history of polities in Eurasia is the failure to distinguish between sovereigns
who headed a ruling lineage or dynasty, versus leaders of non-dynasty-forming
units, versus allied or subject peoples. In my view, one of the characteristic features
of polities in Eurasian history is regular internal subdivisions within the structure
of the polity in which the leader heads the unit’s own internal ruling lineage. This
is independent of the lineage of the sovereign. It is also different from the groups
or peoples over whom the sovereign appoints his own representative to govern
them. We absolutely need to distinguish these groups and their leaders from one
another.
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The earliest polity about which we have a written description is the Xiongnu.
The relevant passage in Chapter 110 of the Shiji is as follows:

“Under the Shanyu are the Wise Kings of the Left and Right, the left and
right Luli kings, left and right generals, left and right commandants, left
and right household administrators, and left and right Gudu marquises.
The Xiongnu word for “wise” is “tuqi”, so that the heir of the Shanyu is
customarily called the “Tugi King of the Left” Among the other leaders,
from the wise kings on down to the household administrators, the more
important ones command 10,000 horsemen and the lesser ones several
thousand, numbering twenty-four leaders in all, though all are known by
the title of “Ten Thousand Horsemen”. The high ministerial offices are
hereditary, being filled from generation to generation by the members of
the Huyan and Lan families, and in more recent times by the Xubu family.
These three families constitute the aristocracy of the nation... The Left and
Right Wise Kings and Luli kings are the most powerful, while the Gudu
marquises assist the Shanyu in the administration of the nation. Each of the
twenty-four leaders in turn appoints his own “chiefs of a thousand”, “chiefs
of a hundred”, and “chiefs of ten”, as well as his subordinate kings, prime
ministers, chief commandants, household administrators, juqu officials,
and so forth” (Sima Qian, Watson 1993: 136-137).

In a fundamental contribution to the study of this question, Pritsak (1954)
examines this passage and other sources to analyze these 24 officials (or leaders
of socio-political units) known as the 24 Ta-chen (Pinyin Dachen). There were
male relatives of the chanyu and appointed by him to a number of ranks. They are
divided into the highest-ranking category of 4 “horns”, below which was a second
category of 6 “horns”. Below them were the lowest-ranking group of 14 officials.
They served as a council of state which met 3 times per year. Pritsak also notes
the families or lineages (Pritsak refers to them them as Schwagerstimme) which
maintained regular marriage ties with the chanyu, namely the left tribe Hu-yen
(Pinyin Huyan), the right tribe Lan (Pinyin Lan), and later the right tribe Hsii-pu
(Pinyin Xubu), as well as a fourth tribe, the Ch'iu-lin (Pinyin Qiulin) or according
to another source Ch'iao (Pinyin Qiao) (see also Di Cosmo 2002: 178). This
tableau requires further study and clarification so that we may be able distinguish
more clearly socio-political units or subject peoples whose head is appointed by
the chanyu from socio-political units with their own hereditary lineages.

He and Guo describe the division of Tiirk society into clans, tribes, and tribal
confederations (2008: 40-55). They argue that by the mid-S™ century the Tiirk
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had formed a tribal confederation based on the Ten Tribe (On 0q) with the Ashina
clan as the core tribe (2008: 52). In this passage the authors do not draw a clear
distinction between “clan” and “tribe”. They also claim that after the foundation
of the Tirk Qaganate, the tribal conferederation was replaced by the polity of
the qaganate. While many tribes remained in the western regime, the divisions
within the Ten Tribes were gradually destroyed and replaced by the “enfeoftment”
system of the Ashina clan (2008: 53).

Closer to the time of the First Tiirk Qaganate, there is information about
“black” and “yellow” tribes among the Tiirges (Golden 1992: 140). In the First
Tiirk Qaganate the core tribes were joined by numerous other peoples (Golden
1992: 141-146). There are also indications of a quadrapartite division of the Tiirk
Qaganate (Sinor 1990: 298). The Eastern and Western Tiirk were divided into
2 tribal confederations, the Nu-shih-pi (Pinyin Nushibi) and the Tu-lu (Pinyin
Duolu), each of which consisted of S tribes (Golden 1992: 135-141). In addition,
later there were also the Toquz Oguz and other formations which appeared to
consist of multiple socio-political units.

How these divisions may be related to each other, if at all, and how they related
to later peoples such as the Cigil cited by Mahmud al-Kasgari also requires further
elucidation. Of course, the ethnic map of the Turkic world changes radically in
the Chinggisid period, which also begs the question of what kind of continuity
in the composition and distribution of such socio-political units or tribes have
existed from the pre-Chinggisid period to the Chinggisid period.

My own personal interest in this question goes back many years, beginning
with my study of the role of tribes in the Golden Horde and the Later Golden
Horde. I suggested that the basis of the socio-political organization Chinggisid
states in the medieval period was an alliance between the Chinggisid khan and
4 high-status tribes which I termed “ruling tribes” (Schamiloglu 1984, 1986,
2019b). More recently I have discussed the marital ties strengthening the bonds
between the Chinggisid khan and the “ruling tribes” in the Golden Horde in the
14* century (Schamiloglu 2020).

What insights does this offer on the role of discrete socio-political units within
Turkic states in the pre-Chinggisid period? How far back in Eurasian history does
this go, if it even predates the Xiongnu? How can the constituent socio-political
units of the First and Second Tiirk Qaganates and later polities such as the Uygur
Qaganate, etc. be compared with what we see in the Chinggisid states of the
Mongol World Empire and its successor khanates? How can we describe the
differences between these states and those states which should not be considered
successors of the Mongol World Empire such as the Selcuk, Ottoman, and Safavid
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states? In this regard, is it useful to make a distinction between states forming
in the northern Kipchak steppe zone versus states in the southern Oguz zone?
If so, are there geographic, environmental, economic, or other bases for such a
distinction? These are all questions which should be explored further.

How did the Chinggisid states (d)evolve in the modern period?

Finally, a better understanding of the socio-political organization of the
Chinggisid states in the medieval period allow us to contextualize better
subsequent developments following the collapse of unity in the Mongol World
Empire in the mid-14" century during the outbreak of pandemic caused by the
bacterium Yersinia pestis (Schamiloglu 1993, 2004, 2017, 2021). In this regard
we see that, after the collapse of the Chagatay Khanate into Mawarannahr and
Mogolistan, these territories later were reunited by Timur (d. 1405), the son of
the leader of the Barlas tribe. Timur did not pretend to be a Chinggisid khan,
there was always a puppet Chinggisid khan in that role. He was the kiiregen “son-
in-law”, since his father was a member of the tribal élite rather than a scion of the
Chinggisid dynasty. This is an example of the move away, at least in terms of real
authority in the state, from the Chinggisid sovereign being the most important
authority in the state, in contrast to the first half of the 14™ century in the Chagatay
Khanate as well as the Golden Horde.

Later the Nogay Horde was dominated by the Mangit tribe and was ruled by a
bey (bi) or tribal leader rather than a khan. The later Qazaq Khanate (established
1465) represents a departure (qazaq ¢igmaq) from the established Chinggisid
pattern of a khan ruling with the support of 4 high-status tribes, as continued to
be the case with the Shibanids. The Shibanids later established themselves in the
south in Central Asia beginning during a time of climatic downturn in the north
(Schamiloglu 2019). In the Khanate of Bukhara the Shibanid (so Chinggisid)
tradition continued from 1501 until 1785. After the death of Nader Shah in
17885, the Chinggisid dynasty ruling the state was replaced by the non-Chinggisid
Mangit dynasty, who therefore now styled themselves emir rather than khan.

Thus, not only can we see a tableau of the emergence of the institution of
qagan ~ xan and — arguably — its continuity in one form or another from Xiongnu
times down to the 6™ century, we can also arguably trace one form or another of
continuity through the Chinggisid era down until the 18"-19" centuries. Over
time we see the role of the Chinggisid dynasty decline and decay, ultimately
giving way to tribal élites supplanting the Chinggisid dynasty. These were also
Turkic states.
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Conclusion

I have made an effort to try to identify some strands in the history of Turkic
statehood going back in time to the First Tiirk Qaganate and then reaching back
even further into the earliest historical polity in Eurasia, the Xiongnu. Turkic
statehood has a deep history, and even deeper complex roots going back arguably
to pre-Turkic times. It is hoped that this paper offers concrete proposals for
bringing a certain order to our discussion of the genealogy of the Turkic states
by (re)classifying them on the basis of certain aspects of their socio-political
organization. I am aware that there are many other factors and state traditions
which I have not even mentioned here, let alone addressed in depth.

Of course, I am approaching this as a scholar with a specialization in Turkology
and history. When we think of modern historians in the Turkic world beginning
with the great Tatar scholar Sihabeddin Mircani (1818-1889) and those
historians who followed in his footsteps, we see the rise ofa modern historiography
reimagining the past from the perspective of new modern identities (usually
under European influence, of course). I have not even mentioned ideologists
such as Yusuf Ak¢ura who contributed so much to our reconceptualization of
Turkic identity and Tiirkliik ~ Tiirkgiiliik at the turn of the 20" century. With the
establishment of modern Turkic nations and political states, each has striven to
create its own national history. Naturally each national history creates myths and
invents linkages with the past. Even so, without taking a political or ideological
standpoint, it is still possible, in my belief, to attempt a scholarly analysis which
can prove productive in identifying shared elements in our common Turkic past.
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Abstract: The concept of the “Turkic city” encompasses a unique blend of historical and
cultural attributes that define the urban landscapes developed by Turkic peoples. In this study,
the author revisits the perspective of the Soviet scholar O. G. Bol'shakov. In particular, the
concept of “Turkic city” in the written sources of the Karakhanids and the earlier period is
examined in a historical retrospective, and the genesis of the “Turkic city” is discussed. On
this basis, we are looking for answers to questions such as when the concept of “Turkic city”
spread in the region, which regions are understood by the “land of the Turks” or “Turkestan’,
the processes of Turkization and some features of the “Turkic city”. In the 10"~11" centuries
the concept of a “Turkic city” was widespread. However, it existed in this region much
earlier, as evidenced by scattered information found in written sources, linguistic materials
such as place names and terms associated with urbanism, as well as archaeological finds. To
understand how the “Turkic city”came about, one must consider several key factors. Firstly,
it is important to examine the early Turkic settlements, which served as the foundation for
both nomadic and settled lifestyles. Secondly, we need to explore how these settlements
developed into cities. Additionally, it is crucial to understand the evolution of these cities and
their distinctive characteristics as Turkic cities. Furthermore, we must take into account the
impact of other civilizations on the emergence and advancement of Turkic urban centers.
A comprehensive synthesis of historical data allows us to better understand the historical and
cultural significance of the “Turkic cities” This analysis opens new perspectives for future
research in this area. The results of the study show that “Turkic cities” have ancient origins
dating back to the pre-Islamic period. In particular, the history and culture of the Western and
Eastern Turkic Khaganates were very different. These cities developed under the influence of
both local traditions and external factors, which made them unique.
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Introduction

During the early and developed Middle Ages, the integration and consolidation
of the various peoples of Eurasia intensified. This process is especially noticeable
in the phenomenon of the “city”, where the mutual interests of sedentary and
nomadic civilizations intersected. Urbanization processes, along with associated
social relations and changes in urban structure, most fully reveal the characteristics
of society and its general sociocultural capabilities.

In recent years, archaeological expeditions conducted by Japanese, German,
and Mongolian scientists in the Orkhon Valley have been focused on finding the
capital of the Mongol Empire, Karakorum, and the palace of Ogedei (Bemmann
2010: 14-18; Hiittel, Erdenebat 2009). Additionally, there have been several new
studies by Russian archaeologists dedicated to the monuments of Uyghur, Khitan,
and Mongolian cities (Panin, Arzhantseva 2010: 14-19; Kradin, Ivliev, Ochir,
Vasyutin, Danilov, Nikitin, Erdenebold 2011). At the same time, in recent years,
researchers have focused on the fenced tent camps of the Turkic and Mongolian
peoples (referred to as “Turk ebi” — the author), the tent city or ordu, mobile
or pastoral urbanism, and terms associated with the city (Andrews 1999; Osawa
2009; Golden 2013; Gharipour, Sobti 2015: 22-55). These studies have provided
a clearer understanding of the presence of proto-urban settlements and cities in
Mongolia over an extended period.

Some scholars believe that the cities in the steppes were not built gradually
due to the development of agriculture or as trade and craft centres. They were
constructed by order of the rulers as military and administrative centres, as well
as places for tax collection (Fedorov-Davydov 1973: 16-17; Khazanov 2002:
367; Barfild 2009: 129). These nomadic cities appeared in the steppes for a
short period, usually during the time when nomadic empires were at their peak.
After the collapse of the empire, these cities were either abandoned or lost their
importance. Therefore, the cities of the steppes differed from the cities of settled
oases in the region as they were ephemeral and short-lived (Drobyshev 2005: 53).
They did not emerge naturally, but were an adaptation to the nomadic lifestyle
and cattle breeding.

In general, the cities of the steppe regions, which are also called “nomadic”
or “steppe” cities, have been studied much less than the cities of the oases.
J. Beman and S. Reichert attributed the scarcity of urban literature among
nomads to two primary factors: firstly, the enduring scholarly focus on ancient
civilizations rooted in the dichotomy between nomadic tribes and sedentary
civilizations. Secondly, the geopolitics of the 20" century confined the
Eurasian steppe regions within the Soviet Union, its allies, and partly within
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China, restricting access for Western scientists until later in the century. This
lack of access to literature and limited archaeological research opportunities
deprived the scientific community of valuable comparative studies
(Bemmann, Reichert 2020). Additionally, a significant challenge arises from
foreign researchers’ unfamiliarity with the Soviet-era and Russian-language
literature, often relying solely on works translated into English. For example,
in their 2020 article on Karakorum, J. Bemann and S. Reichert (Bemmann,
Reichert 2020) failed to mention the work by S. V. Danilov (Danilov 2004).

In any case, this issue requires further study in the future. The solution to
this problem primarily depends on the results of archaeological excavations. It
can be said that our understanding of the history of cities in Central Asia in the
pre-Mongol period largely depends on how archaeological research develops
(Komatsu 1994: 299).

In the Soviet Union during the 1950s, following the concepts proposed
by V. V. Bartold and A. Yu. Yakubovsky, significant archaeological materials
were obtained concerning the history of Central Asian cities. However, the
theoretical understanding of urban development remained at the level of the
1950s (Belenitskij, Bentovich, Bol'shakov 1973: 136). Soviet scientists dedicated
considerable attention in their urban studies to the quantification, expansion,
classification, and typology of cities (Malikov 2017: 64). Their focus on the
history and urban planning of Central Asian cities emphasized metrics such as
city count and size. Notably, publications since the 1950s consistently underscore
the predominant interest among authors in these metrics.

Undoubtedly, the ruins of cities identified with cities in written sources should
also be included in the list of cities, or rather, only those cities that were considered
cities in the opinion of people of that time were real cities (Belenitskij, Bentovich,
Bol'shakov 1973: 16S5). However, this criterion, however, applies primarily
to regions with a substantial inventory of documented cities. Distinguishing
between urban and village settlements proves challenging due to the frequent
overlap of “city” and “village” concepts. Typically, the differentiation hinges not
on the advancement of crafts and trade, but rather on the presence or absence of
administrative authority — a hallmark prevalent in the Muslim world from the 8"
to 13" centuries (Belenitskij, Bentovich, Bol'shakov 1973: 165).

“Turkic city” in the context of Oleg G. Bol'shakov

In their 1973 book “The Medieval City of Central Asia’, the authors
meticulously examined earlier works by scholars such as V. V. Bartold,
A. Yu. Yakubovsky, and S. P. Tolstov concerning Central Asian cities. The
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second part of the book, authored by O. G. Bol'shakov — an orientalist, scholar
of Islamic studies, archaeologist, expert on Urban studies and prominent Soviet-
Russian scholar — focused on Central Asian urbanization in the aftermath of Arab
conquest. Bol'shakov’s work marked the first comprehensive synthesis of urban
studies in Central Asia within Soviet academic circles until 1970, outlining future
directions for urban research (Komatsu 1994: 288).

The author does not intend to analyze the entire book but will focus solely on
the context provided by O. G. Bol'shakov:

“The Karakhanid conquest in 999 AD and the migration of the Seljuk
Turkmen divided Central Asia into Khorasan and Transoxiana, marking
the onset of Turkization that endured for centuries. At the same time, the
sedentarization of the nomadic population took place with the emergence of
originally Turkic cities in the northeast of Central Asia and the appearance
of the Turkic element in the old Iranian and Tajik cities” (Belenitskij,
Bentovich, Bol'shakov 1973: 133-134).

This context raises several questions for readers:

1. When did the process of Turkization begin in Central Asia? What does
“Turkization” entail — the assimilation of other ethnic groups into Turkic culture,
bilingualism, or a shift in ethnic identity due to the influx of Turkic tribes and
their integration with the local population?

2. Who were the ethnic nomads in Central Asia, and how did they settle?

3. When did the emergence of originally Turkic cities in northeastern Central
Asia commence? Which cities are considered genuinely Turkic, and what were
their structural and cultural characteristics?

4. How did the Turkic influence manifest in ancient Iranian and Tajik cities?
Whatare the distinct Turkic elements found in Central Asian urban environments?

Of course, it’s impossible to provide comprehensive answers to all these
questions within the confines of one article. Therefore, we will only briefly touch
upon some of them.

Before delving into these issues, it is essential to examine the written sources
upon which O. G. Bol'shakov relied for his research. Unlike his Russian-Soviet
predecessors in urban studies, Bol'shakov extensively utilized Arabic and Persian
written sources, alongside archaeological materials. He also demonstrated a
comprehensive understanding of Western European scholarship on the “Islamic
(Muslim) city”, enabling him to approach Central Asian cities from a broad
intellectual perspective (Komatsu 1994: 288).

Regarding the coverage of Central Asian cities before the Mongol invasion in
written sources, Bol'shakov categorized the sources into three groups:
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1. Geographical works, including Ibn Khordadbakh, al-Yakubi, Ibn Rustah,
Qudama ibn Jafar, Ibn al-Faqih, al-Istakhri, Ibn Hawkal, and Muqaddasi.

2. Works dedicated to city histories, such as “Kandiya” by an-Nasafi, the
“History of Bukhara” by Narshahi, and the “Tarikhi Nishapur”.

3. Official documents (Belenitskij, Bentovich, Bol'shakov 1973: 137-140).

These sources formed the foundation of Bol'shakov’s comprehensive analysis
of Central Asian cities during this period.

The objective of Bol'shakov’s study is to shed light on the cities of the post-
Islamic period under the Karakhanids and Seljuks. Curiously, O. G. Bol'shakov
did not categorize Mahmud Kashgari’s work “Diwanu Lughat al-Turk” within any
of his three groups. Nevertheless, “Diwanu Lughat al-Turk” serves not only as a
pioneering comparative grammar of Turkic languages but also provides crucial
names of cities and villages, along with a world map that aids in reconstructing
the geography, customs, and historical context of Turkic peoples based on reliable
sources (Khatamova 2020). This information largely derives from the author’s
firsthand observations and accounts.

Why are we discussing Mahmud Kashgari and his work “Diwanu Lughat al-
Turk”? To answer the questions raised by O. G. Bol'shakovin the context provided,
we need to delve into the studies of Mahmud Kashgari and other authors from
earlier and later periods.

The “Turkic city” referred to by O. G. Bol'shakov can also be found in the
“Diwanu Lughat al-Turk” of Mahmud Kashgari. However, it is crucial to consider
the context of the time in which the encyclopedists lived and the environment in

which they worked.

The concept of “Turkic cities” in the works of scholars from the 10" to
11" centuries

In the works of Arab and Persian scholars from the 9 to the 11 centuries, we
can find a wealth of information about the Turkic peoples of the Early Middle Ages.
Even during those times, dedicated works on the Turkic peoples were produced.
Among the authors of these works were Abu Usman al-Jahiz, Ibn al-Faqih al-
Hamadani, Abu-I-Ala ibn Hassul, Mahmud Kashgari, and Tahir al-Marwazi.

Mahmud Kashgari wrote:

“Some of them reckon all of Transoxania as part of the Turk lands, and in
the first place: Yankant (Baykand). ... Now proof that all of Transoxania,
from: Yankant (Baykand) eastward, is part of the Turk lands are the names:
Samiz-kand for Samarqand, Tashkand for Shash, Uzkand, Tunkand - the
names of all these cities are Turkic. Kand in Turkic is “city (balda)”. They
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built these cities and gave them these names, and the names have remained
as they were. But when the Persians began to multiply in them they became
like Iranian cities (bilad al-Ajam). At the present time the boundaries of the
Turk lands are reckoned from: Uzkand to Sin and from Rum to Sin, with
their extremities bounded by the sea which is called the Sea of Abisgun
(the Caspian), which is five thousand farsakhs long by three thousand wide,
making eight thousand farsakhs in all” (Koshg’arij 1960: 66; al-Kagyari
1984:225).

Based on this evidence, it is clear that the concept of a “Turkic city” or
“Turkic cities” existed in the 11th century, during the time of Mahmud Kashgari.
Additional written sources further support this conclusion. For example, in the
“Book of Countries” (“Kitab akhbar al-buldan”) by Ibn al-Fagih, which dates back
to the 10" century, there are chapters titled “Turks” and “About Some Turkic
Cities and Their Wonders™'. In these chapters, the author lists a total of 16 Turkic
cities:

“Among them are nomads who live in one place and then move on in search
of rain and pasture. This is similar to how the Bedouins move around in the
homeland of Islam. These people do not follow any king or authority, but
only obey each other. ... They have many cities. The Tuguzguz city is the
largest and most impregnable; it has thick stone walls and is surrounded by
a moat with water. The inhabitants of the city are strong and brave in battle,
and for the most part they are armed with swords” (Asadov 1993: 54-56).
Ibn al-Faqih then listed the following names of Turkic cities: Mabus, Rai,
Sur, Khoreysam, Agras, Karshim, Dax, Keysakh, Dani, and Sukub (Asadov
1993: 54-56).

Yaqut al-Hamawi also wrote in his work: “There are sixteen famous Turkic
cities” (Asadov 1993: 45, note 30).

Abu Rayhan al-Biruni, in his work “Kanuni Masudi” (10* -11* centuries),
describes various Turkic place names and their meanings. For instance, he
notes that Mazduran is referred to as Marz-i Turan (“Turan border”), signifying
the border of the Turks. He identifies Binket as the capital of Shash, known as
Tashkent in Turkic. Similarly, Samarkand is interpreted in Turkic as Semizkend,
meaning a “fat” or “fertile city” (Berunij 1973: 570, 576). In his work “India’, Al-
Biruni mentions regions in Kashmir belonging to Khotan and Tibetan Turks,

"'t should also be noted that the chapter on Turkic cities in Ibn al-Faqih’s work is available
only in Mashhad manuscript.
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including the Turks named Bhattavaryan, whose kings rule over cities like Gilgit,
Asvira, and Shiltas, speaking the Turkic language (Boboyorov 2023: 132-133).

During Beruni’s lifetime, Turks were widely spread across much of Kashmir,
forming the majority in cities such as Gilgit, Asvira, and Shiltas. These Turks
spoke their own language, and some were identified as “Bhattavarian Turks”.

In particular, the Tanshu document indicates that the population of Zabulistan,
adjacent to Kabul, consisted of Turks, Kapisan, and Tokhars (Ekrem 2003: 177).
Arabic sources from the 7*-8™ centuries also describe the region between the
Kandahar and Balkh (Amu Darya) rivers and the Sind River as “The land of
the Turks” and several other peoples. It is noteworthy that Beruni did not refer
to the extensive territory between Tibet and Kabul as “at-Turk” in his writings
(Kamoliddin 2006: 113).

So, since Beruni and Hamadani mentioned the names of Turkic lands and cities
before Mahmud Kashgari, it is clear that the concept of a “Turkic city” existed in
the 10™ century or perhaps even earlier. However, questions about the origins of
these Turkic cities and why Hamadani, Beruni, and Kashgari referred to them as
“Turkic cities” remain unanswered to this day.

“Land of the Turks”, “Country of the Turks” or “Turkestan”

Mahmud Kashgari recorded information about Turkic cities that stretched
across a vast area from Rum to Machin. To pinpoint the locations of these
cities during the Karakhanid period accurately, it is crucial to first establish the
geographical boundaries. This involves defining terms such as “Land of the
Turks”, “Country of the Turks”, or “Turkestan”, as they are frequently mentioned
in historical texts.

Following the statement of V. V. Bartold, who said that “Mawaraunnahr —
the lands in the Amu Darya and Syr Darya basins — were not part of Turkestan.
During Arab rule, all of Mowaraunnahr was politically united with the Middle
East” (Bartol'd 1963: 114; al-Ja’kubi 2011: 186, note 299), Soviet and Russian
scientists, as well as regional researchers who followed them, understood
“Turkestan” as referring to the lands northeast of the Syr Darya. In other words,
they believed that Mawaraunnahr was not part of Turkestan and that “Turkestan”
actually meant Jettisu.

In many studies, “Land of the Turks” and “Turkestan” are considered
synonymous and include the lands located between Muslim countries and China,
as well as those inhabited by Turkic and Mongol peoples. Did this really happen?

The historical and geographical concept of “Turkestan” (translated from
Persian as “Land of the Turks”) has undergone various geographical descriptions
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throughout history. Initially, the territory known as Turkestan encompassed the
lands bordering the Persian region along the Amu Darya River. However, by the
9™ — 10" centuries, Arab geographers began to view Turkestan as encompassing
the lands north and east of Mawavaraunnahr — the cultural area located between
the Amu Darya and Syr Darya rivers, as well as the steppes stretching as far as
China in the north and east..

From the late 10" century onwards, the territory between the Amu Darya and
Syr Darya once again became part of the Turkic state known as the Karakhanid
state. Consequently, the Arab-controlled Mawavaraunnahr gradually transformed
into Turkestan. The Amu Darya once again formed the border between Turkestan
and Iran (Sultanov 2006).

There are studies that show the term “Turkestan” was used to refer to the
lands between two rivers in Central Asia both before and after the Arab invasion
(Ishogov 1993; Mannonov 1998; Kamoliddin 2002; Boboyorov 2004; Sultanov
2006). For example, in Armenian sources from 630, the lands known as Dehistan
(southeastern Caspian), the upper basin of the Amu Darya, and the lands southeast
of the Volga were called “Turkestan”. In the Sogdian charter from 639, the Jetisu
region was referred to as “Turkestan”. Pahlavi texts from the 8" — 9" centuries
also used the term “Turkestan” (Sogdijskaya kupchaya iz Turfana 1992: 25-28;
Boboyorov 2004: 40-43). In Tibetan sources from the 8 — 9% centuries, the term
“Drugu yul” (“Land of the Turks” / “Turkestan”) sometimes denoted the central
lands of the Western Turkic Khaganate — Jetisu. At other times, it referred to the
territories of Fergana, Tokharistan, or Kabulistan (Uray 1979: 281; Boboyorov
2004: 40-43).

“Turkization” of the region

So, is the process of Turkization in the region, which used to be called
Turkestan in the early Middle Ages, connected with the establishment of the
Turkic Khaganate? What exactly is meant by “Turkization™? Did it involve the
transition of Iranian-speaking people to Turkish or bilingual (Iranian and Turkish)
population? Or perhaps, a change in ethnic identity meant that the majority of
the local population (consisting of Iranian peoples?) moved into the territory of
Turkestan with the arrival of numerous Turkic tribes?

Mahmud Kashgari wrote:

“The people of Balasayun speak both Soghdian and Turkic. The same is true
of the people of Tiraz (Talas) and the people of Madinat al-Bayda” (Isbijab).
There is a slurring (rikka) in the speech of the people of the entire country
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of Aryu, which is considered to extend from Isbijab to Balasayun. Kashgar
has villages in which Kanéaki is spoken, but in the main city (they speak)
Khagani Turkic” (Koshg'arij 1960: 66; al-Kagyari 1982: 84).

In the early Middle Ages, various ethnic groups living in the same geographical
region assigned different names to specific locations. For instance, the Sogdians
used the name Shavgar, while the Turks referred to the same area as Karachuk,
meaning “Black Mountain”. Similarly, the Sogdians called a location Isfijab,
whereas the Turks referred to it as Sayram or Saryam, meaning “White Water”.
The Turks named another area Bin-yul, while the Chinese called it Qian-quan,
and the Sogdians referred to it as Azar-khakh, meaning “Thousand Springs”
(Baytanaev 2003: 5-7; Boboyorov 2010: 81). These diverse place names used
in the Chach lands indicate a peaceful coexistence between Turkic-speaking and
Sogdian-speaking populations. It is shown that the people who lived in Ming-
bulak and around it in the early Middle Ages spoke two languages: Turkic and
Sogdian. This was especially true for the Sogdians, who were fluent in their native
Sogdian language and also in the Turkic language spoken by their neighbors.

The opinions of Soviet scientists on the policies of the Turkic khagans in the
oasis cities they conquered were very similar. They argued that the Turks formed a
minority in the Western Khaganate, that the khagans did not interfere in the city’s
life, contenting themselves with taking their share of trade profits, and generally
did not introduce any changes to the local social, economic, or political system.
Additionally, they claimed that the Turks did not assimilate with the settled
population (Gumilev 1993: 44-45, 148, 149, 153; Vostochnyj Turkestan... 1992:
132; Klyashtornyj 2003: 435).

However, starting from the 1980s, researchers started paying attention to the
relationship between urban civilizations and nomadic steppes. They explored how
these two cultures could peacefully cooperate and engage in trade, which laid the
foundation for their economies (Tolstov 1948: 275; Bajpakov 1989: 338-339;
Bajpakov 2002: 9; Mukminova 2002: 51-52; Gyul’ 2003: 116-117).

However, these studies mainly focused on trade or military ties, the exchange
of goods, and the cultural impact of cities on the steppes. The influence of the
steppes on cities was often overlooked (Gyul’ 2003: 116-117).

Additionally, the practice of Turkic khagans appointing their deputies, known
as Tuduns, in some oases and members of the Ashina clan in others (Boboyorov
2018: 257-301), undermines the assumption that the steppe had no cultural
influence on cities. In particular, according to Golden, the nomadic leaders
became the rulers of the ancient oasis cities that were founded by Iranian tribes.
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In these cities, the nomadic elite and their followers acted as political masters
(Golden 2013: 31).

In our view, it is essential to reconsider our approach to this issue. We should
acknowledge that the Turks did not come solely from the east, such as the lands
of Southern Siberia, Altai, and Mongolia. However, we should also remember that
they originally inhabited Central Asian territories.

Therefore, instead of just looking for Turkic cities in the steppes, we should
also consider the oases of Central Asia where settled Turks established their cities.
To be more specific, even before the formation of the Khaganate on the territory
of the Western Turkic Khanate, many Turkic people lived in cities and villages.
These people made up the main part of the urban population in the region until
the invasion by the Arabs (Frye, Sayili 1946; Kamoliddin 2004; Kamoliddin
2006; Kamoliddin 2007).

The picture of Proto-Turkic dwellings that we now have, based on the addition
of archaeological, ethnographic, and linguistic data, can be compared with the
known stages of economic development in the steppe zone. Three main stages in
the history of traditional Turkic culture are outlined: 1. Round clay houses with
an open hearth in the center. These houses are associated with the sedentary early
agricultural culture of the Neolithic and Bronze Ages; 2. Round or polygonal pillar
houses made of wattle, backfill, or daub. These houses are linked to the increase
in pastoral specialization at the end of the Bronze Age; 3. Round portable houses
(yurts) and polygonal stationary pillar and log houses. These types of dwellings are
associated with the development of nomadic cattle breeding in the early Iron Age
(Kyzlasov 2005: 60; Kyzlasov2011: 114-115). However, since the archaeological
sites of the Turks in Central Asian regions have not been thoroughly investigated,
and the focus has been on studying nomadic mounds located between the Amu
Darya and Syr Darya rivers, the question of ancient Turkic cities in Central Asia
remains an unsolved research issue.

Meanwhile, in the vocabulary of the ancient Turks, there were special terms
such as baliq, kerman, tura, toy / ton, qoriyan, and ulus, which referred to the
concepts of “city” and “settlement” (Khatamova 2018: 12—-15; Khatamova 2020).
These terms were native to the Turkic language and were used to describe cities,
settlements, fortresses, and other similar structures.

The existence of these terms suggests that the ancient Turks had their own
cities and settlements. Moreover, the fact that many of these terms are associated
with “clay” and “earth” indicates that both permanent (stationary) and nomadic
(mobile) settlements were present among the Turkic peoples (Khatamova 2018:
12-15).
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Written sources contain information about two types of Turkic tribes: the
nomadic tribes that wander in search of rain and pastures, and the settled tribes
with their own cities. As a result, they were divided into “steppe” and “urban”
peoples.

Ancient Turkic inscriptions contain the term ¢olgi or ¢ollig, which means
“living in the steppe”, “steppe dweller” (Drevnetyurkskij slovar’ 1969: 155). In
Turkic epitaphs, sentences like ... ydrci tilddim, ¢olgi Az dri bultum — “I was looking
for a guide, I found a man of the desert” (Malov 1951: 62, 67; User 2009: 155)
indicate that during the Kaganate period, Turkic peoples inhabited vast territories
with diverse geographical features. For instance, the Shato Turks, mentioned in
Chinese sources, took their name from the place where they lived — the Shato
steppe (Bichurin 1950, I: 357-358).

Similarly, the Ashina clan belonged to a group engaged in crafts adapted to
mountain conditions, such as blacksmithing and mining, which, along with
specialized cattle breeding, formed the foundation of the political power in the
Turkic Kaganate (Sinor 1990: 313; Ganiev 2006). Additionally, since the Karluks
were historically a mountain people (Abulg'ozij 1992: 32) and the Oghuz
originated in desert conditions, their economic activities were predominantly
nomadic. Another significant group of Turkic tribes, later known as the Kipchak,
was distinguished by their habitation in the steppe regions (Axinzhanov 1995: 4,
14-15).

This is why Mahmud Kashgari divided the Turkic tribes and peoples into two
groups: “city dwellers” and “steppe dwellers” For example, “The most elegant
of the dialects belongs to those who know only one language, who do not mix
with Persians, and who do not customarily settle in other lands. Those who
have two languages and who mix with the populace of the cities have a certain
slurring (rikka) in their utterances — for example, Soydaq, Kan¢ak and Aryu. The
second category are such as Khotan, Tiibiit and some of Tangut — this class are
settlers in the lands of the Turks. I shall now outline the language of each of their
groups. The people of Macin and of Sin have a language of their own, although
the sedentary population know Turkic well and their correspondence with us is
in the Turkic script. ... The Uighur have a pure Turkic language, and also another
language which they speak among them selves. ... Those that I have named to this
point are sedentary peoples.

Among the nomadic peoples are the Comiil — they have a gibberish (ratana)
of their own, but also know Turkic; also Qay, Yabaqu, Tatar and Basmil - each of
these groups has its own language, but they also know Turkic well. Then Qirqiz,
Qif¢aq, Oyuz, Tuxsi, Yayma, Cigil, Oyraq, and Caruq - they speak pure Turkic, a
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single language. ... Altun gan meaning “gold and blood” — and a great mountain
that was there was given this name. It is a mountain surrounded by nomads, near
Uighur. ... Qarluq a tribe of the Turks. They are nomads, not Oyuz, but they are
also Turkman” (Koshg’arij 1960: 65-66, 117,439; al-Kagyari 1982: 84, 125,354).

Philologist R. Dankoft notes that when Kashgari said “The most elegant of
the dialects belongs to those who know only one language, who do not mix with
Persians, and who do not customarily settle in other lands. Those who have two
languages and who mix with the populace of the cities have a certain slurring
(rikka) in their utterances” he meant here the standard is provided not by the
court, but by those Turkic tribes who have retained their nomadic ways in full
vigor, uncorrupted by prolonged contact with the Iranian-speaking populace of
the cities (al-Kagyari 1982: 46).

Here, you should pay attention to what Mahmud Kashgari said about the
Turks: tiirk tatiqti — “The Turks acted like Persians (taxallaga ... bi-tatiq axlaq
al-farisi)” or tatsiz tiirk bolmas, bassiz bork bolmas — “A Turk is never without a
Persian (just as) a cap is never without a head” (al-Kasyari 1984: 22, 273).
Although the social and ethnic aspects of this saying have not been fully
explored (Lyushkevich 1971), the term “tat” here refers not only to a particular
ethnic group but also to any foreigners. Sometimes it is used as a derogatory
nickname for non-Muslim Uyghurs (Drevnetyurkskij slovar’ 1969: 541).
Thus, the words “tat” and “tatikladi” should not have an ethnic meaning, but
sometimes a way of life. More precisely, a Turk is a nomad, a non-Muslim; “tat” —
Tajik —a Muslim living or settling in the city. Turkic-speaking and Persian-speaking
people lived in the city. Later, this term was turned into an ethnic characteristic
by the court poets of the last Samanids and the Ghaznavids®. Thus, the word
“tat”, initially alien to the ancient Turks, was used to designate other neighboring
peoples, non-Turkic-speaking tribes and peoples, changed in time and space. For
example, later it came to mean Persian-speaking peoples.

The ancient Turks had a custom of combing their hair or wearing it at shoulder
length. This custom can be seen in pre-Islamic stone sculptures called balbals found
in various regions of Central Asia. It is also depicted in Chach, Fergana, and Sogdian
coins (Babayarov 2007: 14, 16, 30). The paintings in the palaces of Afrasiab,
Penjikent, and Tavka-Kala (Surkhandarya) also show this style (Belenitskij 1953;
Rakhmanov 2001; Arzhantseva, Inevatkina 2005; Arzhantseva, Inevatkina 2006;
Mode 2006). In Northern China, this custom is expressed in tombstones with relief
images of Kaganate officials (Yasenko 2009).

21 would like to give special thanks to Yale University researcher Dilrabo Toshova, who came
up with this finding.
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The Turkic Khagans probably demanded that their vassal rulers follow this
custom as well (Skaff 2002: 101). This was a sign of their loyalty to the Khaganate.
There is reason to believe this based on the chronicles. The ruler of Samarkand had
his hair shaved, and the common people cut their hair. Additionally, according
to the chronicle “Jiu Tang-shu”, the inhabitants of Xinjiang, known as Kucha
(Gaochang), also cut their hair. However, the ruler himself never cut his hair
(Bichurin 1950, II: 296; Ekrem 2003: 97, note 4).

In our opinion, the forcible imposition of Turkic hairstyles and clothing on
vassal kingdoms was an attempt to spread Turkic identity and assimilate the
Turkic people with the population of the region.

It is noteworthy that the rulers of three neighboring countries — Gaochang,
the Turkic Khaganate, and China — paid great attention to seemingly insignificant
aspects such as clothing and hairstyle. This issue was taken seriously.

The changes in appearance imposed by the khagans on the sedentary
population under their control did not just indicate vassalage. Because they were
already vassals. In fact, according to some researchers, this stage of subjugation
should be seen as an attempt at Turkization of the peoples of Xinjiang and Central
Asia.

Since the time of the Turkic Khaganate, and actually since the Huns, the
steppe empires in Central Asia have implemented certain cultural policies to
enhance their power and achieve other objectives. Does language qualify as a
part of such cultural policies? Did the Turkic khagans, the Uyghur khagans, or
the Karakhanids consciously pursue a strategy to spread the Turkic language?
For instance, the Turkic language was used in the Turkic Khaganate, while the
“Khaqaniya language” was employed among the Karakhanids. In fact, language is
seen as a unique means of validating both nationhood and ethnicity. After all, the
ruling dynasty gave its name to the main language of its state and empire. One can
particularly refer to the words of Tonyukuk:

“The Turkic rulers assumed Turkic names (meaning ranks and titles) and,
having agreed to the titles of the rulers of the Tabgach people, submitted to
the kagan of the Tabgach people” (Malov 1951: 37).

Some features of ancient Turkic cities

Among the ancient Turks, the concept of the “city” was often inextricably
linked with power and governance: Ordu, Ordu-balyq, Khan-balyq, Jabgukat,
Khatunkat. The Khagan’s ordus differed from each other according to their status
and functions: the chief, the Supreme ordu - “Golden Ordu” or the “Great Golden
Ordu’), the seasonal ordu — “Northern Ordu” and “Southern Ordu” and “Camp
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Ordu” and it is also proved that it is one of the specific features of the cities of
the Turkic Khaganate and the steppe towns in general (Khatamova 2018: 24-25,
48-49).

Let’s briefly talk about the city of Khatun. The Turkic Khagans frequently
stationed their wives and children in fortified locations within the valleys. These
settlements were established to safeguard the ruler’s family during times of war.
After experiencing a harsh winter between 723 and 724, when the Turks faced
challenges, an uprising occurred among the Oghuz tribes. One of the Oghuz
detachments launched an attack on the headquarters of Bilge Kagan while the
main forces of the Turks were absent. However, the enemy forces were confronted
by the kagan’s younger brother, Kul-tegin:

Oyuz yayi orduy basdi. Kiil tegin 6gsiz aqin binip toquz erdn san¢di, orduy
bermidi, 6giim qatun ulayu 6glirim, dkildrim, kalingiinim, kuncuylarim
bunca yemi tirigi kiin) boltaci erti, 6liigi yurtda yolta yatu qaltaci ertigiz!
Kiil tegin yoq ersir, qop 6ltici ertigiz! — “The Oghuz, hostile to us, attacked
the headquarters. Kiil-tegin, riding the white horse Ogsiz, stabbed nine
husbands and did not give up the bets! My mother-katun, and with her my
stepmothers, my aunts and daughters-in-law, my wives, all of you could,
either remain alive, become slaves, or being killed, lie on the ground and on
the road! If it weren’t for Kiil-tegin, you would all have died!” (Malov 1951:
33,42).

In our opinion, the aforementioned headquarters, Ordu, was actually the
residence of the Khatun.

Other residences of the khatun, the princesses, were real cities, and some of
their ruins have survived to this day. For example, in the “Tang-shu”, in connection
with the events of 840, the following information is mentioned:

“(The Uyghur) commander Guylu Mohe led (the Kyrgyz Khagan) Ajo
(22) to the Hoihu (i.e. e. Uyghur Ordu. The Khagan was killed in battle,
and his Dele (Tegin) dispersed. Ajo, under his personal leadership, set fire
to the Khagan’s camp (i.e. e. Ordu-balyk) and the Princess’s dwelling (i.e. e.
Khatun-balyk). The Hoihu Khagan usually sat in a golden tent” (Bichurin
1950, I: 288; Chavannes 1903: 5823).

It's worth noting that the city of the Uyghur princesses, Khatun-Balyk, was
located not far from Ordu-Balyk (Karabalgasun). Archaeologists have conducted
excavations on the ruins of this city. This means that the cities of the khatun were
close to the ruler’s permanent headquarters or the capital of the state. This was
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a reflection of the ancient Turkic tradition of statehood, where the khakan and
khatun ruled the state together. The names of these cities included topoformants
such as baliq or -ka6, which meant “city”. This indicates that they were true cities.
One of these cities was located in the Chach (Tashkent) region, and it was called
Khatunkat (Khatamova 2020: 67-75).

The assertion that the cities and settlements of the Turks continued the
traditions of the Huns, Usuns, Hephthalites and other pre-Turkic peoples needs
additional confirmation by archaeological finds. Such features of the urban
planning of the Turkic Kaganate, such as the ordu, “Summer” and “Winter”.
Residences, as well as the “Khatun cities”, have their roots in the ancient ethnic
groups of Central Asia, in particular, among the Huns. The Turks developed and
enriched these traditions, passing them on to other peoples such as the Khazars
in the west and the Uyghurs in the east.

Xuanzangnoted that “The Turks usuallylive in the northern steppes in summer,
where abundant grass creates excellent conditions for grazing livestock. In winter,
they settle in the mountains to escape the extreme cold, thus maintaining a
dual habitat” (Malyavkin 1989: 238). Usually the winter residence was a city or
fortress, and the summer residence was fortified with palisades (¢it), as evidenced
by the inscriptions on the steles (Gabain, Cagatay 1944; Osawa 2011: 415).

The “Irk Bitik” also mentions summer and winter residences:

Talim qaraqus-men. Yasil qaya yaylagim, qizil qaya qislagim-ol. — “I am a
wild black bird (eagle). The green rock is my pasture, the red rock is my
village”. Yargun kiyik-men. Yayli§ tagima agipan yaylayur turur-men... —
“I am a doe. I'm going to climb my summer mountain and spend the
summer...” (Malov 1951: 80-92). Ogrini qutlug adgir-men. Yagaq igac
yaylagim, quslug igac qislagim, anda turupan, mdnildyiir-men, — ter. ... —
“I am a happy stallion for Uyur (blesser of grace). The walnut grove is my
pasture, the tree on which the bird lands is my winter ground. “I'll be happy
to stand there”, he says...”.

The word iga¢ — “agach” - “tree”, “wood”, mentioned here, is also often found
in the “Divan” of Kashgari. Such forests or woodlands are actually summer
meadows, that is, the land covered with green trees and rich in grass is the summer
meadow, whereas the sheltered places of the red rocky mountains are intended for
winter settlements. In the “Divan’, the name of the winter meadow in the Kashgar
Mountains is given as Qizil ez — “Kyzyl ez” (should be Qizil tez — “Red tez” — the
author) In “Divan’, the terms yazaq, yaylaq, qislay, ciisik were used to refer to
seasonal camps (al-Kagyari 1985: 248).
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Reconstructing the vocabulary of the early Turkic ethnos, linguists became
convinced that their economy was dominated by pastoralism and that they were
engaged in cattle breeding with two types of settlements: permanent winter
settlements and nomadic summer settlements (SIGT Ya 2006: 819).

It is typical for steppe cities that the khagans had both summer and winter
residences (Kradin 2011: 348). Even after consolidating control over the oasis
territories, the Khagans ruled from their seasonal residences. Thus, during long
military campaigns, hunting or diplomatic missions, the Khagans used mobile
residences called “ordu” (Xej-da shi-lyue 1960: 138), temporarily located near
battlefields or hunting grounds (Majdar, Pyurveev 1989: 39). In addition to
stationary capitals, the Khagans ordus differed from each other according to their
status and functions: the chief, the Supreme ordu - “Golden Ordu” or the “Great
Golden Ordu”, the seasonal ordu — “Northern Ordu” and “Southern Ordu” and
“Camp Ordu” and it is also proved that it is one of the specific features of the cities
of the Turkic Khaganate and the steppe towns in general.

In contrast to traditional oasis cities, this new urban type, associated with
the Turks and Mongols, has been called “peri-urbanism” (N. Shiraishi),
“pastoral-urban association” or “pastoral city” (M. Haneda) by scholars (Kradin,
Skrynnikova 2006: 433; Durand-Guedy 2013: 2—3). Characteristics of a nomadic
city include: 1) It must be located in the steppe or mountain zone, rather than in
a settled area; 2) It should not evolve from a pre-existing settlement; instead, it
should be constructed immediately, featuring an “instant architectural solution”;
3) The highest social stratum of the population should consist of military nomads,
while the main population should comprise artisans, traders, or religious leaders
from other ethnic groups engaged in professions other than agriculture.

In nomadic societies, the system of “mountain urban planning” was well
developed, with its roots tracing back to the Huns. This form of urban planning
is clearly observed among the ancient Turks and Uyghurs. Specifically, the
northwestern border of the Uyghur Khaganate was the upper basin of the Yenisei
River and the adjacent lands of present-day Western Mongolia. These areas held
strategic importance for the Uyghurs due to their mineral wealth. Consequently,
the Uyghur Khaganate needed to protect these territories from attacks by the
Khakass (Kyrgyz), Altai Turks, and Karluks (Kyzlasov 1984: 50). Therefore, the
Uyghur Khagans constructed separate military camps in Tuva to station troops
dispatched from the center of the Khaganate during emergencies (Kyzlasov 1984:
50). L. R. Kizlasov conducted a study of 17 fortresses dating back to the Uyghur
period in Tuva, all surrounded by square walls and featuring 2 bastions. These
Uyghur fortress cities were strategically positioned in an arcuate line towards the
Sayan ranges, designed to safeguard the central and relatively fertile lands of Tuva,
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as well as the Uyghur Khanate as a whole, from neighboring threats to the north -
the Kyrgyz (Kyzlasov 1984: 51).

Conclusion

Any changes in cities are closely connected to political and social
transformations. The architecture, layout, size, and other features of a city reflect
the political and social system of society. Therefore, news related to cities will
always be connected to political and social events in the region.

How much did the Turkic states, which at different periods established their
rule in this region, influence the urban development of Central Asia? We are
talking about the Turkic and Turgesh Khaganates, the Karluk and Oghuz Jabgu
states, as well as the Seljuk, Ghaznavid, and Karakhanid empires.

To understand how these political changes affected urbanization, it is
important to study the cities of Central Asia before the advent of Islam and the
Turkic invasion. This will help us understand the form and function of cities at
that time.

By the 6™-8" centuries, cities and settlements were formed on many territories
in Central Asia, as confirmed by archaeological materials. This period in history
is rightfully considered the “Turkic period”. According to toponymic information
(names of places), many names appeared during this time, indicating their Turkic
or Turkic-Sogdian origins.

To understand how the “Turkic cities” came about, one must consider several
key aspects. Firstly, we need to explore the early settlements of the Turkic people,
which laid the groundwork for their nomadic and settled lifestyles. Secondly, it’s
crucial to examine how these settlements evolved into cities. Additionally, we
must delve into the process of urban development and identify the distinctive
characteristics of Turkic cities. Furthermore, it’s important to consider the
influence of other civilizations on the formation and growth of Turkic urban
centers.

To fully understand the concept of a Turkic city, it is essential to study the
history from the Karakhanid era to the Turkic Khaganate. Written sources from
that time, as well as slightly earlier periods, contain references to “Turkic cities”
that were widespread throughout Central Asia. It is important to note that Turkic
cities existed not only in the 10*~11" centuries but also dated back to the pre-
Islamic period, making them unique and intriguing subjects for exploration. To
achieve a comprehensive understanding of the historical origins of the “Turkic
city”, thorough research is necessary, encompassing archaeological findings,
source studies, linguistic analysis, and ethnographic materials.
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THE SIBERIAN STATEHOOD OF THE SHIBANIDS
IN THE POST-HORDE PERIOD: THE PERIODIZATION,
TERRITORY, BASIC ELEMENTS

© 2024. Denis Maslyuzhenko
Kurgan State University, Kurgan, Russian Federation

Keywords: Western Siberia, Shibanids, Tyumen Khanate, political anthropology, Khan's
power

Abstract: The first state led by khans of the Shibanid dynasty was established in the
South of Western Siberia with the capital in Chimgi-Tur (Tyumen) in the first quarter of the
XV century as a result of the struggle between Uzbek khans. Since that time it formed a local
tradition of the post-Horde statehood here. One of its specific features was devolution of
the Khan's throne alongside the representatives of the dynastic line of the Haji Muhammad
descendants, except for the period of the reign of Abu al-Khair. Despite the particular name
in the research literature of this khanate as Siberian, the analysis of sources with a high degree
of probability indicates a need to determine the local political structures as part of the history
of the Tyumen khanate. In light of this, the issues of political anthropology of this khanate
are growing more urgent. The main attention in that respect should be paid to the problem
of determining the chronological and geographical framework of the Siberian statehood of
the Shibanids. In addressing these questions, it is necessary to take into account the nomadic
origins of the ruling dynasty and the surrounding aristocracy of Uzbek tribes, which inevitably
affected territorial issues. In fact, it is necessary to talk not about boundaries of the territory,
which were important for the settled statehood in the late medieval and early modern period,
but about the boundaries of power over the people, recognizing the respective rulers.

Researches, conducted in the last 15 years on the basis of a significant complex
of written sources, allowed retracing different trends of foreign policy of the
Siberian states of the Shibanids quite fully. Doubtless, there are certain problem
points (for example, relations with Ugric princedoms, which could vary from
the union to the vassalage), however, the deficiency of the available sources
and dubious opportunity of discovering new ones in this direction do not allow
discussing this topic in more detail.
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At the same time to understand the essence of the considered states (in the
broadest sense of this term) and their place in the Post-Horde space, it is necessary
to appeal just to inner history more in detail, and not only in the context of the
statehood institutions and power symbols themselves (Ishakov 2011: 190-196;
Maslyuzhenko 2016a: 360-368; Tataurov2016: 575-583).1tis due to a detraction
from the accepted tradition in the historiography to consider Siberian states as
“non-centralized” or “divided into small uluses or princedoms”, that makes them
to be the indicators of underdevelopment and the causes of the further defeat.
Actually, the mechanism of most states outside the model of “absolute monarchy”
of European pattern was such in a general way. Moreover, it was characteristic for
nomadic political groupings in general and for the Post-Horde world in particular.
Tribal aristocracy, owning uluses and yurts on the territory of khanates and hordes,
had significant political freedom in their governance. Though not limited to this,
Khan power , had monopoly on conducting foreign policy and acted as a supreme
juridical body, which allowed it to unite quite heterogeneous groups around. In
that respect, disunity and decentralization can be considered as a drawback only
within the framework of European pattern of the statehood, notably for modernity
but not for the medieval period or nomadic communities. Omsk archeologists
A.V. Matveev and S. F. Tataurov hit the right fact that the system of management
of the Siberian khanate was functional and efficient at the time of Kuchum khan
(Matveev, Tataurov 2012: 137). However, their conclusion can be addressed
to the government of the prior khans, though it is clear that the stability of this
power depended either on the ability to get on with local aristocracy well or on
the success of foreign policy and distribution of the profit received within the
systems of prestigious economics.

To understand the peculiarities of the Siberian statehood of the Shibanids,
it is necessary, in the first place, to determine its chronology and periodization
as well as occupied territory, but not in the context of real borders which did
not simply exist and considering the possibility of seasonal migrating of the
population both from the north to the south and from the west to the east. It
should still be noted that reliance on the population was principal both for the
leaders of the Post-Horde world as well as for the nomadic world on the whole, as
the control over population instead of territory was of a prime importance. At the
same time, at different stages of the establishment of the Siberian statehood, these
territories and borders could vary considerably. For example, Russian chroniclers,
describing the crusade east of the Urals of 1483, made a clear distinction between
the Tyumen and Siberian lands, pointing that the latter was outside the governing
power of khan Ibrahim (Ibak) (Maslyuzhenko, Ryabinina 2014a: 121).

In the history of the study of the Siberian statehood of the Shibanids there have
been two attempts to define its chronology and periodization. The first attempt
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was made by A. G. Nesterov in his Ph.D. dissertation in 1988. He supposed that
the territory of the Siberian yurt, as he called the Shibanid posession in general,
successively embraced Uzbek khanate (1428-1469), the state of the Siberian
Shibanids (the Shaybanids in the version of the considered author) with the
capital in Chimgi-Tura (about 1448 — about 1505), Taibuga state with the capital
in Isker (Sibir) (about 15 — about 1563). The defeat of the latter in the struggle
with Uzbek Shibanids led to inclusion of the Siberian yurt into the Shibanid state
as the Siberian khanate (Nesterov 1988: 7).

The second periodization was proposed in 2006 by D. M. Iskhakov: 1) the
Shibanid state (Uzbek khanate), 2) He considered the formation of the Siberian
Taibuga princedom in the beginnng of the 16" century as a transiton from the
Tyumen to Siberian khanate (Iskhakov 2006: 129-135). In his later work he
proposed another inheritance line from Ulus of Shiban to the state of nomadic
Uzbeks / the Tyumen khanate, and then to the Siberian yurt / the Siberian
khanate (Iskhakov2011: 52-58).

Both periodizations show the gradual evolution of historical conceptions of the
Siberian statehood and has its pluses and minuses. So, A. G. Nesterov’s idea of the
common Shibanid state was absolutely logical, which is proved by the presence
of the title “Shiban khan” among many leaders of this dynasty (Maslyuzhenko
2016b: 798). However, the argumentation by “the Siberian yurt” as a common
name remained unclear and such name is not found in authentic sources. At the
same time Siberia itselfin the understanding of the authors of that time stayed out
of bounds of the direct power of the Shibanids. The term “yurt” itself may mean
not only the state in general but its integral part, which still confuses a reader more.
D. M. Iskhakov in the end had to give up the idea of the existence of the separate
Siberian (Isker) khanate, which was popularized by A. G. Nesterov, though he did
not give a clear idea of the chronology.

It is interesting that in the same year (2008) Sh. M. Mukhamedyarov tried
to justify another approach to this question, not mentioned by researchers.
This approach showed practically continuous existence of the inherited Tyumen
vilajet as a part of “the state of nomadic Uzbeks” the Tyumen khanate from the
middle of 15" up to the end of 16" century (Mukhamedyarov 2008: 132-136).

We suggest combining all these approaches into one model. At the same time
we consider that Sh. M. Mukhamedyarov rightfully chose the name Siberian
khanate as a generic designation for the Siberian statehood. From the point of
view of Oriental sources, cartography and other documents of 15"-16" century,
it is necessary to speak about unique line of inheritance of the Shibanids in
the Tyumen (named Turanian by oriental authors) khanate (Maslyuzhenko
2016b: 798-800). Just in its capital Chimgi-Tura there was a throne place of the
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local Shibanids named “Tyumen and Siberian” tsar in Nogai correspondence
(Materialy po istorii kazakhskikh khanstv 1969: 143-144), which remained
important at the time of Kuchum (Prodolzhenie 1801: 268-269). From the point
of view of khans’ legal consciousness it would be interesting to know what they
really thought of themselves when they were called Nogai, Kazan, Tyumen or
Siberian rulers? Did they feel as tsars of these territories or of the population,
living in the corresponding polities? Unfortunately, the sources, we have, allow us
to reconstruct only the externally visual side of this question.

Quite animportant questionis whyin the Russian chroniclesand ambassadorial
documents of the second half of the 16™ century the the state designation, fixed as
“Great Tyumen” and “Tyumen land”, disappears and instead the Siberian khanate/
tsardom takes the first place that has become more commonly-used in the scientific
literature. It seems that in 1555 after the Siberian khan Ediger took the Russian
side, it was just the Russian diplomats and chroniclers who could be interested
in the further promotion of the concept “The Siberian khanate” (Ostrowski
2016; Akishin 2015: 48). According to their concept after the campaign of 1483,
i. e. in the period of Ibrahim’s rule in Tyumen, and moreover as a result of the
correspondence of 1555-1563, Siberian khans of different dynasties recognized
their dependence on Moscow khans. Consequently, Moscow diplomatic officials
could require the same dependence from Tyumen Shibanids Ahmed-Geray and
Kuchum, who borrowed the same Siberian throne in 1563 to justify the further
process of joining of Western Siberia to the Russian state.

Taking into account all these ideas, the following periodization of the history a
more generic name “The Tyumen khanate” for the Shibanids Siberian statehood
may be proposed.

1. Uzbek khanate of the Shibanids from the time of the strife of 1420-ies to the
unity at the time of Abu-l-Khair (1429-1468). The arguments for the necessity
to include this period into the history of the Tyumen khanate are three factors:
the beginning of the strives is connected just with the enthronement of Khadzhi-
Muhammad Shibanid, a founder of the whole line of the succeeding Tyumen
khans, with the support of Mangyt beck Edigey on the khan throne; the location
of the capital of Abu-1-Khair in Chimgi-Tura between 1430-1447, as well as the
beginning of the activity of Khadzhi-Muhammad’s sons as the owners of the
Tyumen yurt at the end of Abu-I-Khair’s rule.

2. The Tyumen khanate of the period of “independence” of Abu-1-Khair’s
dynasty (the end of 1450-ies — 1505/6), which coincides with the separatism
of Khadzhi-Muhammad’s sons Siyidek and Muhmudek from the ruling line of
the Uzbek khan, as well as with the ruling of Khadzhi-Muhammad’s grandsons
Ibrahim, Mamuk and Agalak and the son of the first of them Kutluk, was at the
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peak of its outer political influence in fact brining under the control most part of
lands that were under Abu-1-Khair khan.

3. The Siberian khanate (1505-1660-ies) as an integral part of the history
of the Tyumen khanate, in which Ibrahim’s sons Kutluk and Murtaza as well as
Murtaza’s children Ahmed-Geray and Kuchum and then his descendants ruled.
During the first decades of this period the Isker princedom/Taibuga yurt existed,
which were just a yurt inside the Tyumen khanate. In 1555-1563 Siberian begs
Ediger and Bekbulat tried to conduct separate policy from khans, which led to the
direct dependence of their lands from the khans’ power and the northernmost
khan capital Isker (Sibir). The principal point is a significant enlargement of the
chronology of this stage. The incursion of Ermak of 1582, of the Russian voivodes
of 1586-1587, the crushing defeat of Kuchum in 1598 could not be the dates of
the end of the history of the local statehood. These were, most likely, the factors of
its population and leaders’ move to more southerly lands of the same khanate. At
the same time it is absolutely unimportant that after Kuchum and his sons Ali and
perhaps, Ishim, other Kuchum descendants were not recognized as khans by the
Russian diplomatic officials. As Chingisids they had the right for the power, which
should be supported by certain groups of the local population and be realized in
the sphere of foreign policy, which is observed up until the defeat of rebellions of
1660-ies and subsequent final withdrawal of Kuchum’s descendants to Central
Asiain 1670-ies.

The periodization proposed by us takes into account the fact that the Siberian
statehood of the Shibanids is shown in the process of its historical development
but not as a historical phenomenon formed once-for-all-time. At the same time
due to the common origin from the Mongolian and the Horde time and the
unique ruling dynasty, the Tyumen khanate had tight political and cultural ties
with the Kazan khanate, the Nogai Horde and the Shibanid khanate in Central
Asia. It seems that the absence of new research on the history of Bukhara and
Urgench (Khiva) khanates of the 16" century in the Russian as well as Asian
oriental studies does not allow us to completely understand the general structure
of the Shibanid statehood. Let me clarify the thought: during Abu-I-Khair’s rule
quite a curious title was noted — Khan-i Buzurg (Materialy po istorii.... 1969: 95),
i.e. Great or Elder khan which meant the presence of other khans on the territory
of the Uzbek khanate. It could be that Ibrahim and Mamuk claimed the same as
they were called “Shiban khans” in the chronicles (Polnoe sobranie russkikh....
1901: 203, 242-243). The similar situation was with two or three khans in the
Bukhara khanate, where the descendants of Abu-l-Khair ruled. At the same time
the question was not about the system of their vassalage in relation to each other,
neither the institute of coregency, typical for the Shibanids, did always work. It
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appears that great sizes of the Shibanid lands allowed khans of different branches
of this dynasty to co-exist there, which did not always lead to war conflicts, as was
the case between Bukhara and Khiva rulers.

On the basis of this periodization, it is necessary to define the criteria of
boundary drawing. If we go on trying to find out precise border outlines of
the considered khanate at different stages, it is essential to ask some questions:
to what extent political legal notion “border” can be applied to the history of
the local khanates, in the view of preserving of nomadic or half-nomadic way
of life by their aristocracy? If it is worthwhile to include all the territories
where summer and winter nomad camps of the khan family and Turko-Tatar
aristocracy were into the into the notion of boundaries? Is it possible to define
the khanate territory not thanks to precise borders but to the presence of groups
of the population, which associated themselves directly with the corresponding
khans, in particular by paying the tribute? At the same time, let me emphasize
that, without doubt, nomadic lifestyle was prestigious and corresponded to
the status of the aristocrats of different levels, that is why we cannot place on
record all those small towns which the authors of the Siberian chronicles wrote
about. However, for the representatives of common groups due to economic
and political reasons, and particularly because of a significant climate change
of Little ice age, this way of life was becoming unobtainable, the population
settled, which is recorded later by the Russian administrators of the end of
the 16™ century in the process of coming of different groups of the Siberian
Tatars and Turks under the Russian rule. Therewith in the first half of the XVII
century separate Turkic tribes from Western Siberia migrated across the Urals
for summer months which coincides with the mention of “The Shiban Tatars”
here a century before (Maslyuzhenko, Samigulov 2017: 372-373).

It is quite difficult to define the borders of the power of the Tyumen khans
more precisely for the first two stages of the local statehood. It is obvious that the
greatest territorial expansion took place during the period of Abu-l-Khair’s rule,
when ex-vilajet Chimgi-Tura in the south of Western Siberia and central Asian
towns along the Syr Darya were under his control. It is clear that he controlled
significant territories of the steppes of modern Kazakhstan. It is possible that
while defining the borders of the Tyumen khanate we are partly influenced by
modern political geographical concepts, precisely the Kazakhstan territory, which
is viewed as direct heritance of the preceding local nomadic civilization on the
level of ideology. However, it is necessary to raise the question when exactly
Kazakh tribes appeared in the west and the north of their modern territory. So,
for example, khan Ibrahim, having got the power in Tyumen at the end of 1460-
ies and being one of the opponents of Abu-l-Khair’s dynasty, got the control not
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only of Chimgi-Tura, which was his farthest northern land and according to the
chronicles went as far as Tavda, but also the Uzbek tribes at the mouth of the Syr
Darya were under his power (Materialy po istorii.... 1969: 26). Most likely, quite
a stable situation of the allied Shiban and Nogai khans allowed them to control
migrations along the whole territory between Western Siberia and the Syr Darya
region up to 1550-ies. Only Kazakh khan Hak-Nazar managed to enlarge the
previous Kazakh khanate borders to the west and to the north but after his death
his relatives entered into alliance with Bukhara khan Abdullah II, which allowed
returning to steady routes of migration between Siberia and Central Asia (Isin
2002: 90-105). So, for the first two stages it is possible to outline the borders
under the power of the Tyumen khans approximately spreading from the Western
Siberian forest-steppe to the Aral and the Syr Darya regions.

For 15"-16" centuries all the khans of Chimgi-Tura had winter nomad camps
on the Syr Darya and the Aral, where the groups connected with them were. In
1590-ies those lands became a stumbling block between Kuchum and the leader
of Nogai Altyul (Shihmamiy) Auliya. In all likelihood, Kuchum’s territorial
concessions led to the fact that Auliya entered triple Bukhara-Siberia-Nogai
alliance, the activity of which could be quite dangerous for the Russian authority
in Siberia (Belyakov, Maslyuzhenko 2016: 236-237). Such significant territories
allowed Kuchum and especially Kuchum’s descendants to fall back to the south
from the Russian borders in Western Siberia while holding their own territory at
the same time.

Moreover, in the last quarter of the 15" century the Burkuts from Chimgi-Tura
annexed the territory of the Siberian land to the Tyumen khanate, which expanded
the Shibanid lands to the Irtysh. This was the basis for the further territorial
expansion in the period of Kuchum rule in 1570-ies. In the north the borders of the
Siberian khanate extended as far as the mouth of the Irtysh to the Ob, the middle
reaches of the Tura and the Tavda, in the east — to the downstream of the Tom,
the ODb feeder, in the south — up to Lake Chany in the Barabinsk forest-steppe, the
downstream of the Irtysh, the Ishym-Irtysh and the Ishim-Tobolsk interstream
areas, in the west — up to the Iset upstream (Matveev, Tataurov 2011: 74-76). The
determination of these approximate borders was conducted by the researchers
based on the expanses of the spread ceramic utensils discoveries typical for the
material culture of the Siberian Tatars of that time. Just for this time according to
later Russian sources, groups of Siberian population can be specified who paid
tribute to Kuchum. Thus, in 1570-ies khanate territory reached its prosperity
peak. At the same time the specific element of the power of khanate in the west
was the fact that separate local groups paid yasak to the Nogais (Samigulov
2012: 126-130), with whom Kuchum had numerous akin and consort relations.
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A reverse situation was unfolding on the territory of the Bashkir nomad camps,
most part of which was under the control of the Nogai khans (Trepavlov 2011:
95). However, the memory of the former power of the Siberian khans Ahmed-
Geray and Kuchum over Bashkiria survived within Bashkir of Ufimian County
even at the beginning of the 18" century. Therewith the Bashkir of the Nogai road
mentioned yurt “Garay” in Ufa. In 1709 the Bashkir of some volosts of the Kazan,
Siberian and Osinsk roads referred to the fact that “grandfathers and fathers of the
present sovereign promised to preserve the yasak and the Bashkir’s belief as it was
at the time of Tobolsk tsar Kuchum ...” (Materialy po istorii Bashkirskoy ASSR
1936: 259, 265).

For the latest years the specialists, studying the history of the Shibanid states
in the south of Western Siberia, try to focus on the inner history more than
on the investigation of foreign-policy concepts. In the conditions of the Post-
Horde statehood war and diplomatic activity of the khan had a direct impact
on his position and relations with aristocracy and vice a versa dissatisfaction of
the results of the khan power outside his state straightly undermined the power
stability itself.

In spite of the accepted traditions of the study of the history of Siberia,
the foundation of which was laid by G. E. Miller in the imperial time and
S. V. Bakhrushin in the Soviet years, only the system of power organization and
management has been studied from the points of inner history of the Shibanid
states. Here, the researchers have come a long way from the ascertainment of only
some factual nuances to applying the feudal theory to the Siberian realities and
recently formed understanding, that analogies should be searched in the Mongol
and Horde heritance. At the same time, it has turned out that most proposed
schemes in the hisoriography disregard the local specifics, discernable due to the
defficiency of the source base. In fact, at this moment governance apparatus has
been reconstructed with a certain degree of conditionality (khan and in some
cases his co-ruler, prime minister (bek), qarachi or qarachi union, divan, levels of
war power), different schemes of relations of central and local power of the khan
and aristocracy have been defined, the work on the definition of the composition
of the courts of some Shibanids has been started (Trepavlov, Belyakov2018: 338).

At the same time the structure and functions of the power elite of the Tyumen
and Siberian khanates, including secular and Muslim highest ranks, were very
similar to other Tatar states of 15*-16" centuries (Maslyuzhenko 2017: 122~
131). This is especially evident in the functions of sayyids and abyzes, atalyks and
kukeltashes, in the preseverance of the traditions of the document management,
as well as through the divan and scribe-bitikchi, being on regular duty. To a great
extent among unique peculiarities in these khanate there is a transfer of power
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among the representatives of one Shibanid family, akin to Tyumen khan Ibrahim,
whose grandfather Khadzhi-Muhammad was one of the contenders for power
on the considered territory as far back as the beginning of 1420-ies. Taking this
into account, it is possible to speak of duration of their power in the south of
Western Siberia for 250 years. The specific element was to name the local leaders
not only khans but also sultans in the spirit of Islamic political culture. At the
same time the dynastys’ tendency is noticeable to rely on the closest relatives,
who acted as co-rulers or principals of troops. Looking at the position of Mamuk
under khan Ibrahim, quite a complicated scheme is seen of consecutive ruling of
Murtaza and his sons Ahmed-Geray and Kuchum, the role of Mametkul in the
command of troops under the last of the khans and after his capture in the further
recommendation of Kuchum’s elder son Ali. In war campaigns of khan Agalak and
his nephew Kutluk, a son of Ibrahim, their brothers and children also took part
(Polnoe sobranie russkikh... 1982: 99; Razryadnaya kniga 1966: 57).

Though we see the structure and origin of prime ministers (-beks) of the
Tyumen and Siberian khanate, their functionallity inside the state is not always
clear taking into consideration the fact that Edigey dynasty, taking this position,
was often located on the territory of the neighbouring Nogai Horde. It is possible
that in this case they limited themselves only to the participation in the joint war
campaigns. However, prime ministers of of Kyiats, Burkuts and other local Turk
tribes could have the authority in other spheres, which is especially seen according
to the policy of the Taibuga family in Isker in the first half of the 16" century.

In our opinion, an increasing dependence of khans on the tribe aristocracy
was no less important as it influenced various aspects of the state politics through
the meetings of the best people (Kurultais) and through the enlarged council of
Karachi-beks. Scare sources, we have, do not give ground to separate the council of
Karachi-beks for the Shibanid khanate just out of the representatives of four clans,
as was typical for the Crimea and Qasim khanates. Taking into concideration
the strengthening role of nomadic aristocracy and the necessity of the balance
between their interests such councils could include the representatives of a far
greater number of clans.

It is the loyalty of the population especially the elite representatives that made
this or that territory a part of the Shibanid khanates. In this connection the example
of Kuchum’s grandson Kuchuk is extremely meaningful, he was announced khan
by the surrounding Tatars, Bashkir and Kalmyk tribes (Trepavlov 2012: 119).
It is interesting that he was not only the last khan of the Siberian Shibanids but
also titled himself “Kuchuk Baatyr tsar”, i.e. similarly to his grandfather (Sobranie
gosudarstvennykh gramot... 1819: 63). A year earlier Kuchuk’s lands in Pritobolie
were documented on the drawings by voivode P. I. Godunov. This small example
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shows the connection between the groups of population, khan power and
territories. Without the first element the rest two in the nomadic society are
becoming meaningless. Kuchuk’s example illustrates an astonishing stability
of some political mechanisms, which may indirectly prove the presence of the
representatives of the clan aristocracy or the Islam representatives at his court.
It was they who could draft “Kuchuk tsar’s list written in Tatar letter”, in Tobolsk
(Trepavlov 2012: 214), taking due account of the accepted norms of making up
such a foreign policy document.

In these conditions the craving for the relatives’ support was a part of political
changes, which were, on the whole, typical for the Post-Horde statehood. In
the resource-scarce context the leaders of the Shibanid khanates in the south
of Western Siberia became “hostages” of the will of the nomadic aristocracy.
Its strengthening is especially noticeable during Abu-l-Khair’s ruling. However,
almost one hundred years later in 1563 the grandson of Tyumen khan Ibrahim
Ahmed-Geray arrived in Isker to rule just at the invitation: “Siberian people ...
took tsarevich to themselves to Siberia” (Polnoe sobranie russkikh... 1906: 370;
RGADA: 118-118). One of the ways to strengthen the connection of khans and
aristocracy was matrimonial policy, which allowed relying on the leading clans
and tribes of the Tyumen and Siberian khanates (Trepavlov, Belyakov 2018: 178,
368-373; Belyakov 2019: 372-391).

The presence of certain symbols of khan power was important for presenta-
tion of the khan power. Their possession was as significant as the possession
of the power of authority itself. Written sources allow speaking of the throne,
yurt and caftan owned by Tyumen khan Abu-1-Khair, which acted as his power
symbols (Materialy po istorii... 1969: 141, 143, 145, 163). The last two objects
are obviously connected with common Mongol or Horde traditions of power,
typical for many steppe regions. Unlike them the throne in Chimgi-Tura was a
relatively new attribute of the local leaders, which was probably used by Abu-l-
Khair for the first time. That is why for the Tyumen Dynasts the throne of Ulus
of Jochi was of a special importance, in the sources it is named as “The throne of
Sain Khan’) i. e. Batu. Apparently, this refers to a light portable seat, which could
really be connected with the Horde rulers. At different times it was seized by
khans Abu’l-Khayr and Ibrahim together with nomadic placing (Horde-Bazar)
Great Horde of Ahmed (Materialy po istorii .... 1969: 14S; Posol'skie knigi 1995:
46). The possession of this object played a significant role in the political games
and claims of the Shibanids of the 15" century. For the Siberian khanate of the
time of Murtaza and his sons Ahmed-Geray and Kuchum state stamps of different
forms have been revealed as such objects, in particular probably so called “biysy”
and so called “Siberian crown” (combat helmet of khan Kuchum of the eastern
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production). Perhaps, in the court rituals a drum was used. Moreover, there was
a brandiron of the khan family, which could be used as the analogue of stamps,
especially at the time of Kuchum family’s ruling term (Maslyuzhenko 2016-a:
360-368). It is evident as the latest work of A. V. Belyakov has shown that the the
list of symbols was not limited to those objects. For example, he suggests including
flasks (suleya or amagyl) into this list (Trepavlov, Belyakov 2018: 210-211). At
the same time such things as “Kuchum’s helmet” could get the status of power
symbol just thanks to the Russian administrators, interested in visualization of
power over the joined lands of the Siberian khanate (Pchelov 2009: 14).

It was important that khan used these objects not only as personal attributes
but he could also give them out, emphasizing achievements, status and position
of this or that aristocrat. Khan presents were valued not only in 15" century
at Abu-I-Khair’s ruling but later as well. For example, in 1599 Tobolsk clerk
I. N. Rzhevskiy took away Kuchum’s bow, sword, carpet and cushion from yurt
serving Tatars, which was made specific mention of in the correspondence
(Trepavlov, Belyakov 2018: 212).

One more presentation of the khan power of no less interest was the use of the
corresponding titular. The difficulty of its study is in the fact that it has not been
preserved in the original documents and we got it from literary texts of Central
Asia or the translations of different documents, done in Moscow. By the way, this
makes it difficult to detect territorial component of the title, which played a great
role in the anthropology of power of settled rulers. This component is more often
restricted to the reference to “Shibanskiy”, “Nogaiskiy”, less often “Tyumenskiy”
or only in XVI century “Sibirskiy” (Polnoe sobranie russkikh ... 1901: 203; Polnoe
sobranie russkikh... 1982: 95; Polnoe sobranie russkikh ... 1987: 32; Sbornik
Mukhanova 1866: 29). The title of the ruler more often sounded as “khan” (tsar
in the Russian translation), though sometimes words “sultan” or “batyr-bogatyr”
were applied. For the moment it is possible to say that the first one appealed just to
the steppe tradition of the Chingisids, the second, may be, referred to the Islamic
tradition, but the origin of the last one is not quite clear though it was used at the
time of Kuchum and his grandson Kuchuk. In the second half of the 16™ century
this element can be met in Kuchum’s ally Bukhara khan Abdallah II, which may
mean some common Central Asian or Uzbek political idea that required to stress
the warrior status of the khan (Maslyuzhenko, Ryabinina 2017: 97-103).

At the same time let’s turn our attention to the fact that famous fortifications of
Isker could partly be overabundant especially if we look at this city not simply as the
capital but as the centre of power representation, aimed at showing the greatness
of the khans and their representatives, including the time of yasak collection from
Khanty and Mansi tributaries and alliance partners (Maslyuzhenko, Ryabinina
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2014-6: 139-144; Maslyuzhenko, Tataurov 2015: 135-150). Taking into account
the statehood peculiarities, the real centre of the Shibanid political power could
not be tied to one place, it was obviously in nomadic placing.

So, the study of the peculiarities of the inner history of the Tyumen khanate of
the Shibanids in the context of the specificity of the post-Horde world can cover
the issues of the periodization and territory extents of this state as well as the
peculiarity of organization and symbols of the khan power.
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Abstract: In the article, the author attempted to analyze information from written sourc-
es concerning the history of Mongolia in the 15* century and consider the issue of the eth-
nicity Oirat union leader Ugechi Khashiga and his son Esekhu. Ugechi is mentioned in Mon-
golian sources as one of the leaders of the Oirats, and in one of those it is even mentioned
that he belongs to the people of Kergud from the Oirat union. Several professional historians
agree that the Mongol chroniclers understood the Kyrgyz as the Kerguds. If we accept the
word “Khashiga” as the title of Ugechi, then it is known in the history that only the Kyrgyzs
called their beks “Kashka”. And Chinese sources convey the name Ugechi in the form of Guili-
chi, who usurped power in Northern Yuan in 1402. Ugechi’s son Esekhu was also a famous
representative of the Oirat Kyrgyz. He is also known for raiding Mogolistan and fighting
with Weiss Khan until the mid-1520s. This contributed to the beginning of the movement
of some Kyrgyz tribes towards the Tien Shan, as stated in the genealogical legends of the
contemporary Kyrgyz people.

Introduction

After the loss of power in China by the Yuan dynasty in 1368 the state of
Northern Yuan was formed on the territory of Mongolia and the first rulers of
this were Biligtu Khan, son of Togon-Temur (reigned: 1370-1378), Uskhal Khan
(1378-1388), Engkhe-Dzorigtu Khan (1388-1391) and Elbeg-Nigulesegchi Khan
(1394-1399) (Mongolian... 1986: 49) from the Genghisids. But at the end of
the 14" century, during the reign of Elbeg Khan the Oirat leaders from Western
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Mongolia became the main force in the political life of the Mongols and even be-
gan to threaten the power. All Mongolian written sources such as “Altan Tobchi”,
“Erdeniyin Tobchi” and “Shara Tudzhi” that narrate about this era and were com-
piled in the 17" century reported about the strengthening of the Oirats to such an
extent that they eventually seized power in Mongolia. Hutkhai Tafu (Hutkhi Taju)
and his son Batula-chingsang, as well as a certain Ugechi Khashiga, are mentioned
in those sources as active leaders of the Oirats. Once known about the first two
that they were representatives of the Oirat clan of Choros, then the question of
which ethnic group Ugechi Khashiga and his son Esekhu belong remains open to
researchers.

Materials and methods

The Mongolians sources such as “Altan Tobchi”, “Erdeniyn tobchi” and “Sha-
ra Tudzhi” are important in studying the history of the Kyrgyz of the Mongol
period, particularly in the 15th century. The chronicle “Altan Tobchi” (“Golden
Legend”) found in 1926 was written in 1651-16S5S by the Daladian “lkhazun”
Lubzan Danzan (Lubsan Danzan 1973). The chronicle “Erdeniyn Tobchi” (“Pre-
cious button”) was compiled by the Ordos prince Sagan Setsen in 1662 (Schmidt
1829). In the second half of the 17" century the Khalka prince Tsoktu Akhai com-
piled the chronicle “Shara Tudzhi” (“Yellow History”) which was found in 1891
(Shara-Tudzhi... 1957). In these chronicles one can find the most important in-
formation about the Kyrgyz rulers of that time such as Ugechi-Khashiga, Esekhu
Khan and others. By comparing information from these sources with Chinese and
Muslim written sources we can derive a general picture about the Kyrgyz rulers
of that time.

Research results

Ugechi Khashiga in written sources

The first of the Oirat leaders to be mentioned was Khutkhi Tadzhu, in connec-
tion with the murder of Khargatsug, the younger brother of Elbeg Khan. This is
reported by the following lines from “Shara Tudzhi”: “Elbeg Khan ordered Khutkhi
Tadzhu from the Oirat clan of Choros to kill his younger brother and took his daugh-
ter-in-law as his wife. Following this, he ordered Durban to be in charge of the Oirats
of Khutkhi Tadzhu” (Shara-Tudzhi 1957: 159). Soon after Elbeg Khan married his
daughter-in-law the beautiful Ulzeita Goa, she made sure that Elbeg Khan killed
the Oirat Khuthi Tadzhu, the murderer of her husband, and thereby she managed
to avenge her husband. The name Khutkhi Tadzhu from “Shara-Tudzhi” is narrat-
ed in “Altan Tobchi” as Khuukhay Tayu (Lubsan Danzan 1973: 257-258). Fur-
ther, it is reported in “Altan Tobchi'that Elbeg Khan “ordered Batul-chingsang and
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Ugechi Khashiga, two sons of Taiu, to be in charge of four tumens” (Lubsan Danzan
1973: 258). But it seems plausible to us the message of the authors of “Erdeniyin
tobchi” and “Shara Tudzhi” where they say that only “gave Batul the title of chinsan
and gave his daughter Samor-gunji and ordered Durban to be in charge of the Oirats”
(Shara-Tudzhi 1957: 143-144). According to several historians, the real reason
for the murder of Khargatsug, the Khan’s younger brother, was not the woman,
but the Khan’s throne, which Khargatsug wanted to take away from Elbeg Khan.
In this struggle Khargatsuga supported Ugechi Khashiga opposing him to Elbeg
Khan. But the Choros Hutkhai Tafu (Hutji Taju) succeeded in getting closer to
Elbeg Khan and took possession of Durben Oirat. And after his death the power
over the Oirats was inherited by his son Batula (Petrov 1961: 154-155; Kukeyev
2013:95-99).

According to historians, Ugechi Khashiga killed Elbeg Khan and seized power
in Mongolia in 1399 (Translation... 1958: 15). The Altan Tobchi reports that the
Oirat Ugechi Khashiga and Batula-chingsang acted together in this event (Lubsan
Danzan 1973: 258). But the author of “Shara Tudzhi” points out the primary
role of Ugechi in this event: “After that the Oirat Ugechi Hashiga killed the Kha-
gan” (Shara-Tudzhi 1957: 143-144). According to the Erdeniyin Tobchi, Ker-
gudi Ugechi Khaskhaga was dissatisfied with the fact that Elbeg Khan killed his
brother and made his wife widow and then, at her instigation, killed his Minister
Shushai (Khutkhaya) without trial. It is also reported that Ugechi became angry
and said the following words: “he handed over the leadership of the Durben Oirats
to Batula, my subject, while myself was still alive.” After this, Elbeg Khan advised his
son-in-law Batul Chingsang to kill Ugechi. However, the latter has been warned
of the danger by the Khan’s senior wife, Ugechi, without wasting any time, went
against the Khan and killed him, thereby subjugating majority of the Mongol
people (Translation... 1958: 17-18). As we can see, the hegemony of the Oi-
rats in Mongolia begins with the assassination of Elbeg Khan and the seizure
of power by the Oirat leader, whose name is preserved in the form of Ugechi
Khashiga. All three Mongolian sources refer Batul-chingsang, son of Khutkhi,
to the Oirats, or more precisely to the Choros clan. However, the opinions of the
authors of the sources differ on the issue of the ethnicity of Ugechi Khashiga,
which puts historians in a difficult position. So, if in “Altan Tobchi” Ugechi and
Batula are presented as siblings, then the author of “Shara Tudzhi” says about
Ugechi-khaskha only that he was from the Oirats (Zheltaya istoriya... 2017: 85).
Compared to the Altan Tobchi, Shara Tudzhi contains more detailed informa-
tion about the Oirats, for example, it provides the genealogies of all Mongol and
Oirat rulers, including the descendants of Khutkhi Tadzhu from the Choros clan
(Shara Tudzhi 1957: 161). However, the Mongol chroniclers, who were jealous
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of the genealogies of their own and the Oirat-Mongol ancestors, do not provide
information about the ancestors and descendants of Ugechi Khashiga and his
son Esekhu. But Sagan Setsen, the author of “Erdeniyin Tobchi” makes it known
that Ugechi was from the Kergud clan which was one of the main ones among
the Oirats (Petrov 1961: 154-157).

However, there is debate among historians about who the Kerguds were and
what people they belonged to. According to the legend recorded in the Mongo-
lian source “Erdeniyin tobchi” by Sagan Setsen, the Oirat union included such
peoples as Olot, Batut, Khoyt, and Kergud. The translator and publisher of this
source Schmidt, mongolist Banzarov, Grumm-Grzhimailo, academician B. Vlad-
imirtsov, and other researchers believed that the word “Kergud” is the plural
form of the ethnonym “Kyrgyz” in the Mongolian language (Western... 1926:
562; Vladimirtsov 1934: 131; Petrov 1961: 152). But the European historian H.
Howorth, and also the researchers of the history of the Oirats following him, had
identified “Kergud” with the Kereits and Torgouts (Kukeyev 2008: 231-232). In
the preface to the translation of Howorth’s article the Soviet historian K. Petrov
notes that he could have been mistaken due to ignorance of the Mongolian lan-
guage. In fact, the differences in the spelling of the peoples of Kergud, Kereyit
and Torgout are so clear in the “Erdeniyin Tobchi” chronicle that confusing them
for missing the language knowledge is completely impossible (Petrov 1958). As
K. Petrov noted, the term “Oirat” should not be understood in an ethnic sense,
since this term refers to associations of the 13"~ 15" centuries of the conglomerate
of Mongol-Turkic tribes that were called the Vala by the Chinese and Kalmaks by
the Muslims (Petrov 1961: 150). According to academician B. Vladimirtsov, the
word “Dorben Oirat” in the 13™ century meant “four tyumens’, but over time the
numerical designation ceased to correspond to reality. By the following centuries,
the Oirats were a conglomerate of various tribes, and the Oirats did not have a sin-
gle leader (Vladimirtsov 1934: 157). Modern historians agree with the assertion
that, unlike the Chingizid uluses, the 15" century Oirats were largely composed
of non-Mongol peoples from the western part of modern Mongolia. Although the
Oirats were considered a Mongol-speaking people, yet the Mongol chroniclers
made a distinction between the Mongols and the Oirats, and Muslim authors of
that time called not only the Oirats, but also non-Muslim Turkic-speaking peo-
ples as “Kalmaks” (Joo-Yup Lee 2016). As K. Petrov noted, therefore, the Kyrgyz
were temporarily accepted as one of the branches of the Oirats only in the state
sense, but in reality they represented a different people (Petrov 1961: 157). In
the Persian treatise “Shahid-i Sadiq” written in the 17" century by Muhammad
Sadiq Isfakhani it is narrated about two different groups of Kyrgyz one of which
lived near Karakorum (The geographical... 1828: 39). Chinese historians called
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the Kyrgyz of this era and this region “weilato kalagute” i.e. “Oirat Kyrgyz” since
they lived among the Oirats (Mokeyev 2010: 94).

There is an opinion that the word “khashiga” added to the name Ugechi by
Mongolian chroniclers is his title. According to the reports of the Ottoman
historian Seyfi Celebi, the author of “Tavarikh”, written in the 16™ century, the
Kyrgyz called their beys “kashka” (Izvestia 2005: 260). V. Romodin, comment-
ing on V. Bartold’s essay, makes a note that the title “kashka” is not of Mongo-
lian, but of Turkic origin, and in the epic “Manas” this word was used in the
meaning of “military leader” (Bartold 1963: 517-518). In the Kyrgyz lan-
guage, the word “kashka” has several meanings: 1) bald head, a white mark on
the forehead of animals; 2) clean, clear water (for example, “kok kashka suu”);
3) head of the tribe, leader, etc. (Yudakhin 1940). Thus, we can come to the con-
clusion that Ugechi was the leader of the Altai Kyrgyz and therefore he had the
title “Kashka”. The word “Ugechi” itself could also come from the title “Oge” of the
Yenisei Kyrgyz. It is known that in the Yenisei Kyrgyz of the Middle Ages there
was a highest state title “Oge” which is often mentioned in the epitaph monu-
ments of the Kyrgyz (Karatayev 2022: 26-33). After the Mongol period some
titles fell out of use but may have remained in names. In our opinion, the name of
the Kyrgyz ruler preserved in Mongolian sources in the form “Ugechi” sounded
like “Ogochu” in Kyrgyz.

Information about the activities of Ogochu kashka can be found in both Mus-
lim and Chinese sources. Ugechi Kashka who defeated the large army of Elbeg
Khan and, at the same time had rivals among the Oirats, could achieve success
only if he received help from the outside. He could have asked for help from the
rulers of the Ming Empire, Mogolistan, the Golden Horde, or maybe Timur. The
source “Zafar-name” written in 1402—1404 by Nizam ad-Din Shami narrates that
Timur received ambassadors from the Khan of the Golden Horde Timur-Kut-
lug-oglan, the Golden Horde emir Idigu (Edigei) and the Khan of Mogolistan
Khizr-Khodzha-oglan in August 1398 (Translation... 2002: 123-124). Author of
another “Zafar-name”, written in the first quarter 15" century, mentions a certain
Taizi-oglan, who arrived from Mongolia, when Timur, on his way to India in 800
AH (1397-98), stopped for two days in an area near Kabul. Sharafaddin Ali Yazdi
writes the following about this:

“Taizi-oglan, having shown disobedience to the Khan in Large Dome and
fleeing from the Kalmaks, arrived at the foot of the highest throne in the
same area. Timur nestled him to his chest, questioned him respectfully and
courteously, distinguished him with many royal favors and bounties and
granted him a robe woven with gold, a belt strewn with stones, fleet-footed
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horses, caravan mules, many camels with tents and marquees and every-
thing that was (necessary) in terms of the Sultan’s pomp. And the victorious
Taizi-oglan became the warrior of the most honorable trip...” (Translation...
2002: 161).

In our opinion, this Taizi-oglan can be identified with Ugechi-kashka, since
only he in 1398 before his uprising could ask for help from Amir Timur and
other Muslim rulers and with their help carry out a take-over in Mongolia the
following year.

At that time Ugechi-Kashka not only seized power but also took the princess
as his wife and adopted her son from Khargatsug, whom he had once supported.
Author of “Shara Tudzhi” reports this as follows:

“When Elbeg Khan took Princess Ulzeita Goa, then she was in her third
month of pregnancy, and when Ugechi Khashiga took (her), then the sev-
enth month of pregnancy was passing. The born son was given the nick-
name Achai” (Shara-Tudzhi 1957: 143-144).

But he did not immediately declare himself Khan; he first placed the crown
prince on the throne. Information about Ugechi can also be found in Chinese
sources, since the events of the 15" century are well recorded in them. Chi-
nese sources indicate that in 1400, the eldest son of Elbeg Khan, Gun Temur,
ascended the throne. But two years later he was removed by a certain Guilici.
As D. Pokotilova noted, having seized power and called himself khagan, Guili-
chi abolished the former dynastic name “Yuan” and gave his people the name
“Da-Dan” (Pokotilova 1893: 31-32). It is not surprising that H. Khowors and
K. Petrov identify the usurper Guilichi Khan with Ugechi Hashiga (Translation
1958: 18-19; Petrov 1961: 161-165). The fact that Guilichi wanted to call his
state “Tatar” testifies to the Turkic hegemony under the leadership of the Kyrgyz
in Mongolia. As an enemy of the Yuan, the emperor of the Ming dynasty, Yong-Lo,
immediately recognized Guilichi’s power and sent an envoy to him with generous
gifts. Chinese historians mention that Guilichi tried to capture Hami and had fre-
quent clashes with the Oirats. His close associates were Alutai and Maerrhazza.
But Guilichi Khan was killed in 1408 by his close associate Alutai (Argutai) from
the Eastern Mongols, and Benyashili (Ulchzhey-Temur Khan) was declared khan
(Pokotilova 1893: 31-46). Chinese sources indicate that both the Oirats and the
Khalkha Mongols took Guilichi Khan for an enemy. And the Mongol chroniclers
are silent and thereby ignore the reign of Guilichi due to the fact that he was not
a Mongol.
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Table No. 1.

Information about Ugechi-Kashka from various sources

Information Transcx:p tion (‘)ffhe Clan Events related
Sources name “Ugechi” in L. .
about the source affiliation to him
sources
“Zafar-name” Finished in 1425  Taizi-oglan Unknown Having fled
by the stylist from the
Sharaf ad-Din Ali Mongols and
Yazdi Kalmyks, in
1398 he met
with Amir
Timur
“Erdeni-yin  was compiledby  Ugechi-Khaskhaga, = Kergud from Killed Elbeg
tobchi” the Ordos prince = Ogchi-Khashig the Oirats Khan and
Sagan Setcen in seized power in
1662. Mongolia
“Shara compiled by the  Ugechi Hashiga, Oirat Killed Elbeg
Tudzhi” Khalka prince Ugechi-khaskha Khan and
Tsoktu Akhai in seized power in
the 17* century Mongolia
“Altan written in Ugechi Hashiga Oirat Killed Elbeg
Tobchi” 1651-1655 by the Khan and
Daladian lkhazun seized power in
Lubzan Danzan Mongolia
“Ming shi” Zhang Tingyu Guilici Dadan Ruled in
(Tatar) Mongolia in
1404-1408

Sources about Esekhu, son of Ugechi-Kashka
After the death of Guilichi (Ugechi) Khan, who ruled from 1402 to 1408 the
Northern Yuan, Benyashili ascended the Khan’s throne, ie. Ulchzhey-Temur
Khan, who restored the direct descendants of the Yuan dynasty. Since he did not
want to make peace with the Chinese, the Emperor Yun-Lo secured the friend-
ship of the Oirats. The Oirat Makhamu showed especial courage in this matter
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so having killed the Khan in 1412 he proclaimed Dalib Khan, i.e. Dalbeg Khan.
Unwilling to strengthen the Oirats, Yun-Lo allied with Alutai from the Eastern
Mongols, as a result of which in 1414 a battle took place between the Oirats and
the Chinese (Pokotilova 1893: 34-39). Several historians identify Makhamu
with Batula-chingsang. According to H. Khowors, soon after Makhamu (Batula)
and Khalutai (Adai) overthrew the usurper Guilichi (Ugechi), he, while in es-
cape, continued to rule the Kherguds until 1418, when he killed Makhamu (Ba-
tulu) (Translation... 1958: 24). In “Shara Tudzhi” there is information indicating
that “Oirat Ugechi Khashig killed Batula-chinsan, son of Kutkhi”. The following lines
from “Shara-tudzha” narrate about the events of 1415 when Delbeg Khan died:
“Son of Ugechi Hashiga Esekhu took (as his wife) Samor-gundzhi, the wife of Bat-
ul-chinsan” (Shara-Tudzhi 1957: 144). In our opinion, the Oirat Batulu (Makha-
mu) could have been killed not by Ugechi Kashka (Guilichi Khan), who was no
longer mentioned after 1408, but by his son Esekhu. Apparently, after the battle
of 1414, when the Oirats suffered a crushing defeat from the Chinese, Makhamu
(Batula) also died and his people were annexed by Esekhu, the son of Ugechi.

During this period, we do not find information about the Oirats in Chinese
sources, unless we take into account the fact that in 1418 the Emperor granted
his father’s title to Makhamu’s son Togon (Pokotilova 1893: 39-40). According
to some sources, after the death of Dalbeg Khan in 1416, the Mongols remained
without a monarch for more than 10 years (Men-gu-yu-mu-ji... 1895: 162). Chi-
nese historians do not report any information about events in Mongolia before
1422 (Pokotilova 1893: 39-40). The author of “Altan Tobchi” mentions a certain
Khan of the Oirats, who seized power from the Mongols after the death of Delbek
Khan: “In the same year of Sheep (1415), Oiraday Khan ascended the throne. Eleven
years later, in the year of the Snake (1425), he died” (Golden... 2005: 43). In other
translations of “Altan Tobchi”, instead of Oiraday Khan, the word “Khagan of the
Oirats” is written (Lubsan Danzan 1973: 259). K. Petrov identifies Oyraday Khan
with Esekhu, referring to Sagan Setsen, the author of “Erdeniyin tobchi” (Petrov
1961: 156-167). In the “Erdeniyin Tobchi” it is narrated that Ugechi-kashiga had
a son named Essekhu born in 1387. After his father”s death in 1415 Esseku as-
cended the throne, married the wife of Batula-chinsang and became known as
Essekhu-kagan (Schmidt 1829: 147).

This Esekhu Khan, son of Ugechi (Guilichi Khan) turned his attention to the
west and raided the White Horde, Khami and Mogolistan. According to the re-
ports of Mahmud ibn Vali, in 1417 clashes occurred between the troops of the
Ak-Orda Khan and the Kyrgyz (Mokeyev 2010: 102). It is known that in 1422
the Qirats attacked and plundered Khami (Commented... 2008: 26-27). In these
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texts Muhammad Haidar, the author of “Tarikh-i Rashidi” narrates about Esekhu’s
campaigns against Mogolistan the following:

“Despite the fact that for the most part he (Weiss Khan) suffered defeats
from them, he did not stop waging a holy war against them (jihad). Twice
he fell into the hands of those infidels. The first time he was captured during
a battle that took place in the Ming Lak area. When the khan was captured,
he was brought to Issan-taichi.... (Issan-taichi) gained confidence in the
khan, showed him great honors and released him.... Another time he (Weiss
Khan) gave battle to the same Issan-taichi in (the area) Bish-Kaba that is
located on the outskirts of Mogolistan. The Khan was also defeated here....
Sultan Weiss Khan also had a battle with Issan-taichi in the vicinity of Tur-
fan.... Although according to rumors it is known that the khan fought with
the Kalmaks sixty-one times, but only once he won, in other cases he fled”
(Mirza Muhammad Haidar 1969: 193-195).

According to K. I. Petrov, even in the year of Weiss Khan’s death in 1428, the
Choros Essen-taichi was only 11 years old and he could not fight with Weiss Khan.
Therefore, Weiss Khan’s opponent should have been not Essen-taichi, but the
Kyrgyz Khan Essekhu (Petrov 1961: 168-169). Muhammad Haidar did not pay
attention to his mistake even when he wrote about Issan-taichi as having fought
with Akhmad Khan at the end of the 15" century (Mirza Muhammad Haidar
1969: 210-211). Battles between Weiss Khan and Esekhu Khan could certainly
have taken place in history.

In 1422-1424, several battles took place between the Mongols, led by Alutai,
and the Chinese. In 1426, Alutai declared Atai as Khan, i.e. Adai Khan (Pokotilova
1893: 46-47). Some historians mistakenly identify Alutai either with Adai Khan
or with Oirodai Khan. This Alutai from Chinese sources is none other than Arug-
tai-taichi from Mongolian sources. The “Erdeniyin Tobchi” reports that Esseku
Kagan died in 1425 at the age of 39. Before this, Esekhu Khan forced Oldzheita
Goa and her son Achai-taichi as well as Aroktai-taichi to perform slave labor in his
house (Schmidt 1829: 147). It is mentioned in the chronicle “Shara Tudzhi” that
when:

“Esekhu died. And then Samur-(gun)dzhi secretly from Arugtai sent both
Ulzeitu-goa-beidzhi and Adzhai-taichi to relatives in Mongolia with the
following news: “Esekhu has died. The Oirat began to be in turmoil. Bow
down to your father-sovereign and come immediately!” At that time the
remaining Mongols were ruled by Adai-taichi, a descendant of the Lord.
Adai-taichi married Goa beidzhi and sat on the Khan’s throne at the age
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of 35. He gave the title of Taichi to Arugtai. Adai Khan, Adzhai Taichi and
Arugtai Taichi, the three of them, went on a military campaign to (the area)
Dzhilaman Khan, attacked the Four Oirats and, having captured them, re-
turned” (Zheltaya istoriya... 2017: 85).

Thus, after the death of Esekhu Khan, the Oirats and Kyrgyz were defeated by
the Khalkha Mongols. But despite this, the son of the Choros Batul-chingsang
Togon-taichi soon entered the arena, who also began to threaten the power in
Mongolia (Shara-Tudzhi... 1957: 145).

Table No. 2.
Information about Esekhu Khan from various sources
Information about the Transcn‘-‘l ption o’t" Fhe Events related
Sources name “Esekhu” in .
source to him
the sources
“Erdeniyin was compiled by the | Esseku-kagan, son of  Became khan and
tobchi” Ordos prince Sagan Ugechi-kashiga ruled in Mongolia in
Setcen in 1662. 1415-1425
“Shara Tudzhi”  compiled by the Khalka Esekhu, son of Ugechi After the death
prince Tsoktu Akhai in of Batul-chinsan
the 17" century married his wife
Samur-gundzhi
“Altan Tobchi” | writtenin 1651-1655 | Oiradai Khan, Khan of Ruled in Northern
by the Daladian the Oirats Yuan in 1415-1425.
lkhazun Lubzan
Danzan
“Tarikh-i Muhammad Haidar Issan-taichi Fought with the
Rashidi” Khan of Mogolistan
Weiss Khan who
ruled until 1428
Discussion

Since the reign of Guilichi Khan (Ugechi) the Chinese have become ac-
quainted with the Oirats whom they call “vala” Chinese sources report that
the Oirats, after the death of Meng-ke-Temur, were divided into three parts,
the leaders of which were Makhamu, Taiping and Batubolo (Pokotilova 1893:
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32). Researcher of the history of the Oirats D. Kukeyev mistakenly assumes
that Guilichi and Mengke-Temur are the names of the same person (Kukeyev
2013: 95-99). But the Chinese historians themselves considered them to be
different people: Guilichi came from the Dadan (Tatars), while Mengke-Temur
belonged to the Vala (Oirats). Therefore, Mengke Temur can be identified with
Khuukhai Tafu who ruled the Oirats during the reign of Elbeg Khan. Curiously,
Chinese sources quote dividing the Oirats not into four, but only into three
groups. Apparently, Ming historians knew that the fourth group of Oirats was a
Turkic-speaking group and therefore they mentioned them as Dadan, separate-
ly from the Oirats. As noted above, the Oirats then included Olot (Ogeled), Ba-
tut (Bagatut), Khoid and Kergud (Kyrgyz). The Choros clan, to which Huukhai
Taifu and his son Batula-chinsang belonged, belonged to the eleots, i.e. olots
(Kitinov 2018: 16-17). Thus, the Kyrgyzs of the Oirat union, mentioned in
Mongolian sources as Kerguds, and in Chinese as Dadan, competed with all
three groups of Oirats, especially with the Olots, who were dominated by the
Choros clan.

The Kyrgyzs led by Ugechi-Kashka (Guilichi Khan) and his son Esekhu
Khan spread their hegemony in Mongolia in the first quarter of 15" century.
The memory of Esekhu was also preserved in the genealogical traditions of the
Kyrgyz people. Thus, according to the story of a Kyrgyz genealogist Useyin azhy
from the Kyzylsuu-Kyrgyz Autonomous Region of the XUAR of the People’s
Republic of China Kyrgyzs came to the territory of modern Kyrgyzstan under
the leadership of Essenkul when they lost the war with the Mongols (Usoyun
azhy 1994: 111). Names such as Essenkul or Essengul can often be found
among modern Kyrgyz people. The same could be the name of the leader of the
Kyrgyz, mentioned in Mongolian sources as “Esekhu”. Perhaps the resettlement
of a significant part of the Kyrgyz from the Mongolian Altai to the mountains of
the Eastern Tien Shan began during the reign of Essekhu when he pushed Weiss
Khan to the west and captured some lands of Mogolistan.

The Kyrgyzs who remained among the Oirats after the death of Essekhu, were
unable to maintain their former power and joined them. As reported in the Al-
tan Tobchi, during the reign of Togon-taichi, the Oirats included Oirats, Ogelets,
Bagatuts and Khoits (Lubsan Danzan 1973: 261). Probably, the remnants of the
Kerguds (Kyrgyz) fell under the rule of Togon and were annexed to the Elets
(Ogelets). Because during the time of Togon-taichi and his son Esen-taichi, the
composition of the Oirat union was replenished with new tribes and a new “Dor-
ben Oirad” was formed: 1) elyets; 2) khoits and batouts; 3) bargu and buraats;
4) four angas. Also during the reign of Togon-taichi the Torguts and Khoshuts
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were annexed to the Oirats (Kukeyev 2008: 231-232). Despite this, in our opin-
ion, in the second half of the 15" century the Kyrgyzs under the leadership of Be-
garstan-taicha, Ismail-taicha and Ibrahim-taicha played an important role in the
political life of the Mongols and Oirats. Over the entire period of the 15* century,
the Kyrgyzs tried to find a common language with both the Oirats and the Mon-
gols. But due to the fact that the Kyrgyzs were Turkic-speaking and Muslim by
religious beliefs, they could not remain among them for long and were forced at
the beginning of the 16™ century to move to Mogolistan — the territory of mod-
ern Kyrgyzstan. In Kalmyk sources there is a story about how the Elyets moved
away from the Oirats and dissolved among the Qizilbash around 1502 (Sanchirov
2003: 10-11). In our opinion, we are talking about the departure of the Kyrgyz
who remained among the Elyet, since it was after the above year that the active
actions of the rebellious Kyrgyz began to intensify in Mogolistan.

Conclusions

Referring to Mongolian sources such as “Erdeniyin Tobchi”, “Shara Tudzhi’and
“Altan Tobchi” we can agree that the hegemony of the Oirats in Mongolia at the
end of the 14" and beginning of the 15™ centuries begins with the murder of El-
bek Khan and the seizure of power by the Oirat leader Ugechi Khashiga. All three
Mongolian sources classify Ugechi as an Oirat, but historians differ on the ques-
tion of which clan of Oirats he belonged to. Compared to “Altan Tobchi” and “Sha-
ra Tudzhi”, “Erdeniyin Tobchi” contains more detailed information about Ugechi
which states that he was from the Kergud people, who are one of the main ones
among the Oirats. Such famous historians as Schmidt, Banzarov, Grumm-Grzhi-
mailo, B. Vladimirtsov, K. Petrov and others believed that the word “Kergud” is a
distorted version of the name of the people “Kyrgyz”. Since until the 16" century
the Kyrgyz called their beks “Kashka’, it can be assumed that Ugechi also had this
title, but it was preserved in the form of “Khashiga”. At the end of the 14™ centu-
ry, the ruler of the Northern Yuan Elbeg Khan with the help of the Oirat leader
Khutkhai Tafu (Khutzhi Tadzhu) kills his younger brother Khargatsug who was
supported by the Kyrgyz Ugechi-Kashka. Ugechi is mentioned in Muslim sourc-
es as Taizi-oglan who fled from the Mongols and Kalmyks to the west and met
the Muslim rulers in 1398. After this he, having received outside support and re-
plenished his troops, was able to carry out a take-over in Mongolia and kill Elbeg
Khan. He also married to Princess Ulzeita-goa who was first the wife of Khargat-
sug, and after his death — Elbeg Khan, and adopted her son Achai. Ugechi-Kashka
is mentioned in Chinese sources under the name Guilichi, who usurped power in
1402 and ruled until 1408.
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Mongolian sources report that Esekhu, the son of Ugechi-kashka (Guilichi
Khan) after the death of Batul-chinsang married his wife Samur-gunji. Some his-
torians identify Esekhu with Oiradai Khan or Khagan of the Oirats from Mongol
sources who declared himself Khan in 141S and died in 142S. Esekhu is also
known for having raided Mogolistan and fought with Weiss Khan until the mid-
1520s but he is mistaken for Essen-taichi as historians and commentators have
repeatedly warned about. Essekhu’s campaigns to the west contributed to the
beginning of the movement of some Kyrgyz tribes from the Mongolian Altai
towards the Tien Shan. The fact that under the leadership of Essenkul the Kyr-
gyz came to the current territory is also stated in the genealogical traditions of
modern Kyrgyzs. Thus, by comparing and analyzing information from Mongo-
lian, Chinese and other written sources, it is possible to enrich the history of the
Kyrgyz of the 15™ century with the most valuable conclusions.
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PROJECTS and EVENTS

MAIN ACTIVITIES OF THE TURKIC ACADEMY
(JANUARY-JUNE 2024)

8-Volume “Encyclopedia of Turkic Humanities” was Presented

Astana, 13 February 2024

The 8-volume “Encyclopedia of Turkic Humanities” explores the Turkic
Belt, covering Azerbaijan, Kazakhstan, Kyrgyzstan, Tirkiye, Turkmenistan,
Uzbekistan, Tatarstan, Bashkortostan, Altai, Khakassia, Tuva, Sakha (RF),
and Xinjiang (China). It spans all humanitarian sciences, including linguistics,
literature, history, art, geography, folklore, and religious beliefs. Written in
Korean, it contains 4,500 pages and defines over 2,000 key concepts.
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Developed from 2018 to 2023, the encyclopedia was a fundamental research
project funded by the National Research Foundation of Korea, with 21 international
experts contributing under the leadership of Professor Eunkyung Oh.

A presentation event, organized by the Turkic Academy and Lev Gumilyov
Eurasian National University, featured notable figures such as Askhat Kessikbayev
(Turkic Academy), Serik Makysh (ENU), Eunkyung Oh (Dongduk Women’s
University), Uli Schamiloglu (Nazarbayev University), Karzhaubai Sartkozhauli
(ENU), and Ku Bom Chol (Korean Cultural Center), alongside renowned
Turkologists and young scholars.

Participants discussed Korean-Turkic ties and expressed gratitude to the
encyclopedia’s authors.

Online Meeting of the Turkic Network
of Official Economic Policy Research Centers

28 February 2024

Turkic Academy serves as the Secretariat of the Turkic Network of Official
Economic Policy Research Centers (ERCNET), a vital platform for fostering
collaboration among economic institutions across Turkic countries. The main
objectives of the ERCNET include promoting economic relations, enhancing
economic integration, and strengthening partnerships between Turkic
countries. Additionally, ERCNET aims to identify and promote long-term
growth drivers that support smart, inclusive, and sustainable growth within the
Turkic economies.

Atalay Demir (TB-8DT)

Afraim Mamadov Laszlo Vasa

Afraim Mamadov

Kammna doxymaH... Asel Dzhailova NI... Ege Banig Kanik -... Dinmuhammed A...

Asel Dzhailova NISS, Kyrgyzstan Ege Banis Kanik - Ministry of Trade TUR  Dinmuhammed Ametbek
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The online meeting held on 28 February 2024 allowed member institutions
to reflect on past achievements while strategizing for future endeavors. During
the meeting, participants highlighted significant milestones reached by member
institutions in their respective research agendas. Discussions also included the
successful completion and dissemination of the “Report on Turkic Economies
2023: Digital Trade and Investment,” recognized as a significant publication in
providing insights into digital trade trends and investment opportunities that
are shaping the economic landscape among Turkic countries. A consensus
emerged regarding sharing knowledge and best practices and the necessity
for effective dissemination and implementation strategies concerning findings
from the reports.

Another significant discussion topic was identifying the special theme for
the Report on Turkic Economies for 2024. Participants reached a consensus on
the theme “Strengthening Transport and Energy Connectivity between Turkic
States,” which aims to explore both opportunities and challenges related to
enhancing transport and energy connectivity within the region.

Study and Preservation of the Historical and Cultural
Heritage of the Turkic World from the Perspective of UNESCO

Baku, 14-15 March 2024

The Turkic world encompasses significant cultures, languages, and histories
that contribute significantly to global heritage. Recognizing this cultural richness,
a conference was convened to explore strategies for preserving this rich cultural
tapestry through the lens of UNESCO’s frameworks. The Turkic Academy,
the Turkic Culture and Heritage Foundation, the National Commission of the
Republic of Azerbaijan for UNESCO, and the Turkish National Commission for
UNESCO jointly organized the conference. Additional support came from the
Secretariat of the Organization of Turkic States, the Turkish Cooperation and
Coordination Agency (TIKA), and ADA University’s Institute for Development
and Diplomacy.

The conference served as a platform of discussion for representatives from
various Turkic Cooperation Organizations, national commissions for UNESCO
from Turkic countries, cultural heritage departments within ministries of culture,
as well as other national institutions and experts in cultural preservation. The
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Study and Preservation of the
Historical and Cultural Heritage
of the Turkic World from
the Perspective of UNESCO

conference focused on the intricate study and preservation of Turkic cultural
heritage, addressing many challenges and opportunities in this field. Participants
engaged in discussions surrounding various case studies that exemplify successful
preservation efforts and the methodologies used by UNESCO to safeguard these
cultural assets.

Further, the conference underscored the importance of collaborative
partnerships to nominate new Turkic sites for inclusion on UNESCO’s World
Heritage List. This initiative not only seeks to recognize the historical and cultural
value of these sites but also aims to enhance their visibility and accessibility to a
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broader audience. A significant highlight of the event was commemorating the
950™ Anniversary of Diwanu Lughat al-Turk, an essential compendium of Turkic
dialects that serves as a vital resource for understanding the linguistic richness
within Turkic cultures.

The field expedition “Historical Heritage of Mangystau:
Monuments of the Oguz-Kipchak Era”

Mangystau, S April 2024

The Turkic Academy, with the support of the Mangystau Regional
administration, commenced a field expedition titled “Historical Heritage of
Mangystau: Monuments of the Oguz-Kipchak Era.”

The goal of the ten-day field research is to explore and revive the historical and
cultural monuments of the Oguz-Kipchak era in the Mangystau region, which
is one of the important nodes of the ancient Great Silk Road in the history of
Central Asia.

The scientific expedition is led by President of the Turkic Academy Shahin
Mustafayevand includes an Associate Professor at the West Kazakhstan Innovation
and Technological University Murat Kalmenov, a senior researcher at the Yahyo
Gulomov Samarkand Institute of Archaeology of the Agency of Cultural Heritage
of the Republic of Uzbekistan Aysulu Iskanderova along with scientific experts
from the Turkic Academy Nurbolat Bogenbayev and Nurdin Useev.
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According to the expedition participants, the historical region, spanning from

ancient Huns to the ancient Turkic era, is linked with the history of the Khazar
Khaganate and the Khorezm region. It encompasses a vast valley inhabited by
Oguz and Kipchak tribes and boasts a rich archaeological heritage.
Thousands of historical and archaeological monuments have been preserved in
this region, including ancient cemeteries, mounds, indigenous settlements, cities
and fortresses, caravan palaces, underground mosques, tombs, tombstones and
burial monuments from the 8" to 13" centuries.

Presentation of the Book by the President of Turkmenistan
Astana, S April 2024
The Turkic Academy continues its cooperation with the embassies of the
member states in Astana. In this regard, the Academy hosted a presentation of

the book “Anau: Culture originated from the Millennia” authored by President
of Turkmenistan Serdar Berdimuhamedov.

The event was attended by Vice-President of the Turkic Academy Askhat
Kesikbaev, Extraordinary and Plenipotentiary Representative Ambassador
of Turkmenistan Batyr Rejepov, senior Expert at the Kazakhstan Institute for
Strategic Studies (KazISS) under the President of Kazakhstan Mukhit Asanbaev
and senior Researcher at the Academy of Public Administration under the
President of Kazakhstan Zhanat Momynkulov.

The city of Anau was awarded the status of this year’s cultural capital of the
Turkic world by the International Organization of Turkic Culture (TURKSOY).
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Simultaneously, this year also celebrates the 300th anniversary of the birth of
Maktymkula Fragi, the national poet of Turkmenistan.

During the ceremony, Ambassador of Turkmenistan Batyr Rejepow gifted
the new book, highlighting the cultural heritage of Anau, to the library fund of
the Turkic Academy. The book, published in Turkmen, English and Russian,
encompasses three chapters: “Ancient Anau’s Uniqueness,” “Historical Events
Linking Eras,” and “Continuation of Ancient Anau’s Glorious Path on Ahal Land.”

A commemorative event honoring Zhusup Abdrakhmanov
Astana, 17 April 2024

The Turkic Academy has close cooperation with the embassies of brotherly
nationsin Astana. In this scope, around table was convened at the Turkic Academy,
focusing on the eminent statesman of Kyrgyzstan, Zhusup Abdrakhmanov,
under the theme “Zhusup Abdrakhmanov: Statesmanship and the Bonds of
Brotherhood”

The event was attended by the President of the Turkic Academy Shahin
Mustafayev, Extraordinary and Plenipotentiary Representative Ambassador of
the Kyrgyz Republic Dastan Dyushekeev, Advisor to the President of the Kyrgyz
Republic Arslan Koychiev, Professor of Nazarbayev University Uli Schamiloglu,
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as well as professors of the Eurasian National University Amantay Sharip and
Zhanat Aimukhambet.

The participants of the round table delved into the life and accomplishments
of the renowned statesman and public figure of the last century, acknowledging
his profound impact on the advancement of the Turkic world. Extraordinary
and Plenipotentiary Representative Ambassador of the Kyrgyz Republic Dastan
Dyushekeev extended his gratitude to the Turkic Academy and all participating
scholars for their invaluable efforts in bolstering the friendly relations between
Kyrgyzstan and Kazakhstan through such meaningful events.

Turkic Week in Geneva (Switzerland)

22-26 April 2024, Geneva

The Turkic Week in Geneva was co-organized by the OTS, Turkic Academy,
Turkic Culture and Heritage Foundation, TURKPA, TURKSOY, and the
Permanent Missions of Azerbaijan, Kazakhstan, Kyrgyzstan, Tirkiye, and
Uzbekistan to the UN Geneva Office. Hosted by the UN Geneva Office, WIPO,
and the Geneva Conservatory of Music, the event highlighted Turkic culture
and heritage.

On April 22, 2024, the opening ceremony at the UN Office featured an
exhibition showcasing Turkic art, handicrafts, paintings, and photographs,
organized in collaboration with TURKSOY and the Turkic Academy.
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The event brought together key figures, including OTS Secretary General
Kubanychbek Omuraliev, TURKSOY Secretary General Sultan Raev, Turkic
Culture and Heritage Foundation President Aktoty Raiymkulova, Ambassadors,
Permanent Representatives, and Turkish Grand National Assembly members.

On April 23, 2024, Turkic Academy President Shahin Mustafayev
participated in the conference “Turkic Cooperation Organizations: United in
Heritage, Forward in Action.” Led by Kyrgyzstan’s Permanent Representative
to the UN Omar Sultanov, the panel included Kubanychbek Omuraliev, Sultan
Raev, Aktoty Raiymkulova, Omer Kocaman, and Kadir Yaman.

Discussions emphasized strengthening cultural and academic cooperation to
address global challenges, preserve cultural heritage, and promote sustainable
development.

The Stele from the Nomgon-2 Complex Was Presented
26 April 2024, Ulaanbaatar
The Turkic Academy continues its archaeological excavations in Nomgon
Valley, Mongolia. Between 2019 and 2023, archaeologists unearthed a stone

statue of a seated kagan, fragments of two lion statues with cubs, and several
broken stone pieces.
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A significant discovery at the site was an ancient Chinese inscription at the
base of a stele, suggesting a link between the Nomgon-2 ritual complex and
Elteris Kutlyk-Kagan, ruler of the Turkic Khaganate. Located in Khashaat Sum,
Arkhangai region, Nomgon-2 is considered the seat of the Khaganate rulers.

On April 26, 2024, the Turkic Academy and the Archaeological Institute of
the Mongolian Academy of Sciences held a presentation in Ulaanbaatar, unveiling
the lower section of the Nomgon-2 stele. The event, hosted at the Chinggis Khan
Museum, was attended by Turkic Academy President Shahin Mustafayev, Academy
of Sciences of Mongolia President Dugeriin Regdel, Kazakh Ambassador Gabit
Koishibaev, Turkish Chargé d’Affaires Ali Said Serdengecti, and other diplomats,
institute heads, and scholars.

The Turkic Academy and the Mongolian Academy of Sciences plan to continue
excavations at the Nomgon-2 complex, deepening research on the Khaganate’s
history.

Second Meeting of the Turkic World
Common Alphabet Commission

Baku, 6 May 2024

The Turkic World Common Alphabet Commission (hereinafter “the
Commission”) was established to harmonize the alphabets of the languages
spoken in Turkic countries and to support those countries intending to transition
to the Latin alphabet. The Commission operates within the framework of the
Turkic Academy under coordination with the Secretariat of the Organization of
Turkic States.

The Second Meeting of the Commission was jointly organized by the Turkic
Academy and the Turkish Language Association under the Atatiirk Supreme
Council for Culture, Language and History, in cooperation with the Nesimi
Institute of Linguistics of the National Academy of Sciences of Azerbaijan.

A significant portion of the meeting’s agenda was dedicated to evaluating the
efforts conducted over the past year regarding the Common Turkic Alphabet.
Participants engaged in brainstorming potential solutions for this issue and
formulated an Action Plan based on the suggestions put forth during the meeting.
The plan outlines concrete steps that stakeholders can take to promote awareness
and adoption of the common alphabet among Turkic countries.
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The Commission also assessed the efforts to establish a common terminology
among Turkic nations. Various projects focusing on terminology across different
fields were introduced during this meeting. Further, participants engaged
in discussions regarding the necessary steps to advance initiatives aimed at
developing a unified terminology.

Exhibition “Tatars and Karaims of Lithuania”
Astana, 13 May 2024

The Museum of the Turkic Academy hosted an exhibition dedicated to the
cultural heritage of the Tatar and Karaim communities residing in Lithuania. By
highlighting their historical significance and showcasing their artistic expressions,
this event contributed to a broader understanding of multiculturalism within
Europe. It underscored the importance of preserving such heritage for future
generations while fostering dialogue among diverse communities.

The exhibition was attended by the President of the Turkic Academy Shahin
Mustafayev, the Ambassador of Lithuania to Kazakhstan Egidius Navikas, the
director of the Turkish Cultural Center named after Yunus Emre Almagul Isina,
the professor of the Eurasian National University named after L. N. Gumilev Miras
Kosybaev, professor of Nazarbayev University Meiramgul Kussainova, professor
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of the Kazakh National Pedagogical University named after Abai Marlen Adilov,
professor of the Eurasian Humanitarian Institute named after A. Kusainov Aslan
Alimbaev, as well as other representatives of diplomatic missions.

Seminar titled “Effective Integration
of Artificial Intelligence and EdTech Digital Technologies
in Education, Language Teaching, and Scientific Research”

20-29 May 2024

In 2024, the Turkic Academy is supporting several scientific projects selected
through a project competition announced in late 2023. Among these initiatives,
one focuses on issues related to artificial intelligence. In this context, a 72-hour
scientific-methodological seminar titled “Effective Integration of Artificial
Intelligence and EdTech Digital Technologies in Education, Language Teaching,
and Scientific Research” was held from May 20-29, 2024, as part of the Turkic
Academy project, with support from Nazarbayev University.

The seminar featured 35 speakers from five countries, including distinguished
scholars from Kazakhstan, Kyrgyzstan, Uzbekistan, the USA, and Tiirkiye, as well
as representatives from Nazarbayev University’s ISSAI (Institute of Intelligent
Systems and Artificial Intelligence) and the Center for Innovations in Education
and Training, Scientific Committee of the Ministry of Science and Higher
Education of the Republic of Kazakhstan, Sh. Shayakhmetov “Til-Kazyna”
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National Educational Institution, Abay Institute, scientists of other scientific
and methodological centers. The experts shared their knowledge on the effective
application of artificial intelligence and EdTech digital technologies in education,
language teaching, and scientific research. Presentations also covered the scientific
and methodological foundations of qualitative research and innovative teaching
methods.

The seminar was attended by 60 participants, including professors and
educators from higher educational institutions across Kazakhstan, Kyrgyzstan,
and Uzbekistan, researchers from scientific institutes, language center instructors,
young scientists, and master and doctoral students. Letters of appreciation and
certificates were awarded to the speakers and participants in recognition of their
contributions.

7™ General Assembly Meeting of the Union
of National Academies of Sciences of the Turkic World

Ankara, 27 May 2024

The Turkic Academy serves as the Secretariat of the Union of National
Academies of Sciences of the Turkic World (UNASTW), which was established
in2015. The main purpose of the Union is to promote comprehensive cooperation
in the field of science and education among the societies of Turkish states.
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The 7" General Assembly Meeting of the UNASTW convened to foster
project-based collaborative initiatives. Participants engaged in an extensive
exchange of views regarding potential areas for enhanced cooperation. The
discussions were anchored around two key documents: “Recommendations
for Cooperation,” prepared by the Turkic Academy, and the “Strategic Research
Cooperation Agenda Among Turkic States,” prepared by TUBITAK of Tiirkiye.
These documents outlined various strategic initiatives aimed at fostering
interdisciplinary collaboration among member academies.

The assembly resulted in adopting several key decisions that will guide future
activities and collaborations under UNASTW'’s framework. By adopting a more
systematic and project-based approach, UNASTW is expected to advance its
collective achievements and better serve the interests of its scientific community.

During the meeting, the Presidency of the National Academy of Sciences of
the Republic of Tatarstan (Russian Federation) was transferred to the Turkish
Academy of Sciences.

7" Meeting of the Scientific Council of the Turkic Academy
Shusha, 1 June 2024

The Scientific Council of the Turkic Academy meets once a year at the level of
Ministers of Education and is co-chaired by the President of the Turkic Academy
and the Minister of Education of the Member State holding the Chairmanship.
The Scientific Council provides operational guidance and supervision for the
activities of the Turkic Academy in between the annual meetings.
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The 7™ meeting of the Scientific Council of the Turkic Academy was
organized with significant support from the Ministry of Education and Science
of the Republic of Azerbaijan, holding the Chairmanship. During this meeting,
participants had the opportunity to review the Progress Report on the Activities
of the Turkic Academy for 2023, deliberate on Priority Directions for Scientific
and Research Projects, and adopt the Annual Activity Plan that will guide the
Turkic Academy’s endeavors in the upcoming period.

)
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A notable outcome of this year’s meeting was the support provided to 36
specific research projects to be implemented by the Turkic Academy in close
collaboration with relevant stakeholders. These projects are expected to enhance
collaboration between academic institutions within Turkic countries, thereby
strengthening the Academy’s influence in regional scientific discourse.

Digitalization and Convergence
in the Legal Enforcement Activities of the Turkic States

Baku, 4 June 2024.

The Turkic Academy is supporting the scientific dimension of the cooperation
among Turkic states in the field of judiciary. In this regard it is worth to remind that
in 2021, the structure of the Turkiclegal training community was established with
the goal of enhancing cooperation in the field of law and justice, while upholding
common legal values and principles. In 2022, a memorandum of understanding
was signed among the organizations involved in judicial training in Azerbaijan,
Kazakhstan, Kyrgyzstan, Tiirkiye, Uzbekistan, and Hungary within the Turkic
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judicial training community. Since the launch of this training platform, the
conditions for close cooperation among institutions in the participating countries
involved in training personnel for the judicial system have markedly improved.

OnJune4,2024, the Turkic Academy, in cooperation with Azerbaijan’s Ministry
of Justice and Prosecutor General’s Office, organized an international conference
in Baku titled “Digitalization and Convergence in the Legal Enforcement Activities
of the Turkic States.” The Academy also led the third panel session on “Analysis
and Convergence of Civil Law in Turkic States.”
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This two-day event featured high-level attendees, including Azerbaijan’s
Minister of Justice, Farid Akhmadov; Prosecutor General, Kamran Aliyev;
Chairman of the Supreme Court, Inam Kerimov; Deputy Secretary General of
the Organization of Turkic States, Sadi Jafarov; as well as representatives from
judicial institutions, judges, prosecutors, and training institutions involved in the
judicial system.

The Turkic Academy extended the agreement to collaborate on a joint
research study on the archaeological site of Zhankent settlement

Kyzylorda, 16 June 2024
In 2023, the Turkic Academy and Korkyt Ata Kyzylorda State University
entered into an agreement to collaborate on ajointscientific project and formalized

it through a signed protocol. This collaboration aims to conduct a joint research
study on the archaeological site of Zhankent settlement in the Kyzylorda region
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and to incorporate the materials obtained during the research into scientific
discourse.

The ancient city of Zhankent holds significant historical and archaeological
importance in Central Asia’s early medieval era. Situated in the Kazaly district of
the Kyzylorda region, it served as a pivotal hub during the formation of the Oghuz
Yabgu state from the 7th to the 10th centuries AD, within the ancient Syr Darya
delta territory. This period witnessed a flourishing urban culture in Zhankent,
extensively documented in various written sources.

During the excavations at the Zhankent site, materials were unearthed that
bear resemblance to archaeological discoveries from Zhetysu and the Chu River
valley. These findings are dated to the early 8th to 9th centuries, shedding light on
the historical context of the region during that period. The “Swamp settlements”
culture stands out as unique in Central Asia, lacking analogues in the region. The
findings from this research could provide a foundation for examining the ethnic
makeup of the populace in early medieval cities within the Southeastern Aral Sea
region.

On 16 June 2024, the President of the Turkic Academy Shahin Mustafayev
and rector of Korkyt Ata Kyzylorda State University Beibitkul Karimova held
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a productive meeting in Kyzylorda dedicated to cooperation in the fields of
archaeology and science. The President of the Academy expressed sincere
gratitude to rector Beybitkul Karimova for her active support and organizational
assistance, which plays an important role in achieving common scientific goals.
Both sides emphasized their readiness to further deepen cooperation and mutual
support, which contributes to the development of scientific research and the
preservation of the region’s cultural heritage.

Diwanu Lughat al-Turk on the 950™ Anniversary of its Writing:
A Common Asset of the Turkic World

Bishkek, 24-25 June 2024

The “Diwanu Lughat al-Turk,” authored by Mahmud al-Kashgari in the 11*
century, stands as one of the earliest comprehensive dictionaries of Turkic
languages. This monumental work not only cataloged vocabulary but also
provided insights into Turkic peoples’ cultural and social contexts during that era.

The conference “Diwanu Lughat al-Turk on the 950" Anniversary of its
Writing: A Common Asset of the Turkic World” was jointly organized by the
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Turkic Academy and the Turkish Language Association of the Atatiirk Supreme
Council for Culture, Language and History, in cooperation with the Ch. Aitmatov
Institute of Language and Literature of the National Academy of Sciences of the
Kyrgyz Republic, to commemorate the 950" anniversary of this seminal work
that has significantly influenced both Turkology and broader linguistic studies.
The inclusion of the 950" anniversary of “Diwanu Lughat al-Turk” in UNESCO’s
Commemoration and Celebration Anniversaries Program for 2024 reflects its
global significance.

The conference facilitated an in-depth scholarly dialogue that enhanced
understanding of this important work. The presentations and discussions
highlighted its literal meaning, purpose, the life story of its author, and the
historical background surrounding the creation of this masterpiece and included
exemplary excerpts from within the text.

Online Meeting of the Working Groups for Scientific
and Technological Collaboration in the Turkic World

28 June 2024

The 10" Summit of the Council of Heads of State of the Organization of
Turkic States held on 3 November 2023 in Astana approved adding natural and
applied sciences to the working agenda of the Turkic Academy. Consequently,
the Turkic Academy has begun developing partnerships in this area.

Online Meeting of the Working Groups for Scientific and Technological
Collaboration in the Turkic World was a result of the collaborative effort
between the Turkic Academy and the Technological Research Council of the
Republic of Tiirkiye (TUBITAK) aimed to foster scientific and technological
cooperation among Turkic states.

The meeting was organized as a follow-up to the decisions made at the
“Science-Based Multilateral Collaboration and Co-Creation among Turkic
States for Addressing Regional and Global Challenges” held on 26 December
2023 in Ankara. During this meeting, the Ministries of Education and Science,
National Academies of Science, and other national scientific institutions from
Turkic countries convened and agreed on four thematic priority areas for
cooperation (1. Advanced digital technologies; 2. Green energy technologies
for climate action; 3. Environment and water and 4. Aeronautics and space).
Consequently, the Turkic Academy has established four Working Groups to
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coordinate collaboration in these thematic priority areas, working closely with
TUBITAK.

To further specify the main areas of cooperation, TUBITAK has developed
the “Strategic Research Cooperation Agenda Among Turkic States” document,
which is acknowledged by the 7" General Assembly Meeting of the Union of
National Academies of Science of the Turkic World (27 May 2024 in Ankara).
Accordingly, this online meeting of the Working Groups was organized to
evaluate the suggestions of this document and determine which ones are most
urgent, important, or feasible to implement first.

Members of the relevant Working Groups shared their thoughts, insights,
and suggestions that will help shape the direction and success of project-based
scientific collaboration in the natural sciences within the Turkic World.
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